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00 Introduction 

JOB

Introduction

The Book of Job with it"s 42 chapters can intimidate people. Some view it as too large and difficult to study. Many know the details of the first two chapters and the last chapter, but those chapters in between are a mystery. I hope that this series will provide insight, understanding, and practical application from the Book of Job. 

The Influence of this book

"There are numerous literary documents of great antiquity that portray a content and style similar to Job. The literary motif of the problem of the righteous sufferer was treated in Sumerian literature at least as early as 2000 B.C." 

01 Chapter 1 

Verse 1
"There was a man in the land of Uz": The land of Uz is often identified with the territory of Edom, which was southeast of the Dead Sea (Lamentations 4:21). Some suggest that Uz was in Bashan, south of Damascus; others say Uz lay east of Edom, in northern Arabia. From this book we learn that Uz was located on the edge of the desert (1:19), and included an area where farming could be carried on (1:3,13; 42:12). "Whose name was Job": In Hebrew the name Job is spelled Iyyob, from a root word that might mean the hated one or aggressor. Other verses confirm the fact that Job was a real historical person (Ezekiel 14:14; James 5:11). "And that man was blameless": Without moral blemish and morally whole. The word does not mean "sinless" (1 John 1:8-10), but rather refers to a person"s spiritual maturity, and the integrity or purity of their inner being. On the inside, Job was pure. "Perhaps our English word integrity adequately expresses the connotation" (Strauss p. 3). "Upright": His life and behavior measured up to a standard. The term means "straight" or "right", his conduct was in line with God"s ways. "Straight" in the sense of not deviating from God"s law. Please note that being "straight" is a good thing and a high compliment from God! "Fearing God": His relationship with God was based on a reverent respect. He was aware that he was obligated to submit to God"s authority (Ecclesiastes 12:13; 2 Corinthians 7:1). Remember, the fear of the Lord is the beginning of wisdom (Proverbs 1:7). "Awed by the power of God in creation, Job logically responds with fearful submission. Who would not want to be known as a complete and consistent person who fears God and shuns evil?" 

"Turning away from evil": Job persistently chooses the good and shuns the evil, he has free will and is using it rightly (Romans ). This also means that "evil" and temptation existed in the culture that surrounded Job. Thus, when his friends accuse him having concealed a life of willful sin, the reader also knows that such an accusation is false. People who truly respect God, shun evil. 

Verse 2
"Seven sons and three daughters were born to him": A family of this size was common in such times, and having "seven sons" was considered a mark of divine favor (Ruth 4:15; 1 Samuel 2:5). See also Psalm 127:3; 128:6. 

Verse 3
"His possessions also were 7,000 sheep, 3,000 camels, 500 yoke of oxen, 500 female donkeys, and very many servants": Here is a description of Job"s prosperity. Such a large estate of livestock obviously necessitated much land and many servants. This is the property that a semi-nomadic potentate would possess. The sheep would provide clothing and good, the camels and donkeys would provide transportation, and the oxen provided food and the power for plowing. "And that man was the greatest of all the men of the east": He was the wealthiest of a group of very prosperous men in the east, possibly men from northern Arabia. Compare with Jeremiah 49:28. Job was both extremely rich and godly, a combination that is at times rare (Luke 12:16ff). Yet men like Abraham and Job demonstrate that prosperity and piety are not necessarily mutually exclusive, yet wealth can be a great danger to the unspiritual (Matthew 19:23-24; 1 Timothy 6:6-10,17; Proverbs 30:8). 

From the rest of the book we will also learn that Job was highly respected (); a fair and honest judge (29:7, 12-17); a wise counselor (29:21-24); a honest employer (31:13-15, 38-39); hospitable and generous (31:16-21,32), and a farmer of crops (31:38-40). 

Verse 4
"His sons used to go and hold a feast in the house of each one on his day": That is, on his birthday. "And they would send and invite their three sisters to eat and drink with them": Job had a very close-knit family. We are not told if the sons were married, and if the sisters were still single they would have still lived at home. 

Verse 5
"When the days of feasting had completed their cycle": At the end of each cycle of birthdays? "Job would send and consecrate them, rising up early in the morning and offering burnt offerings according to the number of them all; for Job said, "Perhaps my sons have sinned and cursed God in their hearts." Thus Job did continually": Here is a genuine concern for the spiritual condition of his children. Apparently Job would summon all the sons and daughters to a feast and offer such sacrifices, in doing so, like Abraham, he served as the priest for the entire family. Note that Job understood that cursing God in one"s heart was wrong; that sinful thoughts are just as bad as sinful actions (Matthew 5:28). Be impressed that wealth has not torn this family apart. "Brothers invite brothers to each other"s home, once together, in witness to the healthy religion of their father, they celebrate without sin. Many modern youth from wealthy families fall victim to the dread disease affluenza. Rather than finding happiness in affluence, they suffer the symptoms of being lost, lonely, and loveless. When asked to explain their problems, children of the rich and famous wistfully recall the absence of their parents from the home and the attempt to fill in the vacuum of love with money, and things" (McKenna p. 33). I am also impressed that Job has tremendous self-discipline, but his relationship with God is not joyless. As fathers, are we truly the spiritual leaders in our homes, as Job was? 

Verse 6
"Now there was a day when the sons of God came to present themselves before the Lord": The "sons of God" in this verse are angels (38:7), and the term "present" means literally to "station" themselves, that is to report on their activities. Clearly God governs the universe and in this council session, the agenda includes a reporting session in which the angels give an accounting for their delegated roles as watchers (Deuteronomy 4:13,17,23) and protectors (Zechariah 1:10ff; 6:5ff). "Deists, who contend that God created the universe, wound it like a watch, and left it running, are refuted. God pays infinite attention to His universe and guarantees its moral order" (McKenna p. 37). 

"And Satan also came among them": The term "Satan" means "the accuser" and he will certainly play that role in this chapter. "This portion of the story is a stumbling block to scholars and readers alike. What is Satan doing in heaven? Does God take bets on His people? Is He party to human suffering?" (McKenna p. 36). Yet such questions should not cause anyone to stumble, for the book will reveal the answers. First, God is not threatened by Satan"s presence. Satan is permitted to enter and permitted to speak, yet Satan is clearly under God"s ultimate authority, his power is limited (1:12). Please note that Satan is allowed to object and argue with God-yet only in this life (Matthew 25:41). 

Verse 7
"The Lord said to Satan, "From where do you come?"": This is not ignorance on God"s part, but rather "it becomes a point of encounter (Exodus 4:2)" (Strauss p. 6). "Then Satan answered the Lord and said, "From roaming about on the earth and walking around on it"": "Apparently looking for those whom he could accuse and dominate (1 Peter 5:8). Satan"s going on the earth may also suggest his exercising dominion over it and its people (Ephesians 2:2; 1 John 5:19)" (Bible Knowledge Comm. p. 719). In answering God"s question, Satan tips his hand concerning the nature of his character. This verse is "the confession of a vagabond spirit, pacing the earth with the frustration of a caged lion and preying upon unsuspecting victims. In stark contrast to the orderly and meaningful nature of God at work in heaven"s council, Satan epitomizes the ultimate of evil, when alienation, aimlessness, and anxiety-the essence of hell-obsess the soul" (McKenna p. 38). 

Verse 8
"The Lord said to Satan, "Have you considered My servant Job?"" That is, considered him as an object of your temptations? Please note, God is not placing a bet on Job or using his as a worthless pawn. God is setting forth Job as a rebuke to Satan"s rebellion. Satan could not dominate this man! Could God use any of us as an example of righteousness? "For there is no one like him on the earth, a blameless and upright man, fearing God, and turning away from evil": The exact opposite of Satan. What a rebuke! Here is a mere mortal who has far more wisdom and sense than a spiritual being like Satan. Here is a man who is not fooled by all the tricks of the evil one.

Verse 9
"Then Satan answered the Lord, "Does Job fear God for nothing?"
Verse 10
"Have You not made a hedge about him and his house and all that he has, on every side? You have blessed the work of his hands, and his possessions have increased in the land"
Verse 11
"But put forth Your hand now and touch all that he has; he will surely curse You to Your face"
"Cynicism is a natural result of Satan"s inner character. In contrast to God"s enthusiastic recommendation of Job, Satan scoffs" (McKenna p. 38). Are we cynical? People who argue that all Christians are secretly hypocrites or that every Christian is in error on some point, are the devil"s advocates. People who argue that we can"t follow everything in the Bible, that no man is truly serving God, and we all have impure motives, do not share God"s enthusiasm for man"s ability to obey and love Him purely. To Satan, every human act can be explained by a selfish motive. The accusation is, "There is no such thing as disinterested piety; men do right only when it is profitable. God is not worthy of service on the basis of His nature alone" (Jackson p. 20). In fact, the above is also an accusation against God. "God has bribed the profane Job to act pious" (p. 20). "Both God"s character and Job"s character are called into question. By inference, God needs Job to love Him and so protects and prospers him to assure his love" (McKenna p. 38). Satan could not deny that Job was faithful, but he questions Job"s motivation. "It"s all a front. He serves You only because of what he gets out of it. Take the pay away and he"ll quit the job" (Zuck p. 15). 

One of the basic questions answered in this book is "Will a man serve God for nothing?" "Will Job be seen as one who will serve God even if he gets nothing in return? Will anyone serve God for no personal gain? Does man serve God to get blessings, fearing that failure to worship will bring punishment?" (Zuck p. 15). Why do we serve God? Would we still serve Him if there were no earthly rewards?

Verse 12
"Then the Lord said to Satan, "Behold, all that he has is in your power, only do not put forth your hand on him". So Satan departed from the presence of the Lord"
Some stumble over this verse and wonder, "Doesn"t God already know the motives of His children? Why does He need to find them out?" Yet, the purpose for this test is far more than revealing true motivation. God accepts Satan"s challenge (in fact, God was the one who introduced the challenge), "not on a whimsical dare or because His character is threatened" (McKenna p. 38). The reader needs to understand that God is not being set up and neither is Job, Satan is the one being set up. From this trial, the faith of Job will be refined and he will reach a deeper level of spiritual maturity (chapter 42). In addition, until the end of time, millions and billions of people on the earth will have access to this book and the loser in the whole story is Satan. 

"Only do not put forth your hand on him": Note that Satan, though in rebellion, is still under God"s authority. Even Satan cannot do anything he wants to do! He is restricted by divine decree, he can touch anything except Job"s person. 

"A note of high truth rings through God"s response to Satan"s cynical challenge. God does not accept Satan"s terms that He stretch His hand over Job and touch all he has. God does not do evil. Rather, He draws the boundaries within which evil may work in the world. God permits evil within limits (because he gave man freewill), until the great and terrible day of judgment. This is good news, even for those of us who live with the reality of sin and its consequences" (McKenna pp. 38-39). 

Verse 13
Satan begins his assaults on the very day when Job"s 10 children were feasting. The Sabeans (suh BEE uhnz), may have been from the region of Sheba in southwest Arabia, or from the town called Sheba, near Dedan, in upper Arabia (Genesis 10:7; 25:3). "The speed with which God allows Satan to afflict Job is surely evidence of God"s complete trust in Job"s integrity and piety" (Strauss p. 8). Notice that when given latitude, Satan is ruthless and can coordinate a very effective assault. He is ruthless and has no concern for innocent human life. Thank God that there is a God to curb this tyrant! The lone remaining witness in verse 15 is often found a number of times in the Old Testament (1 Kings 18:22; Genesis 44:20; 2 Samuel 13:32). This verse refers that evil men become the willing tools of Satan. "Noteworthy is the fact that Satan has no source of evil within Job with which to act. More often than not, our suffering is self-inflicted by our own sin. If Satan had found sin in Job as a weapon to be used, there would have been no Book of Job" (McKenna pp. 40-41). 

Verse 16
"The fire of God": This is not a reference to Divine wrath, but probably refers to lightening. In this section we learn that Satan, when given latitude, can move both men and nature to serve his purposes. 

Verse 17
"The Chaldeans": "Were fierce, marauding inhabitants from Mesopotamia" (Zuck p. 16). At this point in history the Chaldeans are a marauding tribe. "From the ninth century B.C.., when they first appear in the Assyrian records, to the period when they provided the rulers of the neo-Babylonian empire of Nebuchadnezzar the Old Testament is aware of the presence of the Chaldeans" (Strauss p. 11). "Formed three bands and made a raid": That is made a three-pronged attack. The raids by two of the groups might have been a surprise attack. 

Verse 18
"While he was still speaking": Notice the rapid-fire presentation of one tragedy after another. 

Verse 19
"A great wind": Suggests something like a tornado or whirling wind that gained in momentum as it came across the desert. "It fell on the young people and they died": Job"s children are grown and yet they are still young. "A man"s children are dearer than any earthly treasure. Ten funerals! How can he bear it? Surely Job will break under such a weight of grief-so Satan hoped" (Jackson p. 21). Yes, Satan knows what will cause many men to break, yet he cannot break one determined to be faithful. The way that we can really get under Satan"s skin is to remain calm, confident, joyful, and faithful even during times of trouble. Notice the contrast. God so loved the world that He gave His only Son (John 3:16), Satan will destroy everything we have in the attempt to break us, he will even kill our children-given the chance!

Verse 20
"Then Job arose and tore his robe and shaved his head": Both of these gestures are not the product of sinful anger, but they are expressions of grief and shock (Genesis 37:29; 44:13; Judges 11:35; Isaiah 15:2; Jeremiah 48:27). "And he fell to the ground": Not in despair, but in worship! "In a few minutes, Job had plummeted from wealth and prosperity to grief and pauperism. Would he also plummet from love for God to imprecation of Him?" (Zuck p. 17). 

Verse 21
"He said, "Naked I came from my mother"s womb, and naked I shall return there. The Lord gave and the Lord has taken away. Blessed be the name of the Lord""
How a man responds to tragedy does reveal the inner spirit of a man. On the day that Job lost everything, he worshipped! He thanked God for all his blessings. "Job worships in the same spirit. In his prosperity, he does not forget to praise God for his blessings. Thus, when the temporary is taken away, the permanent still remains" (McKenna pp. 41-42). Is this how we handle adversity? Unfortunately some feel that adversity gives them the right not to worship. 

Job recognizes that God has the right to remove blessings as well as give them. Adversity is followed by adoration and woe by worship. He did not give into bitterness or resentment and neither does he blame God. 

Think how Satan must have responded when, instead of rage, he heard praise coming from Job"s mouth! Think how proud God was of Job! Job finds plenty of reasons to bless God even in this moment of sorrow. "Unlike William E. Henley who, in his infamous poem, "Invictus", boasted that his head was "bloody, but unbowed", Job could praise God for all circumstances" (Jackson p. 21). 

"The Lord gave and the Lord has taken away": Let us remember as well that God is the true source of all our blessings (James 1:17). None of them have we truly earned or merited. All physical blessings we must let go of one day (at death), thus any loss prior to death should not be viewed as the end of the world. We are simply stewards of such things and they are temporary. 

Verse 22
"Through all this Job did not sin nor did he blame God": Yes, devotion is possible without any physical favors and there are people like Job that will serve God simply because they love Him. Is this our level of devotion is this truly our motivation? Or do we complain when the littlest thing goes wrong? Do we feel that God has blessed us more than we deserve or that we haven"t been blessed enough? 

Note that Job did not even sin mentally! 

02 Chapter 2 
Verse 1
We find the same scene repeated that we saw in the previous chapter. We should note that Satan does not give up easily, he is persistent, and he does not cry uncle when he fails. In addition, Satan shows absolutely no remorse for Job"s suffering. 

Verse 3
"Have you considered My servant Job….And he still holds fast his integrity": Yes Satan, remember what you said about Job and how you slandered him and accused him of being a fair weather friend. "Intruding into a meeting of heaven"s council once again, he acts as if nothing has happened" (McKenna p. 43). "Still holds fast": "Indicates a strengthening of the grip he already had" (Gaebelein p. 884). "Although you incited Me against him to ruin him without cause": These words do not imply that Satan had used God, or that somehow God had been convinced to do things that are against His will. Remember, it had been God who had brought up the example of Job in the first place (1:8; 2:3). All of Job"s sufferings are part of a Divine purpose (38:2). "Without cause": What a rebuke! Satan claimed he had a cause for attacking Job, but Job"s integrity proved that Satan was the liar, and that all this energy had been in vain. Notice how God throws this matter back in the devil"s face. Satan had argued that Job did not serve God for nothing, now God accuses Satan of bringing harm on Job for nothing. 

Verse 4
"Satan answered the Lord and said": Satan does not apologize, he does not repent, and neither does he admit any fault whatever! "Skin for skin! Yes, all that a man has he will give for his life": Here is the terrible accusation that Job had been willing to part with his possessions and even the lives of his children in order to spare his own life. "Self-centeredness dominates all of Satan"s thinking. He cannot believe that the loss of possessions and family really matters if the person himself is untouched. Satan"s tactic is to probe and probe until he finds the fatal flaw in a person"s character that leads to sin" (McKenna p. 43). Compare with Ephesians 4:27. 

Thus the accusation is that Job"s ultimate concern is not for possessions or family, but he is simply acting as a good man to save his own life. The expression "skin for skin" may have been a proverbial expression for bartering with the skins of animals. "Satan insinuated that Job had willingly traded the skins (lives) of his own children because in return God had given him his own skin (life). This again implied that Job was selfish" (Bible Knowledge Comm. p. 721). Satan"s accusation should really make us think about ourselves. What is our level of conviction and dedication to God? Or, ultimately will we sacrifice everything and everyone in order to please ourselves? (Matthew ff). 

Verse 5
"However, put forth Your hand now and touch his bone and his flesh; he will curse You to Your face": Satan argues that if Job were made to suffer physically, that he would curse God. 

Verse 6
"So the Lord said to Satan, "Behold, he is in your power, only spare his life"": Once again we see that Satan does not have unlimited power. Notice that God is not the actual agent that brings suffering upon God, yet He permits it to happen. In addition, Satan probably does not want Job dead either, because he could never prove that Job"s faith rested in self-interest. A man who died faithful is hardly an appropriate example of radical self-interest. 

Verse 7
"Then Satan went out from the presence of the Lord and smote Job with sore boils from the sole of his foot to the crown of his head"
Satan immediately caused Job to have painful sores all over his body. Compare this with the festering boils that came upon the Egyptians (Exodus ). "The nature of Job"s disease has been discussed at length by scholars. The two most common identifications have been leprosy and elephantiasis" (Jackson p. 721). Others claim that it may have been smallpox. The book reveals the associated symptoms with these boils: Itching (2:8), drastic change of appearance (2:12); difficulty in eating (3:24), mental depression (3:25), worms and running sores (7:5), shortness of breath (9:18), darkness of eyes (16:16), odorous breath (19:17), loss of weight (19:20), corroding bones and gnawing pain (30:17), blackened skin and fever (30:30). The indication is that this condition continued for months (7:3; 29:2). 

Verse 8
"And he took a potsherd to scrape himself": So intense was the itching from the sores that Job took a broken piece of pottery to scrape himself. Yet note that Satan still has no avenue of attack in the character of Job. "His point of entry is physical" (McKenna p. 45). "While he was sitting among the ashes": "This describes the dunghill outside of town. Here the rubbish was thrown. When tragedy came, men came here to sit (Isaiah 47:1; Jonah 3:6), or roll in the ashes (Jeremiah 6:26; Micah 1:10); or to throw ashes on their heads (Ezekiel 72:30)" (Strauss p. 19). 

Verse 9
"Then his wife said to him, "Do you still hold fast your integrity? Curse God and die!""
This probably explains why Satan had not destroyed Job"s wife previously with the rest of the family. Here she becomes a tool that the devil can use, and is another temptation that Job must face. "At the moment when he needed comfort from her, he received another terrible blow, evidence of her bitterness toward God" (Zuck p. 19). Job"s wife is an example of the modern right to die movement. Here reasoning is that life has become so painful that it is not worth living anymore. Sadly, she is speaking from bitterness and complete ignorance. 

Verse 10
"You speak as one of the foolish women speaks": "God intends that husbands and wives assist one another in their heavenward journey, but sometimes mates turn out to be more of a hindrance than a help" (Jackson p. 23). Sadly, at times the person who is tempted to curse God is not the actual person who is suffering, but the person who beholds a loved one suffering. The term "foolish women" refers not to intellectual stupidity, but to religious apostasy (Psalm 14:1; 53:1). Her thinking may have been that cursing God would bring a certain yet merciful death, but what about the eternity after such a death? Job"s wife is an example of someone who was only willing to accept good and not harm in God"s universe. 

"Shall we indeed accept good from God and not accept adversity?" Even in all his pain, Job is has the strength to teach his wife a valuable truth. "His willingness to receive adversity as well as blessing from God shows that he did not serve God for personal gain" (Zuck p. 19). 

"In all this Job did not sin with his lips": Let us remember that we can sin with our lips. God does hold us accountable for rash and thoughtless words (Matthew 12:36). 

Verse 11
"Now when Job"s three friends heard of all this adversity that had come upon him, they came each one from his own place": So far so good (Romans 12:15; James 1:27). "Eliphaz": (EL ih faz). "The Temanite": (TEE mum ite). Either a descendant of Teman or an inhabitant of the region occupied by the clan of Teman; in the land of Edom (Genesis 36:34). Eliphaz might have been the oldest of the three, for he is listed first (2:11; 42:9), speaks first, and his speeches are longer and more mature in content. God will also addressed him as the representative for the others (42:7). 

"Bildad": (BILL dad). "The Shuhite": (SHOO hite). Possibly a descendant of Abraham and Keturah (Genesis 25:1-2). "Zophar": (ZOE fer). "The Naamathite": (NAY am a thite). Some have suggested that he came from a town mentioned in Joshua 15:41; which was located toward the border of Israel with Edom in the south. A fourth friend, Elihu, was present though he is not mentioned until later (chapter 32). "And they made an appointment together to come to sympathize with him and comfort him": "Even though their theology was greatly erroneous, and they proved to be physicians of no value (13:4), it is to their credit that they traveled from their homes to be with their friend in his time of grief. They were correctly motivated. They were sympathetic men who could be touched with the anguish of others, and that is refreshing in any age" (Jackson p. 24). 

Verse 12
"When they lifted up their eyes at a distance and did not recognize him": The disease that afflicted Job had ravaged and disfigured his physical appearance, so much so that his closest friends did not even recognize him. Compare with Isaiah 53:3. "They raised their voices and wept. And each of them tore his robe and they threw dust over their heads toward the sky": They immediately express their grief, and they were not ready for what they saw. They tore their robes of nobility, wailed, and threw dust in the air.

Verse 13
"Then they sat down on the ground with him for seven days and seven nights with no one speaking a word to him, for they saw that his pain was very great"
The usual time for mourning for the dead was seven days (Genesis ; 1 Samuel 31:13; Ezekiel 3:15). "For one of them to speak prior to the sufferer speaking would have been in bad taste" (Gaebelein p. 887). Some have noted that they were actually better comforters when they remained silent. "To their credit they do not turn away from their repulsive friend as others have done" (McKenna p. 48). 

03 Chapter 3 
Verse 1
At the end of the book we will be informed that Job will say some things during his suffering that are not true (Job ; 42:3-6), that actually cloud the issue rather than throwing light upon it. Therefore, as we begin to examine the first of Job"s speeches let us make sure that we keep this fact in mind. God is allowing Job to vent, but there is ignorance and error included in this venting. 

“Afterward Job opened his mouth and cursed the day of his birth”: “The silence of Job and his friends was broken when Job bemoaned that he had ever been born and expressed his longing to die. Perhaps this week of agony impressed on him his sense of loss and reinforced the relentless pain of his disease. Perhaps too he reflected on the injustice of his condition. In his sad soliloquy of a death wish, Job did not curse God, as Satan had predicted (1:11; 2:5), nor did Job contemplate suicide. But he did regret his birth (3:1-10), wished he had been born dead (3:11-19), and longed to die (3:20-26)” (Bible Knowledge Comm. p. 722). Some have called what follows a “Niagara of anguish”. To curse the day means that he despised it, held it in contempt, and in effect wished he had never been born. 

Note in all of this, Job never attempted to take his own life. “But why not? Only if there is a God to whom we will give account because neither suffering nor death is our ultimate concern” (Strauss p. 26). 

Verse 2
"Job said, "Let the day perish on which I was to be born, and the night which said, "A boy is conceived""
"If the day on which he was born had been wiped from the calendar, he could have avoided being born. Job then backed up to the moment at night when he was conceived. Apparently, he considered conception the beginning of his existence. The night was personified as knowing and announcing the sex of the child conceived" (Zuck pp. 22-23). Job"s suffering is that of the man who wants to die but cannot. Yet Job must realize that the answer to his questions is not found in dying, but in living. 

Verse 4
"May that day be darkness; let not God above care for it, nor light shine on it": "Job hoped that God, by not noticing that day, would therefore not notice him" (Bible Knowledge Comm. p. 722). "He wished that day (the day of his birth) could be so annihilated that even God would forget it" (Gaebelein p. 890). 

Verse 5
"Let darkness and black gloom claim it; let a cloud settle on it; let the blackness of the day terrify it. As for that night, let darkness seize it; let it not rejoice among the days of the year; let it not come into the number of the months": "Job wanted the day lost in total darkness, not even numbered anymore as a day in the calendar" (p. 890). The word for "blackness" in the above verse means the blackness accompanying an eclipse, tornado, or heavy storm clouds. 

Verse 7
"Behold, let that night be barren": Literally, "stony", because stony ground is unproductive, meaning that his mother would have been barren and thus unable to conceive him. "Let no joy shout enter it": In the ancient world, people customarily shouted when a boy was born.

Verse 8
"Let those curse it who curse the day, who are prepared to rouse Leviathan": This may refer to professional cursers such as Balaam (Numbers 22-24). The term "Leviathan" comes from the Hebrew liwayh, wreath, meaning something coiled. In ancient mythology, the term Leviathan was used for a monster of chaos who lived in the sea, and who could be professionally aroused. "The figure then may be of an awakened monster of chaos which could perhaps swallow the day or even usher in the end of days" (Gaebelein pp. 890-891). "In the Ugaritic literature of Canaan and Phoenicia, eclipses were said to be caused by Leviathan"s swallowing the sun or moon" (Zuck p. 24). Obviously, in consideration of what God said of Job, it is clear that Job did not embrace mythology; rather he is using poetic language. In Canaanite and Phoenician literature this creature is named "Lotan" and was viewed as being able to alter world order, even to the point of being able to conceal the sun and moon. Certain supposed experts in magic were thought to be able to arouse this creature and blot out the heavenly bodies. 

Verse 9
"Let the stars of its twilight be darkened; let it wait for light but have none, and let it not see the breaking dawn": "The morning stars are actually the planets Venus and Mercury, easily seen at dawn because of their brilliance. The "breaking dawn" is literally "eyelids of the morning", a metaphor in which the morning rays of sunlight coming over the horizon at dawn are likened to the opening eyelids of a person waking up. Job did not want light on his conceptual night" (Zuck p. 24). 

Verse 10
"Because it did not shut the opening of my mother"s womb, or hide trouble from my eyes": He prays that he would have never seen the light of day, and that being born has simply resulted in his present suffering. The term trouble here means sorrow and labor. 

The wish that he had died at birth

The day of his conception and birth had not been blotted out; the next thing was to wish that he had been stillborn.

Verse 11
"Why did I not die at birth, come forth from the womb and expire?": Notice the repetition of the word "why" in this section (3:12,20,23). Here is the common question echoed by so many since Job, "Why God, why?"

Verse 12
"Why did the knees receive me, and why the breasts, that I should suck?": "Why was his life preserved so that after birth he was placed on his father"s (Genesis 48:12; 50:23) or mother"s knees (Isaiah 66:12), and then nourished from the beasts?" (Jackson p. 29). 

Verse 13
"For now I would have lain down and been quiet; I would have slept then, I would have been at rest": Death in Scripture is at times compared to sleep (John 11:11,14; 1 Thess. 4:14). This imagery does not suggest that man is unconscious in death, but rather the word "sleep" describes the state of the physical body in death. "As the sleeper does not cease to exist while his body sleeps, so the dead person continues to exist despite his absence from the region in which those who remain can communicate with him, and that, as sleep is known to be temporary, so the death of the body will be found to be" (Jackson pp. 30-31). Death is preferred, not because Job would cease to exist, but rather because for the righteous it was a place of comfort and rest (Revelation 14:13). Even though Job longs for death to release him from his suffering, Job does not take his own life. 

Verse 14
"With kings and with counselors of the earth": Clearly the realm of the dead is not one of unconsciousness or annihilation, for Job sees death as being a realm filled with great men of the past. He would join such exalted personalities. "Who rebuilt ruins for themselves": This does not refer to the pyramids build by pharaohs as some commentators have supposed, rather it means that they either built cities that became ruins, or rebuilt ruined cities. 

Verse 15
"Or with princes who had gold, who were filling their houses with silver": "At least he would have shared the fate of kings and counselors who had built great cities upon the ruins of others, or with princes who had in life accumulated much wealth. Albert Barnes wondered if there might not be "a little spice of ambition" in Job"s complaint. He himself had been a rich and famous man; now he is reduced to poverty and pain. But had he died at birth, he would have possessed a lot in common with the famous of the earth" (Jackson p. 30).

Verse 16
"Or like a miscarriage which is discarded, I would not be, as infants that never saw light": Here he wishes that he had been miscarried and thus discarded, literally hidden or buried from a life of suffering. Notice how his present suffering has hidden from Job"s mind all the happiness of his former years of prosperity. 

Verse 17
"There the wicked cease from raging": At death the wicked cease their trouble making and turmoil. Job is not saying that at death the wicked are at rest (Luke 16:19ff), but rather death ends their life of rebellion. In this life the wicked are in a constant state of agitation, nothing satisfies them, they are always either troubling themselves or others. In the grave alone do they seem to rest. Compare with Isaiah 57:20. "And there the weary are at rest": Literally the weary in strength, those who strength has been utterly exhausted and worn out. Here Job probably refers to people like himself. He looks to death as his only hope for rest and peace from his present troubles. Jesus points out that there is another place of rest for the weary (Matthew 11:28-30). 

Verse 18
"The prisoners are at ease together; they do not hear the voice of the taskmaster": Prisoners are also at ease here, no longer hearing their taskmasters shouting at them to work harder. 

Verse 19
"The small and the great are there, and the slave is free from his master": "Even prisoners and slaves are released here" (Jackson p. 30). Dead slaves and prisoners presently have more peace than Job! "This picturesque language expresses the experience of rest which a dead person seemingly has, in contrast with the restless condition of the living, who suffer" (Bible Knowledge Comm. p. 723).

Verse 20
"Why is light given to him who suffers, and life to the bitter of soul": For the fourth time in this speech, Job asked "why?". At this moment it did not make any sense to him that God would give life to someone who like himself was so miserable and in so much pain. In this passage "light" equals "life". "Why is a miserable man forced to continue on the earth to see the light of day?" "Man often speaks as if he were wiser than his Maker, and could have much improved the system of the universe, if he had had the arranging of it" (P.P. Comm. p. 52).

Verse 21
"Who long for death, but there is none, and dig for it more than for hidden treasures": His suffering is so intense that at this point death seems like a hidden treasure, an exquisite pleasure! "Neither the quiet waiting nor the anxious effort to die does any good. Death does not come, and like buried treasure it is not found" (Zuck p. 26). "The term "who long for death" expresses Job"s eagerness for death. Buried treasure creates its own fever to dominate all searchers. Even the rumor of treasure creates almost uncontrolled excitement. This is the kind of frenzied search for death which is enslaving Job" (Zuck p. 32). Please note that earnestly longing for something does not make it right and neither does it prove that such is the will of God. Job longed for death, yet death for Job was not God"s will at this time. Let us make sure that we don"t confuse our own desires with what God wants done. This is the common complaint, "Why can"t men die when they are ready?" From this book we will learn the foolishness of asking such a question, for if given the choice man would often choose the wrong time to die. Job thinks he is ready to die right now, but he isn"t. 

Verse 22
"Who rejoice greatly, and exult when they find the grave?" Job feels that the dead rejoice because they are finally released from their suffering. Yet this would only be true for the righteous (Philippians 1:21,23). Many people who finally find death do not rejoice at all (Luke 16:19ff). In addition, Paul will long for the next life not so he can avoid suffering, but because he can be with Christ. Simply longing for death so one can "rest" from the trials of this life is not the right reason to die. 

Verse 23
"Why is light given to a man whose way is hidden, and whom God has hedged in?"
Satan had complained that God had created a protective hedge around Job and now Job complains that he has been hedged in by suffering. "Job is bewildered because he cannot see his way. He finds himself suddenly hedged in and no path is visible before him. His suffering restricted him from having any hope in his future and limited freedom of movement. Here for the first time Job asserted that God was the cause of his affliction" (Zuck p. 27). "Many attempts have been made to excuse Job---the emotional nature of Oriental expression, the unenlightened age in which he lived, the extreme severity, diversity, and extended nature of his misfortune, but they all fall short" (Jackson p. 31). Even while suffering, God will hold him entirely accountable for everything that he says, even foolish things (Matthew ; Job 38:1ff). Venting never gives us the right to accuse God or criticize the way He is running the world.

Verse 24
"For my groaning comes at the sight of my food": "Thus means either that he groaned when he looked at food (because his illness removed his appetite and made food repulsive) or that his groaning was as frequent and regular as his food; that is, it was daily and continuous" (Zuck p. 27). "And my cries pour out like water": "His loud groaning under his pain was like the noise and unending nature of a rushing stream of water" (p. 27). 

Verse 25
"For what I fear comes upon me, and what I dread befalls me": Many feel that when Job had heard of the loss of one blessing he feared that he would lose others. "He probably means that as difficulties began to assault him, he commenced to fearfully suspect that others were on the way---and he was not wrong" (Jackson p. 32). "Surrounded by trouble, drowned by trouble, agitation keeps coming. Will it ever stop?" (Strauss p. 33). 

Verse 26
"I am not at ease, nor am I quiet, and I am not at rest, but turmoil comes": Job is definitely not at peace and neither is he content (Philippians 4:10-13). 

Closing Comments

04 Chapter 4 
Verse 1
“Job"s three companions-Eliphaz, Bildad, and Zophar had come to him to sympathize with him and comfort him (). No doubt their motives were pure, their intentions honest. Their weeklong silence expressed their sympathy as well as their bewilderment and grief. Then when Job broke the silence with his outcry of anguish, the three felt compelled to speak. Shocked by his death-desire, they took upon themselves the responsibility of correcting Job for his brash remarks. Each friend spoke and was in turn answered by Job. The cycle occurs three times, with one variation in the third round: the third friend did not speak a third time” (Zuck p. 29). 

· Throughout their speeches these friends remain convinced that all suffering is due to sin. Job is suffering; therefore he must be guilty of some hidden sin.

· As time goes on the speeches become more pointed and specific. At first there is the hint that Job has sinned (; 8:6; 11:14). In the second round we move from suggestion to insinuation (15,18,20). In the third open there is outright accusation (22:5-9). 

· In every one of his speeches Job will affirm his innocence (; 9:21; 16:17; 27:6). He will also state that God has afflicted him (6:4; 9:17; 13:27; 16:12; 19:11). In each speech in the first round, Job will ask the question “why?” (7:20; 10:2; 13:24). He longed to present his case to God) 9:3; 13:3; 16:21; 19:23; 23:4; 31:35). 

Eliphaz"s First Speech: Chapters 4-5

In this section Eliphaz will rebuke Job (), give his reasoning about suffering (4:7-11), report a vision he has had (4:12-21), give his recommendation (5:1-17), and remind Job of God"s blessings (5:18-27).

Verse 2
"If one ventures a word with you, will you become impatient?": In light of Job"s outburst in chapter 3, Eliphaz wonders if Job will lash out at him for anything that he says. In addition, is Job physically and psychologically able to bear his advice? "But who can refrain from speaking?": He fears an outburst from Job, but he must respond to what Job has said. 

Verse 3
"Behold you have admonished many, and you have strengthened weak hands, your words have helped the tottering to stand, and you have strengthened feeble knees, but now it has come to you, and you are impatient" 

Eliphaz commends Job for helping and comforting others in the past, but in this compliment there is a rebuke, that is, Job is refusing to listen to his own type of advice. He had advised others to be patient under trial, but he is unwilling to take his own medicine. It is easy for a man to give sound advice, but much harder to take that same advise when one is suffering. 

Verse 6
"Is not your fear of God your confidence, and the integrity of your ways your hope?": "Literally, your "fear" of God should sustain you. He should have confidence in his past faithfulness to God. After all, Job"s piety and integrity are not being questioned---yet" (Strauss p. 38). This is either a rebuke to Job for his lack of confidence because he was no longer fearing God, or it is a reminder that because Job had trusted God in the past, that he should continue to trust Him now. 

Verse 7
"Remember, now, who ever perished being innocent? Or where were the upright destroyed?": This is his theory on suffering. Whoever heard of an innocent man suffering? Yet this theory is false. Abel was innocent and he was killed (Genesis 4). The Israelites were God"s people, yet they suffered in bondage for 400 years (Genesis 15:13). In addition, many of the prophets suffered as well as the apostles (Hebrews 11; 2 Corinthians 11). The supreme example of the just suffering is seen in the life of Jesus Christ (1 Peter 2:21-25). 

Verse 8
"According to what I have seen, those who plow iniquity and those who sow trouble harvest it": Eliphaz will often base his arguments on experience. Three times he will say, "I have seen" (4:8; 5:3; 15:17). It is true that what a person sows he will reap (Hosea 10:13; Galatians 6:7). But Eliphaz is assuming that all the sowing and reaping are done in this life, that is good guys always win, bad guys always lose here on the earth, and such is not always the case (Psalm 73). While his observations might have been extensive, his knowledge was not universal. There are exceptions to the above rule in this life. Thus this man"s argument is that sin equals suffering and righteousness equals prosperity. A good number of religious people to this day still hold to this basic error. That is, if one is faithful, they will be healthy and prosperous. If you are prospering it is proof that God is blessing you, and if you are suffering it is proof that God is punishing you. Yet often the innocent do suffer in this life (Luke 13:4-5; John 9:1-3; 1 Peter 2:19-20), while it seems that the wicked are prosperous and do not have any problems. This man"s authority was not Scripture, but history and personal experience "according to what I have seen". 

Verse 9
The idea here might be that though lions are strong, their teeth can be broken, and they can perish. In like manner, Job, who used to be strong, was broken and his children lost. 

Verse 12
"Now a word was brought to me stealthily": Eliphaz now seeks to strengthen his case by relating a dream that he has allegedly experienced. In this dream a voice whispered to him (verse 17). Here is the claim that God spoke to him in a still, quiet voice. Jackson rightly notes that this section reveals the absolute worthlessness of subjective feelings and dreams. Eliphaz is sure that God has spoken to him, and yet he will be dead wrong.

Verse 13
Here we have a good description of what people call a nightmare. Such an experience was so frightening that he was shaking all over and his hair stood up on end (4:14-15). Then he claims that a spirit passed by, actually stood still (4:16), and then spoke to him. While this all sounds impressive, God rebukes this man in the end. "Nothing is more essential than testing experience by an objective standard of reality. When God has spoken concerning a matter, that is decisive for all the issues involved. This word must be the court of appeal for all thoughts, impressions, and views" (Jackson p. 36). Today people try to make arguments like the above. They claim that God has told them something, but one writer reminds us. "We pray to the same God. Why hasn"t He said the same thing to me? Secret visions and whispered voices that bring private messages attributed to God are immediately suspect" (McKenna p. 61). God has already told us that He has given us all the truth (John 16:13; Jude 3; 2 Peter 1:3). 

Verse 17
"Can mankind be just before God? Can a man be pure before his Maker?"
Supposedly this is what the "spirit" said to him in the above dream. Eliphaz"s argument appears to be that no man can stand pure before God, including Job. Therefore, Job must have sinned in some way to deserve such suffering. "No one is blameless or innocent before our holy God. Eliphaz is emphasizing that Job should accept God"s verdict" (Strauss p. 41) The question with this argument, that no one is blameless before God, therefore everyone deserves to be punished, is "Why isn"t Eliphaz suffering as well?"

Verse 18
"He puts not trust even in His servants; and against His angels He charges error"
This indicates that Job and his friends understood the Biblical truth that some angels had sinned in the past (2 Peter ). 

Verse 19
"How much more those who dwell in houses of clay, whose foundation is in the dust, who are crushed before the moth!"
If God even charges the angels with error, how much more moral man. "Man"s mortality is pictured in several ways: He lives in mere perishable houses made of clay and built on dust, he is easily crushed like a moth, he is broken in pieces like a vessel (Ecclesiastes ), and his tent-cord is plucked up (4:19-21)" (Zuck p. 33). "The moth is one of the easiest insects to catch and crush" (Strauss p. 41). Man"s life is quickly over, it happens between "morning and evening". 

Verse 21
"They die, yet without wisdom": "Job obviously is not a wise person according to Eliphaz" (Bible Knowledge Comm. p. 726). "To die without ever finding wisdom was the ultimate disaster for a wise man of the East" (Zuck p. 33).

05 Chapter 5 

Verse 1
"Call now, is there anyone who will answer you? And to which of the holy ones will you turn?" 

Eliphaz contends that there is no one who can defend or protect Job, certainly not the holy ones or angels (). 

Verse 2
"For anger slays the foolish man, and jealousy kills the simple": Eliphaz may have been interpreting Job"s lament in chapter three as being the anger of a foolish man and as a simple man"s jealousy.

Verse 3
"I have seen the foolish taking root, and I cursed his abode immediately": He now speaks of a fool he had known who had prospered ("taken root") for a while, and yet he was suddenly cursed. "The unrighteous often strike deep into the earth their strange roots. Prosperity is thus effectively presented by an analogy with a vigorously growing tree" (Strauss pp. 45-46). 

Verse 4
"His sons are far from safety": Here he is pouring salt into Job"s open wounds by basically blaming Job for the death of his children. The problem with his argument is the misconception that because a fool meets disaster, all that meet disaster must be fools. "Sympathy will not be a major preoccupation of anyone who believes that prosperity is proof of God"s blessings" (Strauss p. 46). 

Verse 5
Verse 6
"For affliction does not come from the dust, nor does trouble sprout from the ground": The source of the troubles does not come from the ground but from within the man. 

Verse 7
"For man is born for trouble, as sparks fly upwards": "Man is born for trouble as certainly as flames from an open fire fly upwards. Eliphaz"s view that man by his sin brings trouble on himself, though a partial truth, overlooks Jesus" statement that a falling tower may kill people who were no more sinful than the survivors (Luke 13:4)" (Zuck p. 34). 

Verse 8
"But as for me, I would seek God, and I would place my cause before God": From the context this does not appear to be an encouragement to seek God for comfort, but rather to repent. "If I were in your shoes I would.."

Verse 9
Job is encouraged to seek God because God is powerful and majestic, benevolent, and encourages and helps the downcast, frustrates the shrewd, and delivers the poor and helpless. This advice is not wrong in itself, for God indeed does all these things, the problem is assuming that Job has sinned deliberately and needs to repent. 

Verse 13
"He captures the wise by their own shrewdness": "The image of total confusion which ensnares the crafty (Deut. 28:29; Isaiah 19:14; 59:10)" (Strauss p. 48). This is the only verse quoted directly from the book of Job in the New Testament (1 Corinthians 3:19). The person who seeks success or victory without regard to morality will often become caught in their own traps. 

Verse 17
"Behold, how happy is the man whom God reproves, so do not despise the discipline of the Almighty": What he says is often true, God does discipline His people (Proverbs 3:11-12; Hebrews 12:5ff), the problem is that this man believes that all suffering is always divine punishment. 

Verse 18
The idea in this section is that if Job will confess and repent, God will bless him with healing, deliverance from famine, war, slander, violence, wild beasts, good crops, security, numerous descendants, health, and long life.5:23 "In league with the stones of the field": That is, they will not hinder Job from sowing his crops. 5:26 "Like the stacking of grain in its season": "Coming to the grave in full vigor, beautifully pictures a life lived to the full and ready to be ended" (Zuck p. 35). 

Verse 27
"Behold this; we have investigated it, and so it is. Hear it, and know for yourself": He smugly ends his first speech. "He seemed to have said, "I have the truth, so you might as well face up to it, and act accordingly"" (Zuck p. 35). 

06 Chapter 6 

Verse 1
"Oh that my grief were actually weighed and laid in the balances together with my calamity! For then it would be heavier than the sand of the seas": If his misery and suffering could be measured it would be heavier than all the wet sand in the oceans! "What a picturesque way to express his burdens, for wet sand is unusually heavy" (Zuck p. 36). "Therefore my words have been rash": He justifies his outburst in chapter three by suggesting that such rash words were nothing compared to his suffering. Job admits what he said was rash, but he seems annoyed at the advice to having patience. His speech has been wild but not unjustified. His rash words are equal to his suffering.

Verse 4
"For the arrows of the Almighty are within me": Job now names God as the author of his misery. Like Eliphaz he believes that God punishes, but he rejects the idea that this suffering is deserved. "To him, the problems were more difficult to bear simply because he believed that they were from God. The God he had known and the God he now experiences seemed irreconcilable" (Zuck p. 36). 

Verse 5
"Does that not give Job cause for complaint? Surely it does, Job suggested. As a wild donkey does not bray or an ox does not low when it has food, so Job would not have complained if his situation were comfortable" (p. 36). Job is saying that even dumb animals, like the wild donkey, understand what Eliphaz does not understand. 

Verse 6
The idea seems to be that as tasteless food requires salt, Job"s trouble and his complaining go together as well. Therefore, his complaining should be excused and viewed as normal. 

Verse 8
Job hopes for death, that God would grant his request to die (3:20-23), and loose His hand from sustaining Job"s life. "The Hebrew verb rendered "loose" carries the idea of settling prisoners freed and the Hebrew verb rendered "cut off" pictures a weaver cutting thread" (Zuck p. 37). 6:10 "But it is still my consolation": His pain was unsparing, that is, did not let up, he never had any rest, but his only consolation in all this suffering is that he had not denied God. This is the first of several of Job"s affirmations that he is innocent and has not rebelled against God. He had not betrayed God"s trust, he has been an obedient servant, thus his suffering is not because of his own rebellion. 

Verse 11
"What is my strength, that I should wait?" Job can endure no more. This is a response to Eliphaz"s exhortation to repent and receive blessings (5:18ff). 6:12 "Is my strength the strength of stones": Job complains that Eliphaz must believe that Job is made of stone or is insensitive as one made of bronze. "Men of stone and bronze feel nothing. Job is flesh and blood whose power to resist pain is all but exhausted" (Strauss pp. 58-59). 6:13 "Is it that my help is not within me": All human power to alleviate his suffering has failed, "thus Job stated that he had no help in himself and no resources" (Bible Knowledge Comm. p. 727). 

Verse 14
"For the despairing man there should be kindness from his friend; so that he does not forsake the fear of the Almighty": Here we see the beginning of Job"s disappointment in his friends. When a man is suffering his friend should be loyal, and not accuse him unjustly of sin. Without the support of his friends, Job might be tempted to turn away from God. 

Verse 15
"My brothers have acted deceitfully like a wadi": "His friends had been like a riverbed. In the rainy season, a wadi is filled with rushing, raging water, but in the summer it vanishes or dries up just when it is most needed" (Zuck pp. 37-38). Thus Job"s friends have disappointed him, they promised relief but only brought more suffering, and they were like a mirage. 

Verse 19
"Caravans from Tema, in northern Arabia and Sheba, in southwestern Arabia, both known for their trading, have been lost looking for water in the riverbeds" (Zuck p. 38). His friends have been as disappointing as a dry oasis. 

Verse 21
"You see a terror and are afraid": "Job charges them with cowardice in withholding their sympathy from him, afraid lest they should become sharers of the calamity if they provoked God by showing sympathy with one whom they judged to have offended God. Perhaps they feared guilt by association" (p. 38). 

Verse 22
"Have I said, "Give me something"": If Job had actually asked them for a bribe to influence a judge or deliverance to free him from some tyrant, he could understand their fear of wanting to get involved. Rather, he has only asked for their concern and friendship. 

Verse 24
"Teach me, and I will be silent; and show me how I have erred": Yet Job is still willing to learn, to be proven wrong. "Where is the evidence I have sinned?" 

Verse 25
"How painful are honest words! But what does your argument prove?" Job is willing to accept honest words, even if they are painful to accept, yet he is unconvinced that his friends have proven their point. 

Verse 26
"Not only were their words of no help; they even treated his words like wind" (Bible Knowledge Comm. p. 728). Job feels that his friends are simply treating his words like wind, meaning that they would soon blow away and they would forget them. Are they really listening to anything he is saying? 

Verse 27
"The three friends seemed as opposed to him as if they were taking undue advantage of an orphan or even selling a friend" (Bible Knowledge Comm. p. 728). 

Verse 28
Job claims that he is not lying, in fact is he not wise enough to detect falsehood if he was speaking it? It could be that Job"s friends were even unwilling to look Job in the face, "please look at me" (6:28). "His palate could still discern calamities, that is, he could understand the flavor of his sufferings and know if they were deserved" (Zuck p. 39). 
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07 Chapter 7 

Verse 1
"Is not man forced to labor on earth, and are not his days like the days of a hired man?": "Job says that man is like a hired hand, destined to hard labor, like a slave who works in the hot sun and longs for the shade at the end of the day (7:2), and like a hired hand waiting to be paid. Man"s existence is servitude, in which he is subject to continual toil and misery, and in which he hopes for some slight respite" (Zuck p. 39). Yet Job still wants to serve God. In contrast, when others feel like they are in this condition, they riot, revolt, and lash out in destructive ways. 

Verse 3
"So am I allotted months of vanity": Instead of days, Job has been suffering for months, months of what seemed like meaningless and empty pain. 

"The nights of trouble are appointed me": Instead of being able to at least get some rest at the end of the day, nighttime does not ease the pain, he spends the night tossing and turning. His life is actually worse than a slave, for at least a slave can sleep well at night (Ecclesiastes 5:12). 

Verse 5
"My flesh is clothed with worms and a crust of dirt": "His flesh covered with worms, which had got into his open sores, and with dirty scabs (literally clods of dust). His skin hardened (or cracked)" (Zuck p. 40).

Verse 6
"My days are swifter than a weaver"s shuttle, and come to an end without hope": Is Job contradicting himself here when he has first complained that life is too long (7:3-4), and now that life is far too brief? Could he be saying that as the weaver"s shuttle runs out of thread, so now Job"s existence is running out of hope? This verse also reveals that when Job lived weaving and the loom were in existence. 

Verse 7
"Remember that my life is but breath": Life is as short as one breath. "My eye will not again see good": Life for Job as become hopeless, he believes now that he will never again see prosperity and other earthly blessings. "When he would die, he would no longer enjoy the good things of this life, perhaps this is an answer to Eliphaz, who had said that Job could be blessed again (5:19-26)" (Zuck p. 40). 

Verse 8
"The eye of him who sees me will behold me no longer; your eyes will be on me, but I will not be": Is Job saying that God would no longer see him or is he saying that his life was so short that people would turn around and he would be gone? 

Verse 9
"When a cloud vanishes, it is gone": Job"s life was as temporary as a cloud, compare with James 4:13ff. 

"So he who goes down to Sheol does not come up": He would go to Sheol, the place of the departed death, the "Hades" of the New Testament. He would come up no more, that is, return to a life on this earth. The dead stay dead (Luke 16:19ff; Ecclesiastes 9:1ff). 

Verse 10
"He will not return again to his house, nor will his place know him anymore": Job is not saying that the dead cease to exist, but rather that they are completely removed from this earthly life

Verse 11
"Therefore I will not restrain my mouth; I will speak in the anguish of my spirit, I will complain in the bitterness of my soul": Job will not remain quiet, it seems that he feels he has nothing to lose. After asking God to remember the brevity of his life, he now utters this complaint. "The suffering saint utters a bitter tirade against God, words which he later deeply regretted when he better understood the picture" (Jackson p. 38). Truly, the tongue can be very difficult to control (James 3:1ff). 

Verse 12
"Am I the sea, or the sea monster, that You set a guard over me?": God had set limits to the sea (Genesis 1:10). Job complains that God either has him under guard, constantly watched, or is trying to muzzle him. He could be complaining that he was being guarded like a defeated enemy. He also might be complaining that God is acting like Job is a threat to Him, when this is not the case. In various mythologies of the time, a god or gods were said to overcome a sea monster and set a guard over him or her. Job borrows imagery from these ancient myths, without actually believing in them. 

Verse 13
"If I say, "My bed will comfort me, my couch will ease my complaint", then You frighten me with dreams and terrify me by visions": Job now accuses God of frightening him with nightmares so that he could not even escape from his suffering by sleep.

Verse 15
"So that my soul would choose suffocation, death rather than my pains": Job again expresses his desire to end his life-yet he never makes any effort to actually take his life. Even while enduring intense suffering, Job still knows that suicide is not an option. 

Verse 16
"I waste away; I will not live forever. Leave me alone, for my days are but a breath": This does not appear to be a desire for God to abandon him spiritually, but for God to stop harassing him physically, seeing that Job, in his mind, does not have much time left on this earth. 

Verse 17
"What is man that You magnify him, and that You are concerned about him": This is exactly the same question that David posed in Psalm 8:3, yet Job and David come to completely opposite conclusions. David says that God is concerned about man because of man"s dignity as being the pinnacle of creation, Job says that God pays much attention to man, so that He can harass man.

Verse 18
"That You examine him every morning and try him every moment?" "God, why are You devoting so much unfriendly attention to man in general, and specifically to Job? Overbearing inquisitiveness and unrelenting surveillance" (Strauss p. 72). 

Verse 19
"Will You never turn Your gaze away from me, nor let me alone until I swallow my spittle?" Job feels that he cannot get away from God"s hostile watchfulness, even for a moment. God will not even turn away for a second, so Job can swallow his spit. This was a idiomatic expression that meant, "wait, or leave me alone for a least a moment". 

Verse 20
"Have I sinned? What have I done to You, O watcher of men? Why have You set me as Your target, so that I am a burden to myself?" Job now challenges God, as he did his friends (6:24). He wants an explanation for his suffering, "What is his sin?" "What has he done to merit such suffering?" He feels like God is using him for target practice. 

Verse 21
"Why then do You not pardon my transgression and take away my iniquity? For now I will lie down in the dust; and You will seek me, but I will not be"
Job asks if he has sinned, then why doesn"t God forgive him? In addition, Job further says that if God is going to forgive Job, He had better do it quickly, for Job is about to die. The last line might be an allusion to when God sought for Adam and Eve in the garden. It seems to me that Job is basically saying, "When I die, You are not going to have me to push around anymore, and You will be sorry for how You treated me". "I"ll soon be gone and you won"t have me to kick around anymore" (Jackson p. 38). 

Remember, even this book admits that Job is speaking rashly (), desperately (6:26), and without understanding (42:3). 

08 Chapter 8 

Verse 1

"Whereas Eliphaz had begun politely, Bildad in his shorter speech began abruptly" (Zuck p. 43). His opening is blunt. He seems upset that Job has not listened to the advice given by Eliphaz, and that Job is blowing a lot of hot air in response, "And the words of your mouth be a mighty wind?" The Hebrew here means a wind both strong and abundant, that is, "Job"s words were like a lengthy and heavy windstorm" (E. Dhorme, A Commentary on the Book of Job, p. 112). Jackson compares Bildad to the proverbial "bull in a china shop". 

Verse 3

Bildad reasons that to complain, as Job is doing, is to accuse God of being unjust. Seeing that God never distorts justice, He certainly would not be punishing Job for nothing. He reasons that if Job had not sinned, such would mean that God is perverting justice, therefore, Job must be guilty of sin.

Verse 4

"With thoughtless cruelty, Bildad referred to Job"s dead children in an effort to demonstrate his point. Bildad thus hinted that Job"s sacrifices for his children (1:5) had no expiatory value; they died because they sinned. And that was why Job was dying" (Zuck p. 44). "Rubbing fresh salt in a raw wound, he pronounces the verdict that Job"s children died for their sins as proof that God"s justice operates on a straight line and without a twist" (McKenna p. 80). It is amazing that Job does not jump up at this point and yell, "Hey, leave my children out of this".

Verse 5

Notice the "if". If Job is as innocent as he claims, all he needed to do was look to God and plead with Him. "Bildad was saying Job should seek God, not expect God to search for him. Such a simple step, Bildad claimed, would result in God"s restoring Job to a place of blessing that would make his former estate seem like nothing" (Bible Knowledge Comm. p. 730).

Verse 8

"Please inquire of past generations": Eliphaz had supported his viewpoint by appealing to his own experiences (4:8). Bildad sought to appeal to a higher authority, that is observations made by people of the past, that is, "tradition". Bildad believed that history was on his side and confirmed his point of view. 

Verse 9

"For we are only of yesterday and know nothing": Each individual"s life is very short and thus his own knowledge limited, therefore we should consider the entire human experience. 

Verse 10

"Will they not teach you": The ancients possess wisdom. He claims "that the instruction comes from the depth of their understanding (mind,heart), and not from their lips as mere verbal advice" (Strauss p. 79). 

Verse 11

"Just as a papyrus plant and reeds cannot grow without water and so wither without even being cut, the wicked cannot sustain themselves without uprightness, and they soon lose their evident prosperity" (Zuck p. 45). Just as plants cannot survive without water, thus the man who forgets God will not prosper. 

Verse 14

"Whose trust a spider"s web": Anything in which the godless may seek to hope, is as flimsy as a spider"s web. He has nothing upon which to lean. Therefore, Job"s confidence in his innocence is as fragile as a spider"s web. 

Verse 15

The term "house" here includes, his family, establishment, and resources. "Bildad insinuated that Job was depending on his possessions for his security" (Zuck p. 45). Bildad then compares the godless to a plant that seems to thrive, its branches filling the garden, its roots spreading upon the stones, but it is quickly uprooted, and the place where it was thriving disowns it. "Like the gourd that prospers in its season and then dies without leaving a trace of its existence" (McKenna p. 83). 

Verse 18

In fact, the godless man is uprooted and others simply take his place. Hence Job, the once prosperous man, has been uprooted and others are taking his place. 

Verse 20

Once again the claim that God never allows the righteous to suffer and another call for Job to repent. Ironically, Bildad will be one of Job"s enemies who was later shamed (8:22; 42:7-9). 

09 Chapter 9 

Verse 1
Job was certainly aware that the wicked perish and the righteous are protected, but that only furthered Job"s dilemma, he was suffering and yet innocent! He goes back and repeats the comment that Eliphaz had made, "can mankind be just before God?" (4:17). 

Verse 3
"If Job was to follow the Eliphaz"s urging that he "place his cause before God" (5:8), the problem to be faced would be "how"? Because God had tormented Job, an upright man, how, he reasoned, could any man stand righteous before God? Job then proceeded to answer his own question by stating that man cannot dispute (debate in a court case) with God and expect to win. When God later appeared to Job, Job found that to be true (40:1-5; 42:2)" (Zuck pp. 46-47). Job asserts that God is simply too wise and powerful for a man to dispute with Him. The odds of winning such an argument would not even be once in a thousand times, and no one can challenge God and survive (9:4). 

Verse 5
Here is a sample of God"s might. He overturns mountains, shakes the earth, darkens the sun and stars, stretches out the heavens, tramples the waves of the sea, and creates the constellations. 

Verse 9
"The Bear (the Big Dipper) in the north, Orion in the south, Pleiades in the east and west, and the "chambers of the south", i.e. southern constellations" (Zuck p. 47). 

Verse 10
God does great things that cannot be comprehended, works that cannot be numbered. Compare with 5:9. 

Verse 11
God is incomprehensible. "No one can keep God from snatching someone away, and no one can force God to answer the question, "What art Thou doing?"" (p. 47). The human eye cannot see Him, the senses cannot perceive Him, the human will cannot hinder Him and the human reason cannot question Him. 

Verse 13
"Beneath Him crouch the helpers of Rahab": "The reference is to the Babylonian creation myth in which Markduk defeated Tiamat and then captured her helpers. God in His anger and power was able to conquer all the forces of evil, real and mythical. Rahab is another name for Tiamat, and for Leviathan, mentioned earlier (7:12)" (Zuck p. 48). 

Verse 14
"How can Job expect to face God, if a sea monster cannot? Job would be so overwhelmed that he would be unable to choose his words in order to challenge God" (Strauss p. 88). Even though Job claims to be innocent, he still did not have a chance in such a court. "Since he would be speechless in God"s presence, all he could hope for from such a Judge would be mercy" (Bible Knowledge Comm. p. 731). 

Verse 15
Verse 16
Job complains that God seems bent on destroying him. "He bruised him with a tempest (Job"s suffering is likened to his being buffeted in a storm), multiplied his wounds without cause (like an enemy attacking him)" (Zuck p. 48). He is convinced that he could not receive an impartial hearing from God, notice the expression, "without cause". He feels that God does not have a good reason for allowing this to happen. Job is not even given enough rest or breathing room from his sufferings that he is able to catch his breath, and as a result he is filled with bitterness. 

Verse 19
Seeing that God is supreme in power and subject to no court, man has no grounds on which to contend with Him. "In either case, whether a show of strength or a case of justice, Job felt that he could not possibly win" (Zuck pp. 48-49). 

Verse 20
Once again Job claims that he is righteous, but God is so overwhelming that Job was afraid he would become confused and end up witnessing against himself. 

Verse 21
Here is another point of despair, he did not even care about himself anymore; he hated his life. 

Verse 22
Job has reached the conclusion that it makes no difference to God, God destroys both the innocent and the guilty. In fact, in His impersonal concern, God mocks the innocent person who dies suddenly in a plague 

Verse 23
(). 9:24 "God gives the earth to the wicked (they are the ones possessing the earth"s wealth and dominating others) and covers (blindfolds?) the judges so that they cannot be fair. Enraged at such inequities at the hand of God, Job cried out, "If it is not He, then who is it?"" (Zuck p. 49). Notice that Job does not even ponder the thought that Satan might be to blame. Today, many feel that same way about God. "In this narrative the Lord wants us to see that even a good man, in a time of agonizing frustration, can weaken and utter some extremely foolish things. If you have felt as he did, that does not mean that you are without hope" (Jackson p. 40). The accusation is that God flouts justice indiscriminately. Modern authors such as B. Russell have denied that the universe contains any moral order, others have argued that God is indifferent to the human condition. Remember Eliphaz had said (5:22), that if Job repented, he would ultimately laugh at famine and destruction. Job"s response is that it is God who laughs when calamities come. Job is arguing that God is not testing men with disaster but destroying them. "All this was in protest against the friends notion that God blesses the good man and punishes the wicked. Job could not accept that view because, as he saw it, God destroys both" (Zuck p. 49). 

Verse 25
Here is another description of the brevity of life. The "runner" in 9:25 refers to a courier, that is a fast runner with the royal messenger service. The "reed boats" made of papyrus were the speedboats of the day, and birds like eagles or the peregrine falcon can reach speeds up to 120 mph as it swoops down. There is irony here, Job is suffering day and night and yet he is complaining that life is passing by too fast. 

Verse 27
Job had thought about trying to forget his problems and cheer up, but considered this useless, because he would still know that God is against him. Even if he were to clean himself up, he thought that God was so against him that He would toss him into a cesspool. Trying to "look on the bright side" did not help. "If he puts on the smile of a happy face, God will condemn him for gladness. If he washes himself with the purest of water and the strongest of soap, God will dunk him in a slime pit" (McKenna p. 93). It seems Job is saying, "It is no use, no matter what I do, God will still be against me". "If I wash my body, God would make it so filthy that my clothes would refuse to cover me" (Strauss p. 92). 

Verse 32
"He is not a man": "How does this square with the Mormon notion, as stated by Joseph Smith, that "God himself, who sits enthroned in yonder heavens, is a man like unto one of yourselves?" (Job 33:12; Hosea 11:9)" (Jackson p. 40). (See: Millennial Star, V, 1844, pp. 88,89). 

Verse 33
Job desires the services of someone who could become a mediator between himself and God. This cry for an umpire or mediator will be ultimately fulfilled in Jesus Christ (1 Timothy 2:5). 

Verse 34
The same word for "rod" is used in Psalm 23:4. "To David, God"s rod was his defense against his enemies; for Job, God"s rod brings only violence and pain" (Strauss p. 93). 

Verse 35
Job could only speak if he knew that God would not retaliate. "If there is no mediator, then I will speak for myself. But what shall I say that has not already been said?" (p. 93). The idea also may be, that if God would remove affliction, Job would confront God with confidence, but, he said in despair, "I cannot". 

10 Chapter 10 

Verse 1
Job decides to become his own defense attorney. He would vent his complaint in his bitterness even if it killed him. Job had already said he despised his life (9:21), now he repeated the thought. "What was there to live for in such a dire condition? He had considered the alternative of forgetting his complaint and trying to be happy (9:27), but now he decided to give full vent to his complaint and voice the bitterness he felt inside" (Zuck p. 51). 

Verse 2
"I will say to God": This is what Job would say to God if given the chance, you might say he is rehearsing his speech. "Let me know why": He wants an answer. He would begin his speech with an outright order. 

Verse 3
"Is it right": Implying that it was wrong for God to afflict Job, His own creation, while favoring the wicked. "Is God enjoying the cat and mouse game? Is He like a capricious potter who makes pots just for the perverse pleasure of smashing them?" (Zuck p. 51). Job is wondering, "if this is what a righteous man receives, then why are not the wicked being punished as well?"

Verse 4
"Hast Thou eyes of flesh?" The accusation that God is acting on a human level. "Job likened God to a man who looks harshly and intently for the faults of others, and to a man with a limited lifespan, who must seek out Job while He has the chance" (Zuck p. 51). He again argues that God knows he is innocent so why this injustice? What impresses me throughout this section is that Job does not become an atheist, he does not say, "That"s it, I do not believe in You anymore!" Job does not think, "May be all this suffering proves that there is no God". "Are God"s days as limited as man"s, is that why He is quick to exact punishment, even before Job does evil? Why is He punishing Job, as though he is about to slip through His fingers?" (Strauss p. 99). 

Verse 8
Job acknowledges that God made him, but he is puzzled as to why God would seek to destroy his own creation. 

Verse 10
Here is a poetic description of the formation of Job in the womb, compare with Psalm 139:13-16; Ecclesiastes 11:5. "God caused Job to be conceived and develop in the womb, an intricate process like the curdling of milk into cheese, He had knitted (woven) together his bones and sinews, clothing him with skin and flesh" (Zuck pp. 51-52). 

Verse 12
Job is also grateful and acknowledges that God had taken very good care of him in the past, so why has God now turned on him? "It shows that, although Job wrestles with God, he is conscious of his absolute dependence upon him" (Strauss p. 99). 

Verse 13
The idea here may been that Job"s present condition proves to Job that God has been concealing His true attitude toward him. Maybe God has had this affliction in mind all along. Has God simply been preparing Job to be a sacrificial victim?

Verse 14
"God was watching him ready to chalk up every offense" (Bible Knowledge Comm. p. 732). Job feels that as God has been a watchful protector, now He has become a watchful accuser. 

Verse 15
Has God determined that he will suffer regardless of whether he is innocent or guilty, does it make any difference? "Job has no pride left, he cannot lift up his head" (Strauss p. 100). If Job would lift up his head again, regain his confidence, try to enjoy what life he had, God would quickly hunt him down like a lion. 

Verse 17
"One by one, like hostile witnesses in a court of law, have afflictions come against the man of Uz" (Jackson p. 41). 

Verse 18
Again, as in chapter 3 and 6:8-9, Job wishes that he had never been born, to have been carried from the womb to the tomb. Of course such is foolish, for countless generations have benefited from this account of Job"s life. 

Verse 20
"Because God had not let him be a miscarriage or a stillbirth, he longed for a little peace before death. If God would only let him alone so he could be cheerful" (Zuck p. 52). "How thankful he should have been, and doubtless later was, that the gracious God did not leave him alone to die with such careless words still warm on his lips!" (Jackson p. 41). In all of this, remember God"s patience (2 Peter 3:9), God could have wiped Job off of face of the earth, with his friends, but he will allow Job to vent and He will give Job a chance to repent. 

Verse 21
Job"s feelings regarding death up to this point have been depressing (3:21,22; 7:21; 10:21-22). Notice the expression, "without order", "chaos reigns in Sheol as well as on earth. This presents bleak prospects indeed; even death will not help his situation" (Strauss p. 102). We need to be thankful that this is not the final picture of death that we have in the Scriptures (Philippians 1:21-23; 1 Peter 1:4; Revelation 14:13). In his present state of mind, Job only sees darkness awaiting him beyond the grave. In addition, notice the statement, "I shall not return". Job did not believe in reincarnation. 

11 Chapter 11 

Verse 1
"Zophar was angered because Job was so talkative" (Zuck p. 53). "Like a leopard springing from ambush upon its unsuspecting prey, Zophar enters the debate clawing and scratching for Job"s jugular vein. As the youngest of the three friends, he has been biding his time and building his rage" (McKenna p. 99). 

Verse 3
Zophar does not merely consider Job"s speech to be empty and unnecessary, but that his speeches are boasting and scoffing. Job is far more than merely a windbag, he is a blasphemer. Job has denied that the righteous are always rewarded and the wicked are always punished in this life and to Zophar this is nothing more than scoffing at the truth. 

Verse 4
He is also upset because Job has been trying to justify himself and proclaim his innocence. 

Verse 5
"I would that God would speak": Zophar wishes that God would actually intervene and answer Job (9:3,16). "Then God would speak against Job, not for him" (Zuck p. 53). 

Verse 6
"Sound wisdom has two sides": Literally this means "double folded over", i.e. such wisdom is difficult to penetrate and is beyond Job. If God would speak to Job, He would really show Job what true wisdom is. 11:6 "Know then that God forgets a part of your iniquity": :"You would see, Job, how stupid you are. In fact, God is letting you off easy. You are getting less punishment than you deserve; God is being nice to you" (Zuck p. 53). Zophar argues that the very fact that God has not spoken and rebuked Job is proof that God is being merciful. 

Verse 7
This is a wonderful description of God"s wisdom and it may have been intended as a rebuke to Job"s claim of wisdom (9:4). "Zophar pointed out that the Lord"s mysterious, plummetless, unknowable wisdom exceeds the height of the heavens, the depths of the grave, the length of the earth, and the breadth of the sea. How then could Job possibly oppose God in court?" (Bible Knowledge Comm. p. 733). Zophar"s comments here are true, the problem is that Zophar is contradicting himself. "If God"s ways are unknowable, how could Zophar know that God was overlooking some of Job"s sin?" (Zuck p. 54). He claims that God"s ways are unsearchable, yet he assumes that he knows exactly why Job is suffering. 

Verse 10
He agrees with Job that no one can restrain God (9:12). 

Verse 11
"Without investigating": Job had argued that God brings suffering upon the innocent as well as the guilty (9:22), and Zophar seems to have interpreted this argument as meaning that God does not know the difference between the righteous and the wicked. "God does not need to investigate man"s condition in order to understand it; He knows immediately" (Strauss p. 107). The verse also seems to infer that Job is a "false man". 

Verse 12
"An idiot will become intelligent when the foal of a wild donkey is born a man": Zophar is here calling Job a nitwit, the word "idiot" means a man who is hollowed out, i.e., empty in the head. "The chances of Job"s becoming wise were no greater than the possibility of a wild donkey, considered the most stupid animal, giving birth to a man!" (Bible Knowledge Comm. p. 733). "In contemporary language he declares that wisdom will elude Job, "till hell freezes over"" (McKenna p. 103). 

Verse 13
As Job"s other friends had stressed (5:8f; 8:5-7; 20-22), Zophar also encourages Job to repent. According to Zophar three steps were needed to be restored, "direct your heart aright", "spread out your hand to Him" (prayer), and the renunciation of sin. "If God would meet those conditions then God would bless Job with a clear conscience, steadfastness, confidence, no remembrance of trouble, joy, hope, rest, no disturbance, popularity, and leadership" (Zuck p. 54). "For twentieth-century Christians, these promises have a familiar ring. "Prosperity" religion is being marketed through the media and over the pulpit as the evidence of faith. Success, status, and security are promoted as automatic results of dependence upon God" (McKenna p. 104). Unfortunately such a marketing system only brings people to God who are asking the question, "What can you do for me?" "A mature faith is a growing relationship, not a reward system. As mutual trust develops between God and us, He permits us to be tested and we remain true. Keep in mind that Job is suffering because God has confidence in him, not because of his sin" (p. 104). If we are simply serving God for earthly rewards or what we can get, then when suffering comes we will be tempted to curse God and die. Actually, Zophar is somewhat agreeing with Satan, that is, repent and get back to the hedge!

Verse 20
However if Job refused to repent then any hope he had would die with him. "These first speeches of Job"s compatriots offered no comfort. Though their generalities about God"s goodness, justice, and wisdom were true, their cruel charge that Job repent of some hidden sin missed the mark. They failed to see that God sometimes has other reasons for human suffering" (Bible Knowledge Comm. p. 733). 

12 Chapter 12 

Verse 1

"And with you wisdom will die!" The arguments from Job"s friends have not silenced him, in fact this speech is the longest thus far. Job ridicules their claim to wisdom, "He sarcastically responded to Zophar"s snidely calling him a stupid donkey (11:12) by saying that they thought they were so smart that when they would die all wisdom would be gone!" (Bible Knowledge Comm. p. 733). 

Verse 3

Though Job is suffering, he can still think, and he was not inferior to them in wisdom (13:2). In fact, the things that they said about God and His justice and wisdom were simply common knowledge, "who does not know such things as these?" "After all, he was a wise man of the East, too" (Zuck p. 55). 

Verse 4

Job has looked for sympathy but received scorn. "Their inflexible approach to justice that God always blesses the upright does not fit the facts. Job illustrated his point in several ways. First he cited his own case" (Zuck p. 56). "Job resents the grounds on which Zophar has made him an inferior. First, he says that he is mocked and made a laughing-stock by his friends because he dares to ask God why he suffers when he is just and blameless" (McKenna p. 110). 

Verse 5

Job also resents his "comfortable" friends telling him how to handle adversity. "It seemed so unfair, Job observed, for men at ease (like the three advisers!) to have such an attitude toward his misfortune" (Bible Knowledge Comm. p. 733). "A certain ghoulish glee always attends the downfall of the high and mighty" (McKenna p. 110). 

Verse 6

Despite what his friends have said in the real world sinners do prosper. This is his second line of evidence, robbers and God-haters who prosper and are secure. 

Verse 7

Here is the third line of evidence, even animals know that calamities come from God"s hand. Zophar had called Job a stupid donkey, and now Job responds by telling Zophar that that he needs to learn from the animals. 

Verse 8

"Job said that all of them were smarter than Zophar, knowing that calamities come from God"s hand, not necessarily from one"s sin. They also know that their very breath comes from God"s hand" (Bible Knowledge Comm. p. 734). 

Verse 11

Job could see through their faulty arguments just as his tongue tasted food. 

Verse 12

Is Job here agreeing with Bildad (8:8-10), quoting him or giving a sarcastic comment? "Some feel that Job is presenting a contrast between the shallow wisdom of the aged men, the traditional of the day, and that of God"s sovereign wisdom as demonstrated in world affairs. Others suggest that these passages (13-25) are further sarcastic affirmations of the patriarch in which he seems to be saying that the world is filled with outrageous acts of divine intervention; who, therefore, knows what God is doing?" (Jackson p. 42). "Added to my experience, the case of wicked robbers, and the experience of animals is a fourth illustration: many kinds of leaders are destroyed by God" (Zuck p. 56).

Verse 13

"God"s destructive powers are irreversible. If He tears down, "it cannot be rebuilt", and if He imprisons someone, he cannot escape. When He holds back waters, there is drought, and if He releases the waters they flood the earth. Captives and captors alike are both under His control. He conquers, puts down, and reverses the fortunes of counselors, judges, kings, priests, "the secure ones" (i.e., well-established officials), "the trusted ones, elders, nobles, and the strong"-those who are the very foundations of justice and order in government, court, and temple. God is also sovereign over entire nations. He makes them great and destroys them; He spreads them out (i.e., causes their territory to extend) and leads them away as captives. All the above-mentioned human leaders are supposed to give light and security to others by their counsel and leadership. But in contrast to God, they are in darkness. Only He can reveal mysteries from the darkness and bring to light what is in the deep darkness. Is this an answer to Zophar"s question "Can you discover the depths of God?" (11:7). If so, Job"s response is that he cannot comprehend the infinite ways of God, but neither can Zophar! If man is ever to understand anything of what is incomprehensibly dark, God must take the initiative in revealing it to him. Job said that God can deprive chiefs of their intelligence, even giving them such confusion that they stagger in the wasteland, grope in darkness , and stagger like drunken men. What a picture of the directionless and unintelligible stupor of leaders who are objects of God"s destructive powers. And how cleverly Job demolished his counselors" counsel: If their theological system were followed, then all the world"s authorities ought to be blessed by God. But history destroys that logic, as Job has just shown" (Zuck pp. 56-57). 

13 Chapter 13 

Verse 1
Job is not relating some vague dream like Eliphaz (4:16), or the traditions of past generations (8:8), rather he is speaking from personal experience and observation of the real world. Therefore, in no uncertain terms was he inferior to them. Job has offered facts from nature (12:14-15), men (16-22) and nations (23-25). "In each case, Job demonstrates his knowledge of God"s power and prudence, equaling if not surpassing his friends" (McKenna p. 111). 

Verse 3
Even though out-numbered, he has not been out-argued, yet he would much rather make his case before God than before these friends. "Why waste time arguing with this terrible triad who were smearing the facts" (Bible Knowledge Comm. p. 734). 

Verse 4
They were lying about him being a sinner and thus they were as worthless medical doctors with no prescription to alleviate his pain. The term "smear" means to plaster, thus Job is accusing his friends of plastering over the pain and agony that God brings on the innocent. Not only have they failed to bring comfort, they have failed to correctly diagnose the problem! 

Verse 5
He needs their loyalty now and not their advice. In fact, he remembers the comfort of their silence during their first seven days together and wishes that they would let silence be their wisdom again as they hear him out" (McKenna pp. 111-112). Compare with Proverbs 17:28. The wisest thing they could do right now would be to remain silent!

Verse 6
Job pleads for an opportunity to speak and that they would really listen to him. 

Verse 7
He accuses his friends of seeking to contend for God without really knowing what God is doing. He is also accusing his friends of talking deceitfully about himself in order to defend God"s actions. "How unthinkable that God, the holy, righteous One, could be defended by unholy, unrighteous argumentations" (Zuck p. 59). In trying to defend the impartial God, they are being very partial. In fact, when God examines them, their deceit will be revealed, which is actually what happened (Job 42). There is a great lesson here, God"s character and His dealings in the world do not need to be defended by dishonest or tricky arguments. 

Verse 12
"Your memorable sayings are proverbs of ashes": What they claimed were great insights and wisdom worth remembering were as worthless as the ashes in which Job himself was sitting, and their arguments were as defenseless as trying to hide behind a wall made of clay. It is worth remembering, "Note also the paradox of Job"s spiritual torment. He can deny God"s justice and yet affirm His moral perfection and righteous indignation against those who by flattery offer false testimony on His behalf. He who doubts God"s concern for justice is at the same time confident that God is just" (Zuck pp. 59-60). 

Verse 13
"Then let come on me what may": Job was ready to speak out to God and take the consequences. 

Verse 14
In speaking, Job knows that he is risking his life. "Taking his flesh in his teeth meant risking his life. An animal that carries the flesh of its prey in its mouth risks losing it, because other animals, seeing it, would desire to seize it. Job, then, knew that he was putting himself in a dangerous position by speaking directly to God" (Zuck pp. 60-61). 

Verse 15
"Though He slay me, I will hope in Him": Job was far more interested in justice than in preserving his own life. "He was willing to risk it because of the remote possibility that God would exonerate him" (Bible Knowledge Comm. p. 735). "Most of us easily quote Job 13:15 when we need a proof-text to declare our unswerving faith in God. Few of us, however, speak from the depths of physical pain, psychological despair, social rejection, and spiritual condemnation that make Job"s utterance so meaningful. Having given up hope of healing from the counsel of his friends, he can only turn to God, without nothing to lose but his life" (McKenna p. 113). The reader should be aware that some other translations render this verse differently, "Behold, he will slay me; I have no hope". In spite of all his suffering, Job still holds out the hope that God will in the end justify his innocence. 

Verse 16
"Job believes that if he could, as it were, present his case in court with God, that would be his salvation (vindication), for a godless man could not stand before Him" (Jackson p. 43). 

Verse 17
Again Job requested careful attention to his words. 

Verse 18
He is ready to appear before God, he is convinced that he would be acquitted, "like a diligent lawyer carefully preparing his presentation" (Zuck p. 61). In contrast, to his previous despair, Job is now very confident. 

Verse 19
"Job was once more boldly affirming the impossibility of anyone"s bringing honest charges of guilt against him. If someone, including even God, could do so, then-and only then would he be silent and die" (p. 61). 

Verse 20
"Job has not hesitated to address God earlier (7:12-21; 9:28-33; 10:2-19), nor will he now (13:20-14:22). He declares that he will face the Lord in court if He will agree to two conditions. First, "withdraw Thy hand far from me", i.e., remove the punishment presently weighing upon me; and, secondly, "let not Thy terror make me afraid", i.e., do not so overpower me by Thy severe majesty, that I cannot present my cause in a calm and composed manner" (Jackson pp. 43-44). 

Verse 22
If those conditions are agreeable then Job is ready to present his case. "He suggests that God can prosecute and he will defend, or the situation can be reversed" (p. 44). 

Verse 23
If Job has sinned, then he asks God to reveal the problem. Notice Job is humble and is ready to admit sin, if God will say he has sinned. 

Verse 24
Job is discouraged that God seems to be hiding from him and refuses to answer him and continues to view Job as His enemy. Job wanted his friends to be silent, but they continued to talk, and God to speak, but He continued to remain silent. 

Verse 25
To torment a leaf or chase after chaff "was to molest the worthless, to hit a frail, helpless person who was down" (Bible Knowledge Comm. p. 735). 

Verse 26
He feels that God has written bitter things against him and is holding him accountable for sins that he committed in his youth. Such bitter things would be unfair accusations. Note, Job is not saying that he had inherited the sins of his parents (Ezekiel 18:20), but rather he is afraid that God, to this day, was still holding him accountable for some sin that he had committed while youthful, rash, and ignorant. 

Verse 27
In refusing to answer, Job complains that God is treating him like a prisoner, "boxing him in and making it impossible for him to solve his dilemma…God watched every move he made, and branded his feet so that He could easily track Job by his unusual footprints" (Zuck p. 63). 

Verse 28
Job once again sinks back into despair. "His life is rotten and like a pest-eaten garment decaying with no hope of recovery" (Strauss pp. 127-128). 

14 Chapter 14 

Verse 1
Again Job comes back to man"s frail origin. It seems ironic that while Job was longing for death that at the same time he complains about life being so short. "In a sudden shift of mood, Job turned from confidence that he could win his court case against God to a melancholy lament about life"s futility and death"s certainty" (Bible Knowledge Comm. p. 735). 

Verse 2
Human life is about as permanent as a spring flower (1 Peter 1:23-25), or a shadow. 

Verse 3
Man is also constantly under God"s supervision and is ultimately brought before God to answer in judgment. 

Verse 4
Job is not saying that man is totally depraved but he is expressing the frustration of standing before such a God and being acquitted. Not even God could judge someone who is unclean as being clean. The sacrifice of Jesus Christ answers this question! (Romans 7-8). 

Verse 5
God has set limits beyond which man cannot go, including a span of life. 

Verse 6
"Because man is so hemmed in and his days so ephemeral, the least God could do would be to turn His gaze from him that he may rest. Job longed for a respite from God"s cruel watchfulness over him so that like a hired hand he could find some rest at the end of his day of labor" (Zuck p. 64). This is one of those foolish statements that Job would later regret. "Brevity, toil, and God"s relentless scrutiny are all suggested in this verse" (p. 65). 

Verse 7
Here Job makes a contrast between man and trees, which he considers to be and example of unfairness. Even a tree that has been cut down can come back to life. This is even true if the roots are old, the stump beginning to rot, yet when man is cut down, he never comes back. "Man, unlike a tree that is cut down but may spring back, just dies and is buried" (Jackson p. 44). 

Verse 10
"And where is he?" In the New Testament we will find that the righteous man is in a much better place (Philippians 1:21,23). 

Verse 11
"Until the heavens are no more": Is this a hint that when the physical universe is destroyed all the dead will be raised? (2 Peter 3:10; 1 Corinthians 15). Job believes that death is like water that evaporates and is gone for good or a sleep from which man never awakes. 

Verse 13
At least in death, Job felt that he would be concealed from God"s anger. "Job could endure that time if God would limit it and not forget to resurrect him" (Bible Knowledge Comm. p. 736). 

Verse 14
"If a man dies, will he live again?" Notice how the thought of the afterlife and especially the resurrection, seemed to offer Job even while he was in despair. Without this thought of a life beyond this life, this life becomes completely meaningless. 14:14 "All the days of my struggle": The term struggle means hard service. The term "change" means "release", and is used of one group of soldiers relieving another. "Death, with its release from the burdens of this life, would be like an honorary discharge or a changing of the guard" (Bible Knowledge Comm. p. 736). 

Verse 15
Here is once again the hope that God would summon Job, and God would long for Job who was the work of His hands. Notice that Job did not want some sort of utopia, rather what Job wanted, what was heaven to him, was a relationship with God. We should note that when God did call Job, Job was unable to answer Him (40:4-5). 

Verse 16
Is this an anticipation of forgiveness or a complaint that God is watching him presently and keeps whatever sin or sins Job has supposedly committed sealed up in a bag and won"t open it for Job to see? 

Verse 18
Like all these things, so is man"s hope, which wears away as well. "Like the crushing forces of nature, hope is destroyed" (Jackson p. 45). In his present suffering, Job probably feels like a rock that is being eroded continually by his trials. 

Verse 19
Finally death arrives even to the strongest of men, and their appearance, the flesh once flush with life, becomes pale at death. 

Verse 21
Death also separates us from all that we knew and loved in his life. "In death a parent cannot see his sons honored nor can he sympathize with their problems" (Bible Knowledge Comm. p. 736). Man dies, and all knowledge of this life is veiled. Remember, this is Job"s view of death as he is suffering.

Verse 22
The idea seems to be that man only knows his own misery. His pain is both physical and mental. "Job now abandons the traditional resolution more of man"s troubles, that of leaving a prosperous family behind. But Job has no family. Whether the source be Job or classical naturalistic liberals, it is not very exciting to hope only in the survival of humanity" (Strauss p. 137). 

How thrilled Job would have been had he been privileged to hear the words of the Lord Jesus, "I am the resurrection, and the life: he that believeth on me, though he die, yet shall he keep on living (present tense)" (John )" (Jackson p. 45). 

15 Chapter 15 

Verse 1
"Should a wise man answer with windy knowledge and fill himself with the east wind?" Eliphaz had been insulted by Job"s long speeches, which he calls windy defenses, or like a hot east wind, the dreaded desert sirocco, "Job"s words blew hard but were useless" (Bible Knowledge Comm. p. 736). Basically he is accusing Job of being a windbag and full of hot air.

Verse 3
He claims that Job"s lengthy arguments have been useless, they have failed to convince or convict. In the next chapter Job himself will accuse his friends of being the ones with windy words (16:3). 

Verse 4
Next he charges Job with being irreverent in his speech. "Rather than fostering a reverent attitude toward God, Job, according to Eliphaz, did away with (literally, diminished or undermined) reverence, piety, or the fear of God, and actually hindered meditation, that is devotion" (Zuck p. 69). He contends that Job"s words, if taken seriously, would destroy his religion, and hinder or upset the faith of others. 

Verse 5
"For your guilt teaches your mouth, and you choose the language of the crafty": The accusation here is that Job"s rebellion, for which God is supposedly punishing him, is now breaking out in his speech. "Your sin causes you to speak irreverently against God. Your very words of boastful self-defense testify to the presence of inner sin" (Zuck p. 69). In addition, Job is speaking like the "crafty", the same Hebrew word is used of the serpent in Genesis 3:1. 

Verse 6
"Your own mouth condemns you": Eliphaz argues that Job"s self-defense is sufficient to condemn him before God; his own protestation of innocence is enough to declare him guilty, compare with 9:20. "The elder of the trio sought to free himself from hurling accusations at Job by observing that Job"s own words condemned him" (Zuck p. 70). "And not I": And yet after saying this, he will continue to hurl accusations at Job. 

Verse 7
"Were you the first man to be born, or were you brought forth before the hills?" This is like our modern expression, "older than the hills". "Eliphaz suggests that the patriarch is egotistical by implying that he believed that his wisdom was greater than that of antiquity" (Jackson p. 47). "Who does Job think he is, the oldest man on the earth, and therefore the wisest?" 

Verse 8
"Does he think he, like wisdom, existed before the creation of the long-enduring mountains (Proverbs 8:25)? Does he suppose he has access to God"s secret counsels? Does he think only he is wise?" (Zuck p. 70). Does Job have some kind of inside track to God"s council chambers? Actually, this is an unfair accusation, for Job had not claimed that he was wiser than his friends, but simply their equal (12:3; 13:2). 

Verse 9
"Both the gray-haired and the aged are among us, older than your father": "Job, though a mature man, should have respect for the wisdom of his elders. From Eliphaz"s vantage point, Job"s contesting of their theology was an inexcusable act of disrespect for the elderly" (Zuck p. 70). "Eliphaz takes personal offense at Job"s contention that he is not inferior to him in knowledge and wisdom. His position and prestige are threatened" (McKenna p. 120). Here is the assumption that being older will naturally mean that one is wiser, yet see Psalm 119:100). 

Verse 11
"Are the consolations of God too small for you, even the word spoken gently with you?" Here the claim is that Job ought to be content with the fact that God is consoling Job would Eliphaz"s gentle speech, yet his speech is far from gentle at times. Job will later dismiss these friends as being miserable comforters (16:2). 

Verse 12
Job is rebuked for his uncontrolled passion that has displayed itself in his spirited speeches. The claim is that Job has been angrily attacking God. 

Verse 14
"Sensing that Job did not assimilate what Eliphaz had said about man in his first talk, he repeated himself. Weak man is impure; and born of woman; he is unrighteous (4:17). God does not trust His angels, and the heavens are not pure, so how can man be trusted by God or stand in moral purity before Him" (Zuck p. 71). All of this is a response to Job"s claim of innocence (9:21; 12:4). 

Verse 16
The word "detestable" means repulsive and the term "corrupt", means to sour like milk. "The clear implication is that Job is impure, unrighteous, detestable, and corrupt, and that he guzzles sin as naturally and intensely as if it were water" (Zuck p. 71). 

Verse 17
"I will tell you, listen to me; and what I have seen I will also declare": Here is the man of "experience" speaking and to his own lifelong observations; he will add the collected wisdom of the ancient (15:18). "Eliphaz was about to tell Job something wise men had told-traditions from their fathers, traditions that had not been hidden, but had been passed on" (Zuck p. 71). 

Verse 19
"To whom alone the land was given, and no alien passed among them": This was wisdom that was pure before the land had been infested by alien and foreign teachings. 

Verse 20
This verse begins another section on the fate of the wicked. Eliphaz argues that the wicked spend all their days writhing or tossing about in pain and anxiety. The term "ruthless" means "terror-striking", "giving the idea that Job was a tyrant who struck fear into other people" (Bible Knowledge Comm. p. 737). 

Verse 21
"One who strikes terror in others is himself terrified. Possibly this refers to imaginary sounds haunting his stricken conscience" (Zuck p. 72). "While at peace the destroyer comes upon him": Eliphaz insinuates that this is exactly what had happened to Job (1:13-19). 

Verse 22
"The meaning is that the sinner is tormented by his guilty conscience; he is always fearing that he may not awake from his sleep, or he is always dreading misfortune" (Zuck p. 72). In addition, he is destined for the sword, that is, destined to suffer a violent death because he himself was violent against others. 

Verse 23
"Fearful that he may become impoverished, the unrighteous man seeks to hunt and hoard food, anticipating his need for hiding because of his wrong-doing. For such a person, darkness stalks in the daytime" (Zuck p. 73). 

Verse 24
Job had said that God had terrified him (9:34; 13:21), now Eliphaz argues that it is actually a man"s own guilty conscience that terrifies him. 

Verse 25
Here is what happens to the man who conducts himself arrogantly against God, these are the agonizing tortures and pain that he will experience. Eliphaz is basically trying to scare Job into repentance. "The outstretched hand is a gesture of defiance (shakes his fist)" (Zuck p. 73). 

Verse 26
Job is here pictured as going on the offensive against God and attacking Him. Yet there actually are sinners who do exactly this, and seek to take God head-on. 

Verse 27
The inference is that Job has become guilty of self-indulgence, that is, the fattened face and bulging midline. "The image is one of gluttonous fatness, the characteristic of spiritual insensibility (Psalm 73:7). This wicked insensitive person sits around and gets fatter. The Hebrew pimah means "blubber" or a superabundance of fat on the man"s loins" (Strauss p. 149). 

Verse 28
Yet the wealthy wicked come to ruin, forced to live in ghost towns, abandoned houses, and crumbling residences. 

Verse 29
Such a person will lose all their wealth (another attack upon Job). "In fact, his wheat will not be heavy with grain and thus will not droop to the ground" (Zuck p. 74). 

Verse 30
Darkness will overtake him, fire will destroy his crops, and he will be blown away by the anger of God"s breath. Their prosperity will vanish, "like flames that reduce a forest to ashes" (Strauss p. 149). 

Verse 31
The evil man who trusts in worthless possessions will receive nothing of value. 

Verse 32
"Like a vine without grapes, and a dying olive tree, a reprobate dies prematurely" (Bible Knowledge Comm. p. 738). The theory here is that God always repays the wicked before they depart from this life, that God never allows evil men to die prosperous. 

Verse 34
"Tents of the corrupt": This seems to infer that Job had gained his wealth through underhanded means. 

16 Chapter 16 

Verse 1
Verse 2
"I have heard many such things": "He begins with statement of weariness. He had heard all of this unprofitable talk before" (Strauss p. 155). "Sorry comforters are you all": Instead of helping him and easing his pain they were only compounding the problem. The term "sorry" means "trouble, mischief", compare with 15:35. Eliphaz claimed that they were speaking consolation from God (15:11), but Job objects that they were only bringing him trouble. 

Verse 3
He is not the wind-bag-they are. Job then asks, "What plagues you that you answer?" "Not comprehending why they should be so agitated over his efforts to get a hearing with God…literally, "What irritates you that you keep on replying?" (Zuck p. 76). 

Verse 4
"I too could speak like you": If the circumstances were reversed, Job could certainly fire verbal bullets at them, yet in verse 5 he seems to indicate that he would try to help them. "He could do far better than they were doing, for he could indeed strengthen people with his words (4:4), and he could offer solace that would ease their pain" (Zuck p. 76). To "shake the head" at someone was another way of mocking someone (Psalm 22:7). 

Verse 6
But speaking does not help. "Whether he spoke up or not, his pain lingered on" (Bible Knowledge Comm. p. 738). Not only was Job not helped by his three comforters, he could not even help himself. Nothing he could say or think seemed to help him come to terms with his suffering. 

Verse 7
Job feels that God has worn him down, he had been deprived of friends and family and his once healthy body is now emaciated. And such a lean and gaunt body only gives his friends a reason to accuse him of sin. 

Verse 9
Job depicts God as a savage beast, "tearing him in anger, snarling at him, and glaring at him" (Zuck p. 77). 

Verse 10
This is a reference to Job"s three friends, who verbally attacked him, treated him with contempt, and closed ranks against him like an army of soldiers. 

Verse 11
"God hands me over to ruffians": Job was not wicked as claimed (15:12-35), but those mistreating him and accusing him were. Job"s friends like Eliphaz were older, but Job labels them as "ruffians", that is young rebellious boys. 

Verse 12
Suddenly and unexpectedly God had attacked him, without any warning. Job feels that God is using him for target practice. 

Verse 13
This is the description of what would be considered a death-blow on the field of battle.

Verse 14
God here is likened to an army that has breached the defenses of a city and is now overrunning it. Job is wrong in attributing such hostility to God, yet he could see no other explanation. "Job thus amassed a forceful collocation of word-pictures to portray the intensity of his emotional writhing and the helplessness of his pitiable condition" (Zuck p. 77). 

Verse 15
As a result, Job was wearing sackcloth, and he had thrust his "horn in the dust", "the figure of a defeated animal" (Zuck p. 77). 

Verse 16
His face is red from crying and his eyelids were dark in color, both indicative of grief. Yet, he was innocent, he had not practiced any violence and his prayers had been pure. He had served others and God in a pure conscience. "Why should he be in such torment when he was not a terrible person?" (Bible Knowledge Comm. p. 738). 

Verse 18
"O earth, do not cover my blood": He longs that his injustice be vindicated (Genesis 4:10), and that his cry for justice be not forgotten or buried. 

Verse 19
"Even now, behold, my witness is in heaven, and my advocate is on high": Job was confident that there was someone in heaven who would tell the truth about him and testify on his behalf. Is this a reference to God that he had just accused of attacking him, or is he convinced that in heaven he had a sponsor or advocate who would stand on his behalf and plead with God for his cause? 

Verse 20
Yet Job"s earthly friends had not spoken on his behalf, rather they had accused him, "so as I turn from them, I turn to God with tears streaming down my face" (Strauss p. 161). 

Verse 21
Again, here is Job"s hope that he could present his case before God. 

Verse 22
And he needed this opportunity now for time was running out. "His few years would soon come to an end, and he could not possibly return (to appear in court) after death" (Zuck p. 78).

17 Chapter 17 

Verse 1
Job is depressed and feels that his life is coming to an end, his days were about gone and the grave was ready for him. 

Verse 2
Yet only mockery surrounded him, through his tear-filled eyes he only sees his friends attacking him and viewing him as some terrible sinner. 

Verse 3
"Lay down, now, a pledge for me with Yourself": Job turns to God Himself, asking Him to lay down a pledge for Job. "This was apparently a custom in which a person, when going to trial, would give a bond or security to the other party as a certainty that no advantage would be taken of him. Here Job was saying that no one would agree to stand up for him as his advocate at his trial (certainly none of his friends would!) God, therefore, who is the Judge, must provide the bond and agree to appear in court" (Zuck p. 79). Notice Job"s faith, even though Job thought that God was attacking him, yet he knew that his own only hope was in God.

Verse 4
"For You have kept their heart from understanding": Job"s friends were mindless of his innocence. 

Verse 5
Job is so disgusted with the actions of his friends that he accuses them of turning against him from no other motive than an informer would in hopes of gaining a share of the spoil. They had selfishly turned against him in the hopes of gaining some of his property, thus the punishment for such would be that their children would become blind. 

Verse 6
"Like a roller coaster, Job"s emotions moved up and down rapidly. After requesting God to provide a bond for him, he accused God of making him a byword (literally, a proverb). In other words, people had been talking about his sufferings in a derogatory way. Not only did they deride him with their words; they even spat on him. What a picture of abject humiliation-a sick person, grieving over personal loss, chided by former friends, and then even rejected as a mangy, unwanted tramp by people who came to the garbage dump" (Zuck p. 79). This verse reveals that the view held by Job"s friends, that is, Job was really a sinner, was a common view held by many other people. 

Verse 7
So intense was his personal grieving that he was losing his sight and that his body, (his members) were wasting away. He was now only a shadow of his former self. 

Verse 8
Anyone who was upright and innocent would be appalled at such outlandish treatment of Job. Clearly this infers that Job"s friends were not righteous men. 

Verse 9
Job, in spite of the accusations of his friends and mistreatment of the people, is now more determined than ever to hold fast to his innocence. Here is a man who has lost everything yet still feels determined to be righteous. Would we be as determined to do the right thing, even if all immediate and earthly rewards for such behavior were removed? 

Verse 10
"But come again all of you now, for I do not find a wise man among you": Here he challenges all of his friends to another round of debate and is prepared to take them on, fully aware that they are totally lacking in wisdom.

Verse 11
Here is another description of death. He feels that much of his life was already over and that many of his plans and goals were unfulfilled. This is typical of people who feel that they no longer have a reason to live. 

Verse 12
"They make night into day, saying": In their first speeches, the three friends had held out hope for Job and that repentance would solve all his problems (11:17). But for Job, since there was no reason to repent, he was convinced that only darkness awaited him. He knew that repentance was not the answer, for he was innocent! Thus his only hope was Sheol. 

Verse 13
He was so close to dying that he could call the pit (the grave) his father, and he could refer to the worm that would consume his body, as his mother or sister. 

Verse 15
He felt that his hope would die with him. "He had no hope of future prosperity, which his friends predicted" (Strauss p. 169). Job had already stated that he had no hope of recovering (6:11; 7:6; 14:19). 

Notice how our emotions can be completely wrong! Job was sure he was going to die soon, but he would live on for another 140 years (). He would see prosperity again. How short-sighted we can be when depressed! Contrast Job"s depressing view of death with what the New Testament teaches (Philippians 1:21-23; 1 Peter 1:4; Revelation 14:13; 1 Thess. 4:13). 

18 Chapter 18 

Verse 1
Verse 2
"How long will you hunt for words?": "He likened Job"s talk to unintelligent ramblings in which he was unsuccessfully trying to find the right words" (p. 82). "Show understanding and then we can talk": That is, "start making sense", agree with Bildad and his friends, then they can have an intelligent conversation. Bildad is wearied by what he sees in Job"s constant search for arguments in which to entrap them. 

Verse 3
Job had noted that the wild animals understood more about the topic of undeserved suffering than his friends did (12:7-9), and Bildad is insulted by such a claim. 

Verse 4
"O you who tear yourself in your anger": Job had lamented that God tore him in His anger (16:9); Bildad responds with a different idea, that Job was actually tearing himself in his own anger, and that his hardships were the results of his own sins. 18:4 "For your sake is the earth to be abandoned, or the rock to be moved from its place?" Bildad complains that Job is insisting that God change the nature of the universe to accommodate Job"s claim that he is an exception to the moral order. "If the established order of the universe dictates that suffering is the empirical proof of sin, does Job think that this order is to be modified for him?" (Strauss p. 173). "How could Job expect God to alter reality for his sake? Would everything give way to him, as if he were the only man on earth? Would God bend His ways just for Job, removing even firm things such as rocks?" (Bible Knowledge Comm. p. 740). 

Verse 5
"Indeed": Notice Bildad"s absolute confidence that such things always happen to the wicked in this life-and Job fits in that class. Obviously things are not true just because someone sincerely believes them to be so. "The light burning in a house is symbolic of continuous prosperity (Proverbs 13:9; 20:20; 24:20), the extinction of these symbols of happiness and prosperity is a mark of judgment on the household" (Strauss p. 175). 

Verse 6
The term "tent" indicates that when this book was written many people still lived in tents. 

Verse 7
"His vigorous stride is shortened": The confident stride of the prosperous man comes to an end. "And his own scheme brings him down": He is defeated by his own wicked plans that come back upon him like a boomerang. 

Verse 8
In verses 8-10 six different words are used for what we would call a "trap". The "net" is for catching birds or men, and the "webbing" is a light, interwoven covering over a pit. Notice the expression by his own feet, that is the wicked are caught up in their own schemes. What Bildad says here is often true-what is false is the claim that Job is such a wicked man. 

Verse 9
The "snare" is a bird trap, and the "trap" that "snaps shut" is one with some kind of mesh. The "noose" hidden in the ground is a rope with a noose, and the "trap" on the path is the general term (Zuck p. 83). "The world of God is one network of snares for the wicked man" (Davidson). 

Verse 11
As a result of all these imminent dangers facing the wicked such a person is continually frightened and fearful (Proverbs 28:1). 

Verse 12
"His strength is famished, and calamity is ready at his side": The wicked man may be worn out and tired, but the calamity that stalks him remains hungry and ready to strike. 

Verse 13
"His skin is devoured by disease": Clearly a direct attack on Job who had a disease-ridden body. "The firstborn of death devours his limbs": This could mean "death in its most terrible form". "A better meaning may be that among man"s diseases known as death"s children because they serve death"s purposes Job"s (disease) was the worst" (Zuck p. 83). 

Verse 14
"He is torn from the security of his tent": In this verse death is pictured as the king of terrors, before whom Job will be dragged as a captive. Yet Bildad has not been listening to Job, for Job has been looking at death as a release from his suffering. In addition, the Christian should not fear death (Hebrews 2:14-15; Philippians 1:21,23). 

Verse 15
"There dwells in his tent nothing of his": His possessions pass on to others (Ecclesiastes 2:18f), or are removed by God"s judgment. The use of the term "brimstone" may either refer to the practice of using sulphur to fumigate the room where a corpse had lain, or an inference that Job"s losing his prosperity was an act of Divine judgment (Genesis 19:24; Deuteronomy 29:22-23). 

Verse 16
The wicked man becomes like a rootless, branchless tree. This may also be a veiled reference to the fact that Job had been deprived of all his children, and yet that point will be driven home in 18:19 

Verse 17
People do not remember the wicked according to Bildad, he is banished into darkness, and his entire family perishes. "Lack of descendents was considered a terrible fate, for a man"s name would not be perpetuated" (Zuck p. 84). 

Verse 20
Such a fate would appall people everywhere. 

Verse 21
"Surely": Notice again the absolute confidence of Bildad, and there are no exceptions to this rule! Bildad reasoned that since Job had lost his possessions, children, wealth, and reputation, and was plagued by numerous calamities, it is obvious that he is wicked. The term "wicked" means a "deviate" person. The inference as well is that Job does not even know God, for how can a person who refuses to repent "know" God? 

19 Chapter 19 

Verse 1
Twice Bildad had began his speeches with "How long?" (8:2; 18:2). Now Job throws back at him and his friends his own "How long?" "Rather than helping, their bitter words had only added to his vexation, causing him to feel pulverized under the emotional weight" (Zuck p. 85). 

Verse 3
"These ten times": "Ten times" is an idiom meaning "often", they had repeatedly insulted him and they were not ashamed. 

Verse 4
"Even if I have truly erred, my error lodges with me": Job argues that even "if" he had sinned, it was between him and God and was not their business. 

Verse 5
"Their tactics were clear to Job: they were acting superior to him (12:3; 13:2)" (p. 85). 

Verse 6
Job has news for his friends. He has not sinned, but God had wronged Job. His friends were arguing that God was punishing him and Job agrees-Job simply argues that God was punishing him for nothing. Bildad had argued that the godless man is caught in his own net (18:8), Job counters that he was caught in God"s net. Both Job and his friends regarded Job"s suffering as coming from God, but their reasons were different. The three friends looked upon these sufferings as a punishment for sin, Job looks upon the same sufferings and totally unfair actions. 

Verse 7
Job"s cries for justice go unheard by both friends and God. "I"ve been wronged!" 

Verse 8
According to Job, God had obstructed his path, darkened it, removed his place of prestige in the community, demolished him like a building, uprooted him like a tree, viewed Job as His enemy, and surrounded Job like a besieged city. "When Job added that the troops camped around his tent, he expressed the extreme unfairness of God"s actions. Why would numerous troops need to surround one meager man in a mere tent?" (Zuck p. 86). Bildad had described the troubles of the wicked, and Job responds that all his troubles were caused by God, and not his own doing. 

Verse 13
Because of his sufferings Job has lost family and friends. This section of Scripture reveals another consequence of his suffering, isolation and loneliness. 

Verse 15
Even the servants in his household are removing themselves from Job. "It is bitter humiliation to be ignored by his personal attendant when he called him and even begged him" (Zuck p. 87). "His social status has been obliterated; even the slaves will not respond when he personally calls them" (Strauss p. 186). 

Verse 17
"My breath is offensive to my wife": This is the only reference to Job"s wife outside of 2:9-10. Evidently as Job tried to find comfort in the arms of his wife, she would draw away from him, due to the bad breath caused by his illness. 

Verse 18
"Even young children despise me": The very ones who should show respect for Job and his age. "Youngsters made fun of Job instead of showing the customary respect due to elders (30:1, 9-10)" (Bible Knowledge Comm. p. 741). 

Verse 19
His best friends forsake him, those he thought would never turn against him. "Job lacked even the solace that normally comes from friends and loved ones in times of affliction" (p. 741). 

Verse 20
He continues to lose weight and he has barely eluded death thus far, just by the "skin of his teeth". "The essence is-"I have nothing but my bones and the skin on my teeth"" (Strauss p. 187). 

Verse 21
Here is a plea for mercy from his friends. They did not need to persecute and attack him, for God was already doing a good and thorough job. "And are not satisfied with my flesh?" It seems like his friends are like wild animals and will settle for nothing less than his flesh.

"Just after Job was at his lowest ebb, he rose to his highest peak. Forlorn, wracked by pain, and maligned by both God and people, he then mounted in spirited confidence to a future vindication of his cause. This is a magnificent burst of faith" (Bible Knowledge Comm. p. 741). "But it is just here, when everything is blackest, that his faith like the rainbow in the cloud shines with a marvelous splendor" (Zuck p. 88). "This chapter is a skyscraper among the forty-two chapters of Job that form the beautiful skyline of this poetic masterpiece" (p. 84). 

Verse 23
"Oh that my words were written! Oh that they were inscribed in a book!" This is actually what really did happen. God had the account of Job"s suffering written for all time. Since Job thinks that he will die before all of this is resolved, he cries out that this case would not be forgotten, but recorded in a book. 

Verse 24
"That with an iron stylus and lead they were engraved in the rock forever!" He wanted his story carved into solid rock and then the letters carved filled with lead. "This memorial would allow future generations to judge the justice of his case" (Zuck p. 89). "An ancient example of the use of lead in stone is Darius I"s Behistun Inscription" (Strauss p. 189). 

Verse 25
"As for me, I know that my Redeemer lives": The term "Redeemer" means "to lay claim to a person or thing, to free or deliver". "A redeemer in the Old Testament was a person who provided protection or legal preservation for a close relative who could not do so for himself (Lev. 25:23-25; Ruth 4:4-15)" (Zuck p. 89). "It was his responsibility to restore the fortune, liberty, and name of his relative, when necessary, and to redress his wrongs, especially to avenge the shedding of innocent blood" (Jackson p. 52). 

The question is Who is this Redeemer in which Job has placed all his hopes? Job had complained that God had become his enemy (), is Job now saying that in spite of the fact that God is against him, that ultimately God will vindicate him? Although he expected death, he was confident that a defender, a redeemer, or protector was alive and would certainly take up his cause and vindicate him. Christians need to remember that the One who has restored our liberty is Jesus Christ! 

"And at the last He will take His stand on the earth": Millennial writers seek to interpret this as meaning that Jesus will rule on the earth at the end of time, but the Bible has the earth being destroyed at the last day (2 Peter 3:9-10). Zuck notes that the words "at the last" in the Hebrew is an adjective, and it describes the Redeemer as the "last one", or "He who comes last or later". "God will have the final say, as it were" (p. 90). Others see this verse as teaching the coming of Christ and His death upon the cross for our deliverance. Yet Job is not talking about a deliverance from sin, for he claims to be innocent, but rather a vindication of his innocence. 

Verse 26
"Even after my skin is destroyed, yet from my flesh I shall see God": This is a powerful insight into Job"s understanding and what men knew about God and His truth in ancient times. Job expects to "see God", but apart from his physical body. Here is the doctrine that man survives the death of the body, and that man is conscious apart from the body. The expression "from my flesh" does not mean "from the vantage point of being in the body", for Job has just declared that this happens after his skin is destroyed, rather he is talking about seeing God apart from his body. 

Verse 27
Job clearly expects to see God after death. And he would see God and not someone else. "He himself would see God, face to face, and he would not be a stranger or enemy to God, as he was then" (Zuck p. 91). "When he sees Him, He will appear as a friend, not as an enemy or stranger" (Strauss p. 191). "My heart faints within me!" So overcome with the thought of seeing God, that Job declares such a thought too wonderful for him. "It is wonderful, but not too wonderful to be possible" (Strauss p. 192). "He was emotionally drained by the very thought of meeting God and having Him once and for all vindicate rather than vitiate his cause" (Bible Knowledge Comm. p. 742). One thing is absolutely clear, Job knew that he would exist as a conscious person after the death of his body. "In this time of storminess in Job"s life, moments like these help us to see why Jehovah"s trust in him was justified (1:8; 2:3); truly, he is a man of genuine faith" (Jackson p. 52). Do our hearts almost faint with the thought of seeing God?

Verse 28
In these final two verses of this chapter Job gives his critics a warning. If they continued in their efforts to accuse him of sin, then God would certainly strike them down with the sword. Job agrees that God does punish sinners, and they would be the sinners in this instance for they are guilty of attacking the an innocent man. 

20 Chapter 20 

Verse 1
Verse 2
Zophar cannot remain quiet, he is troubled and disturbed by Job"s words. "His disquieting thoughts (not calm reflections, but thoughts that disturb) prompted him to speak again" (Zuck p. 93). 

Verse 3
He feels personally insulted by what Job has said, which is a response to Job"s claim that his friends had insulted him often (19:3). 20:3 "And the spirit of my understanding makes me answer": Job had claimed that God had closed their minds to understanding (17:4), but Zophar responds that his superior understanding forced him to reply, he just had to share his insights. 

Verse 4
"Do you know this from of old": Zophar argues that Job is so na

Verse 6
Notice carefully how much of this speech is aimed directly at Job. The wicked man might mount up to the heavens and touch the clouds in success and influence, but he would immediately perish, like dung, and people who had known him would wonder what had become of him. He would vanish like a dream and be seen no more. "He would be unseen, whereas before he had been looked on with respect and awe, and even the place where he lived would no longer see him" (Zuck p. 94). 

Verse 10
His family would be equally affected, his loss of wealth would result in his sons actually asking beggars for help! This verse may infer that the sons of the wicked will be forced to return to those whom he has made impoverished through his illicit gain" (Strauss p. 200). That is, the wealth is given back because it was acquired through dishonest means. 

Verse 11
Though filled with youthful energy, the wicked will die prematurely. "Prominent, wealthy, energetic that was Zophar"s portrait of the wicked. Worthless like dung, fleeting like a dream, absent, poor, perishing in the dust" (Zuck p. 94). 

Verse 12
As much as the wicked wants to hold on to the pleasures of sin, like something sweet in his mouth, and as much as he does not want to let it go, he will be forced to give it back. 

Verse 14
Like food turning back in one"s stomach, the wealthy man is forced to "vomit" (give back) his ill-gotten gains. Sin might be pleasant for the moment, but it will turn to poison. 

Verse 16
"The poisonous greed proved the undoing of the ungodly" (Strauss p. 200). The more a man engages in sin the more poison he is actually ingesting. This is a great point, too bad it was directed at an innocent man! "The rebellious sinner savors wickedness like a sweet delicacy, hesitating even to swallow, yet, when he finally ingests it, it becomes poison within. The consequence of sin is bitter indeed" The sinner who "sucks up" the gain of others will find it poison in his own system" (Jackson p. 53). 

Verse 17
"Streams with their drinking water, and honey and cream, symbols of prosperity, cannot be enjoyed by sinners" (Bible Knowledge Comm. p. 743). 20:17-19 Even if the sinner becomes prosperous, it is short-lived and he must give back at death what he has acquired, in fact he is not even allowed to enjoy what he has gained. The reason for all this, according to Zophar, is that any prosperous sinner has acquired such gain by taking advantage of the poor, even taking their houses in order to enrich himself. 

Verse 20
The wicked are always craving more and more wealth and they cannot resist what they desire. The stomach of the sinner always growls for more. 

Verse 21
"Just as nothing was left that he had not devoured, so nothing he had acquired would be left" (Zuck p. 95). 

Verse 22
Just as he reaches the pinnacle of success, everyone turns against him. 

Verse 23
"The wicked fills his belly with wealth, but God rains His anger into his bowels" (p. 95). 

Verse 24
"While trying to elude one death-dealing weapon, another will fall on him. There is no hiding place (Amos 5:19; Isaiah 24:18)" (Strauss p. 202). 

Verse 25
"Pulling out the arrow to try to save himself would do no good" (Bible Knowledge Comm. p. 743). "Zophar painted a ghastly picture of the end of a man who is the object of God"s wrath. Zophar may very likely have been enlarging on what Job had previously said: "His arrows surround me. Without mercy He splits my kidneys open; He pours out my gall on the ground" (16:13)" (Zuck p. 96). 

Verse 26
Again, no matter how hard to tries to hold on to his treasures, darkness would overtake his treasures, fire would consume him, and his survivors in his tent (wife and children) would not be spared. 

Verse 27
Job had claimed that he had an advocate in heaven (16:18-19), to this Zophar argues that heavens will condemn him, that is, reveal his sin. 

Verse 28
The word "depart" here means to be carried away into exile. "Others will carry away his prosperity into their tents" (Strauss p. 202). 

Verse 29
"This is the wicked man"s portion from God, even the heritage decreed to him by God": To Zophar this settled the matter. "How then, as Zophar said, could Job think that his situation was any different? Since he had lost his wealth so suddenly, how else could such a calamity be explained except that he was wicked?" (Bible Knowledge Comm. p. 743). 

21 Chapter 21 

Verse 1
"Listen carefully to my speech": Here Job pleads for his friends to simply listen to what he has to say. Their careful listening and silence would be far more comforting than their words of advice. 

Verse 3
"Then after I have spoken, you may mock": "Sarcastically he added that if they would do him that favor, then after he finished, they could continue their mocking" (Zuck p. 97). 

Verse 4
Job argues that he is not impatient with them, he was actually complaining to God because He was silent and he had good reason to be impatient. 

Verse 5
"Look at me, and be astonished": "Just a look at him ought to have astounded them into silence-yet they gazed at him and kept gabbing. Job himself was certainly horrified when he looked at himself (21:6)" (Zuck p. 97). "They ought to be amazed at his terrible appearance (he wanted them to look at him as well as listen) as they were at first (2:12). According to Bildad, people everywhere were horrified at what happens to a wicked person (18:20), so why could they not show a least a little concern about his situation? In fact they should be silent, putting their hands on their mouths. Even Job"s thinking about his own deplorable situation disturbed him emotionally" (Bible Knowledge Comm. pp. 743-744). 

Verse 7
"Why do the wicked still live": Right here Job begins his attack upon the erroneous views of his friends. Zophar had argued that the wicked perish like dung (20:7), Job counters, "No, they continue to live long lives, their prosperity continues". 

Verse 8
Their children are not cut off (20:26), rather they watch their children grow up and mature. 

Verse 9
They do not lose their possessions (20:21,23,28), rather they are secure with seemingly no judgment from God. 

Verse 10
The livestock of many sinners prospers and their children are healthy and happy, and are not begging from the poor as Zophar claimed (20:10). "Here we note a beautiful picture of peace, progress, and prosperity, as children are playing and singing like happy little lambs" (Strauss pp. 210-211). 

Verse 12
Zophar claimed that the wicked never live long enough to enjoy their prosperity (20:15-18), and Job disagrees. They have parties, seem to enjoy life, and "suddenly" die. The idea of "suddenly" here does not mean that they are suddenly cut off, but that they die without any sort of long protracted illness. They simply die in their sleep. Compare with Psalm 73:4 "There are no pains in their death". 

Point to Note

Christians need to avoid making the mistake in assuming that every lost person is unhappy and miserable. The world is filled with lost people who are content and enjoying life, because God grants His physical blessings to all (Acts ). "The wicked, Job observed, saw no need for serving God; they were doing well by themselves" (Zuck p. 99). 

Verse 14
"We do not even desire the knowledge of Your ways": All of this prosperity comes upon people who have completely dismissed God from their lives (Romans 1:28). 

Verse 15
"Who is the Almighty, that we should serve Him?" This is what Pharaoh asked Moses (Exodus 5:3). "And what would we gain if we entreat Him?" Prayer and serving God is profitless the wicked claim, for they already have everything that they need. They "cynically flaunt God, even wondering what they would gain by praying to Him" (Bible Knowledge Comm. p. 744). I can feel for Job here, yes it is extremely difficult to convert a sinner when they have more than you have, and when they seem happier than you are! How many sinners ridicule serving God and the need for such things as prayer, because they are better off materially than most believers? You can even hear the sinner mock, "Maybe you would be better off if you stopped serving God?"

Verse 16
"Behold, their prosperity is not in their hand": Job does not go off the deep end, he does not envy the wicked, he realizes that God has allowed them to prosper and they are well off in spite of their wickedness and not because of it. "The counsel of the wicked is far from me": "Even though they are so blessed (in their evil), and he is ill-treated (in his righteousness), nevertheless, he repudiates their wicked counsel (their way of life). What a man! No wonder God is proud of him. And what a rebuttal to Satan"s charge that men only serve Jehovah for profit!" (Jackson p. 55). 

Verse 17
To Bildad"s claim that the lamp of the wicked is snuffed out (18:5), and that death and disaster are ready to over take them (18:12), Job asked, "How often does this really happen?" "Sinners are seldom blown away suddenly and easily like straw or chaff" (Bible Knowledge Comm. p. 744). 

Verse 19
"You say": Job anticipates an objection here, that his friends would claim that even in the case when a wicked man lives a long life, the judgment still comes upon his sons. Job argues back that the wicked person himself out to be judged for his own sins, because once he is dead, he could not care about any judgment upon his family (21:21). We know that the children often suffer the side effects of their parent"s foolishness, but Job is arguing against the idea that God directly punishes children for the sins of their parents (Ezekiel 18:20). 

Verse 22
"Can anyone teach God knowledge?" In the verses that follow Job notes that there are wicked people who die in the prime of life (21:23), others die completely happy and content, while another dies disappointed and frustrated. Job"s point is that there "is no generalization that can be made regarding the temporal punishment of the wicked. Job"s argument is simply this: one"s earthly circumstances cannot be used as a barometer for determining his spiritual condition" (Jackson p. 55). His friends were guilty by their assumptions and generalizations of telling or teaching God what He should do. "Job was not arguing that the wicked always prosper and the good are always unfortunate, but that one"s character cannot be determined by his lot in life. Job"s opponents should not seek to tell God to judge a person"s life by his bank account or his medical chart. All men die, and only God can be the accurate Judge of their lives, regardless of the presence or absence of wealth or health" (Zuck p. 100). 

Verse 27
Here Job informs his friends that he realizes that their speeches about the downfall of the wicked have been specifically directed at him. "He well knows the insinuations hidden in their query, "Where is the house of the prince?" (that is, "Where is your house, Job?"" (Jackson p. 55). 

Verse 29
"Have you not asked the wayfaring men": But their claims do not agree with the evidence, as anyone with traveling experience would confirm. "All they needed to do to see who was right was to ask travelers, those who had seen other parts of the world" (Zuck p. 100). 

Verse 30
Yes the wicked man will be judged, but he is not judged "immediately", he is reserved for the day of calamity. 

Verse 31
The wicked are basically allowed to continue in their evil ways without anyone daring to confront them. This is especially true of people who are wicked and powerful. 

Verse 32
Even in death, many wicked people are honored, and even after they are gone people guard their tomb and people will crowd around the funeral procession-all these things evidence even the popularity of the wicked. Yes, Job saw what we still see to this day. There are many powerful wicked people that no one dares to confront and even in death they are mourned and loved by the multitudes. People continue to flock the graves of people who lived very ungodly lives. 

Verse 34
Job could not be convicted nor comforted by their arguments, because their arguments were so untrue and flimsy. 

22 Chapter 22 

Verse 1
Verse 2
"Can a vigorous man be of use to God": "In his previous discourse, Job argued that God"s punishments are indiscriminate, that is, they come upon the wicked and righteous alike (21:23-26). Eliphaz now speaks to that point, and his object is to show that punishment does imply guilt. He claims that since God is self-sufficient, no action on the part of man is able to influence Him" (Jackson p. 57). God is not helped or impressed by the strong man or even the wise man, thus, "God would gain nothing by deviating from strict justice in healing with human behavior" (Strauss p. 220). 

Verse 3
He argues that the strongest of men are not useful to God and certainly a professional wise man cannot give an instruction to the Almighty. He claims that Job"s uprightness could not please or benefit God. "It was only because Job had sinned that God"s alarm system went off, causing Him to penalize Job" (Zuck p. 103). Once again we have a mixture of truth and error in what these friends believed. On one hand, God does not need man for life or existence (Acts 17:24ff), yet God does take pleasure in righteous people (Matthew 22:23; Job 1:8 "Have you considered My servant Job?"). In addition, God even uses such people to bring about His purposes (Isaiah 6:8). 

Verse 4
The assumption is that God would not intervene is a man were righteous, God would simply send His blessings, that God would only intervene if a man were wicked. 

Verse 5
Seeing that Job has been punished severely this is taken as proof that Job is not simply a sinner, but a sinner with transgressions without numbers. "If your suffering is limitless and God is just, then your sins must also be boundless" (Strauss p. 221). 

Verse 6
Specific sins are now charged against Job. "Without any evidence whatsoever, Eliphaz openly charged Job with several social evils" (Zuck p. 103). In the Law of Moses it was decreed that if a man was forced to give his outer garment to a creditor as a pledge of payment, the garment was to be returned to him at night so that he would have its protection from the cold (Exodus 22:26-27; Deuteronomy 24:10-13). Job will answer this charge in 31:19-22. 

Verse 7
Job is accused of refusing to care for weary travelers or give a meal to the hungry. 

Verse 8
One view of this verse is that "Eliphaz was saying that the reason for Job"s inhospitable actions towards travelers was his arrogance in thinking he owned the earth" (Zuck p. 104). In spite of the fact that Job was the honorable and mighty man, Eliphaz claimed that Job refused to help those in need, even though he had plenty of money. 

Verse 9
Here is the claim that Job rejected the widows and crushed the orphans. This sin is condemned throughout the Old Testament (Exodus 22:22; Deut. 27:19; Jeremiah 7:9; 22:3; Zechariah 7:10). 

Verse 10
As a result Job was ensnared by such sins (compare with 18:9,11). 

Verse 11
"Abundance of water covers you": Calamity has simply overwhelmed Job, like the waters of a flood. Crushing misfortunes are figuratively referred to as blinding darkness and destructive floods (Psalm 69:2,3). 

Verse 12
Again Eliphaz stresses God"s distance above man (see 4:17-19; 5:9; 15:14-16). God is even higher than the farthest star. 

Verse 13
"You say, "What does God how?"": Eliphaz claimed that Job had been very insolent to question God"s knowledge and His awareness of man. Actually, Job had said that God did know, and that was the very thing that was so frustrating to him. "Job had not said God cannot see man; in fact he affirmed just the opposite (7:17-20; 14:6)" (Bible Knowledge Comm. p. 745). 

Verse 14
The idea here could be that Eliphaz is accusing Job of saying that God is ignorant of the affairs of men, that somehow the clouds obscure His sight. 

Verse 15
Some believe that this is a reference to the flood during Noah"s time. "The foundations of their existence collapsed from beneath them, swept away as by a flood (Matthew 7:26). They were snatched away without warning" (Strauss p. 225). 

Verse 17
"What can the Almighty do to them?" Compare with 21:14-16. Here is a sample of the words that unbelievers in the past have said (Jude 15). 

Verse 18
Eliphaz argues that the prosperity of the wicked, that God caused, was only a prelude to disaster, like fattening up animals before the slaughter. 22:18 "But the counsel of the wicked is far from me": This is actually something that Job himself had said (21:16). "Eliphaz wanted it known that he was rejecting the ideas of the wicked, but that he was doing so by agreeing with wicked Job!" (Bible Knowledge Comm. p. 746). 

Verse 19
The righteous rejoice over the destruction of the wicked. Job had said that his friends had been mocking him (21:3), now Eliphaz counters that righteous men like himself gladly mock the downfall of sinners (like Job). Notice the reference to "fire" consuming one"s possessions, another reference to Job"s personal calamities. 

Verse 21
Here is a call to repent. Job needs to yield to God and the result will be that Job will find peace. 

Verse 24
"Place your gold in the dust": Which appears to mean, "quit trusting in your wealth". "How could Eliphaz prove that Job trusted in his material things? In fact he now had no gold in which to trust!" (Bible Knowledge Comm. p. 746). Or, does this verse suggest that Job still had some personal wealth in the form of money or gold? "Ophir" was located on the southwestern Arabian coast. 

Verse 25
The following blessings are promised if Job will only repent: Prosperity, a relationship with God, answered prayers, success of his plans, confidence, and deliverance. God"s silence will only be ended, when Job repents. A light of constant success would shine on his way. 

Verse 30
"And he will be delivered through the cleanness of your hands": The idea is that the righteous man has influence with God, and through his prayers others will be delivered (see Genesis 18:21-33). Yet God reminds us that such "influence" only goes so far (Ezekiel 14:12-18; Jeremiah 31:29-30). Later in the letter Job will intercede for his friends (42:7-10). 

23 Chapter 23 

Verse 1
Verse 2
Job knows that his friends view his complaining as rebellion against God, but Job will continue to complain despite their displeasure, yet such complaining or groaning does not remove his suffering. God"s hand is still heavy on Job even though Job is crying out for relief. 

Verse 3
His friends had exhorted him to return to God (22:23), and Job responds, "I want to see God, I want to talk to Him!" The problem is that God is not allowing Job to find Him. "Strahan correctly observes that a major distinction between Job and his friends is that he desires to see God; they do not. Job aspires to appear before God"s dwelling place, His judgment seat" (Strauss p. 234). 

Verse 4
Here is another courtroom scene (9:13-21). Job is no longer afraid that God would refuse to hear him or trip him up. He would prepare his case and present it to God. 

Verse 5
Job would respectfully listen to God"s explanation. 

Verse 6
Would God refuse to listen to him or blast him into nothingness? No, Job is convinced that his reasoning would persuade God. "Earlier Job had stated that it would be pointless to present his case before God (9:14-16), but now he is certain that an upright man, meaning himself, could present his case, and the Judge would acquit him and his troubles would terminate" (Bible Knowledge Comm. p. 746). 

Point to Note

Many people have a similar desire for an imaginary day in court with God. They feel that somehow God has wronged them or someone else in this life. They are persuaded that their arguments are sound and that God would either concede to their point of view, "admit His errors" or be put in His place. Job will have his day in court with God (38), but it will not go as Job planned.

Verse 8
Job searches in all directions for God, yet this search is in vain. In contrast, the writer of Psalm 139 will declare that God is everywhere. "Jehovah seems to be playing some kind of hide-and-seek game with him" (Jackson p. 59). 

Verse 9
This verse is usually taken to mean that though God eludes him, He does know about Job. Some feel that Job here is saying that God is intentionally eluding Job because He knows that Job is innocent, for once He had heard Job"s cause He would be forced to admit an injustice had been committed. 

Verse 10
"When He had tried me, I shall come forth as gold": It is true that the person who goes through trials and remains faithful is purified like gold (1 Peter 1:6-7), but Job seems to mean here that if God did examine him, if he did have his day in court, that Job"s innocence would be vindicated and he would shine as gold. It would be evident that he was gold and he would shine. "No problem of low self-esteem here! No doubt the reference to gold was a retort to Eliphaz"s earlier words about gold (22:25)" (Zuck p. 108). 

Verse 11
Here is the proof that Job offers that he would shine as gold, for he had been faithful. He was not following the ancient path of the wicked (22:15). "Furthermore, Job need not start against to receive "instruction from His mouth" (22:22), because Job had not departed from "the command of His lips". Instead, he had placed higher value on God"s words than on daily food" (p. 109). Compare with last statement with Psalm 119:11ff and Matthew 4:4. Do we relish the Word of God more than our daily food-or our daily anything?

Verse 13
God is unique, He stands in a category or class by Himself. He also does what He wishes, including what He has in mind for Job. Here Job realizes that God may have many plans for him, including more suffering 

Verse 15
Now Job seems to backtrack on his desire to appear before such a majestic and sovereign God. The invisible and mysterious workings of God are unsettling to Job. 

Verse 16
Contrary to the claims of Eliphaz, Job is not terrified by reaping the consequences of supposed hidden sins, rather, Job is terrified by God"s power and His workings. "Despite Job"s bold demand for a court hearing, He had to admit that God could be restrained by no one, and that what God desires, He does. Job upstaged Eliphaz by pointing out that repentance would not make it possible for Job to have all his plans confirmed (22:28), because it was God who was carrying out in Job"s life what God had decreed for him" (Zuck p. 109). 

24 Chapter 24 

Verse 1
"Why are times not stored up by the Almighty, and why do those who know Him not see His days?" Eliphaz had previously argued that God was majestic and separated from man, but a far greater concern to Job was God"s "apparent neglect to use that majesty to correct the world"s wrongs" (Zuck p. 109). "If God would post on a universal bulletin board His schedule for judging, people would be less frustrated over His seeming lackadaisical attitude toward sin" (Bible Knowledge Comm. p. 747). "He wondered why God did not set side specific times for judging so that those who trusted Him could see Him at work on those days" (Zuck p. 109). Why are the times for judgment upon the wicked not more evident? Job is stating a frustration that people have mentioned throughout time, "Why doesn"t God make a clearer distinction in this life between the righteous and the wicked?" Job would like to see a little more fire and brimstone, and a little more frequently on the wicked. 

Verse 2
Job now begins to mention the evil that was happening in his world and was not being judged. Some remove ancient landmarks, that is boundary stones that marked off property lines. Others were stealing livestock and mistreating orphans and widows (24:3), by seizing their last animal or only hope of support. 

Verse 4
They even pushed the needy off the road so they could not beg, as a result "they had to hide to escape more oppression, hunt for food in the desert like wild donkeys, sleep with no protective clothing from the cold outdoors, suffer physically from being soaked by the heavy rains, and hug the rocks for shelter because of lack of houses" (Zuck p. 110). 

Verse 9
Here are more injustices that God never seems to correct. People steal fatherless babies from their mothers, pledges are taken from the poor, and they are reduced to labor and toil while being hungry and thirsty. "The first line relates the cruel tyrant removing a baby from his mother"s breast while she is being sold at auction" (Strauss p. 242). Here is also the picture of the laborer who is hungry while working in the midst of abundance. "How torturing it would be to carry food, which one could not eat, when one is starving. In the sight of mouth-watering succulent grapes, they are panting with thirst" (p. 242). "How God could be so oblivious to sins that He obviously sees committed in the open was difficult for Job to comprehend" (Zuck p. 110). 

Verse 13
A further description of the wicked. Here is a description of those who rebel against the light (John 3:19-20), and who do their work often under the cover of physical darkness. 

Verse 14
The murderer. The expression "at dawn" can also mean at the close of light, at night. 

Verse 15
Here is the adulterer, who waits for night, and disguises himself, and claims that no one sees him. "As the prostitute seeks the double protection of disguise and darkness (Proverbs 7:9), here the adulterer also seeks the hiding power of darkness" (Strauss p. 244). 

Verse 16
The thief, who in the ancient world, would actually dig into a house (Exodus 22:1), they were still digging in Jesus" time (Matthew 6:19). 

Verse 17
Apparently Job is saying that the wicked fear daylight, just as ordinary people are afraid of the dark.

Verse 18
These verses appear to be the opposite of what Job has just said, therefore some scholars assign these words (18-24) to Zophar. Others say that Job is now quoting what his friends had said about the wicked, a sort of "you say". However, Job may be saying that even though the wicked live on, eventually they are punished. This would oppose the view of Zophar, that the wicked die young (20:5). "Job never said that the wicked do not suffer. Instead, Job said that both the righteous and the wicked suffer, and both prosper" (Zuck p. 111). 24:18 In the end such oppressors become as insignificant as foam on water and their land would be curses and unproductive. 

Verse 19
They would perish in Sheol, the afterlife, just like snow melts during a drought. 

Verse 20
The wicked are forgotten by their parents, only remembered by the worm that is feeding on their decaying bodies in the grave, and their wickedness will be eventually broken like a felled tree. 

Verse 21
God eventually drags off the oppressor of the less fortunate, "who when He judges causes people to have no confidence that they will live" (Zuck p. 112). 

Verse 23
God may allow sinners to become settled, but He is aware of their feelings of false security. 

Verse 24
Job"s friends had maintained that sinners are cut off immediately, Job counters that God actually allows sinners to prosper for some time, even until they grow up into maturity like ripened heads of grain, but they are cut off. 

Verse 25
Here is the challenge to prove him wrong. Job"s problem seems to be that God even allow the wicked to prosper for a short time. Job had forgotten about God"s desire for all men to repent (2 Peter 3:9). 

25 Chapter 25 

Verse 1

Bildad"s brief speech of six verses reveals that he is running out of material!

Verse 2

Bildad does not respond to Job"s arguments but rather asserts that God alone is Lord, and He should be respected, and He has established harmony and order in the heavens. 

Verse 3

The forces that are at God"s disposal are limitless (angelic armies?), and His light, either the sun and or His omniscience illuminates everything on the earth, thus He sees all. 

Verse 4

Once again the theme is introduced (4:17-18; 15:14-16), that man cannot possibly be pure in God"s sight. 

Verse 5

Even the glorious heavenly bodies such as the moon and the stars, when compared to God are not bright or pure. 

Verse 6

By contrast, man is far smaller than the moon or the stars, and is like a maggot or worm in God"s sight. This entire speech seems designed to humiliate Job. Therefore, no man should ever be so brash to assert his innocence before God. "Certainly no "worm" should argue with God about his integrity or seek self-vindication" (Strauss p. 253). Job would agree that God is great and that man is to be humble. Yet, man isn"t worthless (Psalm 8:3ff). This speech doesn"t help Job, for he is seeking vindication and not purification. He is already innocent. 

26 Chapter 26 

Verse 1
“In contrast with the shortest speech in the book (chapter 25) chapters 26-31 comprise the longest. Job replied first to Bildad ("you" in is singular), but later (in chapters 27-31) to all three (“you” in 27:5 is plural)” (Bible Knowledge Comm. p. 748). These chapters (26-31) are also Job"s final response to his critics. In this section, Job will repudiate Bildad"s wisdom (chapters 26-27), talk about God"s wisdom (28), express a desire for his past glory (29), bemoan his present misery (30), and declare his innocence (31). 

Verse 2
"What a help you are to the weak!": Job declares that Bildad"s counsel and help have been absolutely worthless. 26:2-3 "Abundantly provided": "Speaking of the "helpful insight" Bildad had "abundantly provided", Job was no doubt sarcastically blasting Bildad"s short speech, which was given without help, without insight, and without kindness" (Zuck pp. 115-116). "Job identifies his own position as powerless, weak, and without wisdom to deal with the mysterious circumstances of his suffering, Bildad, however, is commended as the one who could help him, hold him up, and counsel him (26:2-3). But rather than meeting his needs, Bildad charges him with sin, labels him as wicked, and reduces him to a worm" (McKenna pp. 186-187). 

Verse 4
"And whose spirit was expressed through you?": Job seems to be saying that obviously God was not speaking through Bildad, so whose "spirit" was speaking through him? Was he just parroting someone else"s theology? 

Verse 5
"In contrast to his friend"s limited exaltation of God (25:3-5), Job majestically sweeps beyond. Even those in Sheol (figuratively beneath the waters, or earth, Philippians 2:10) are naked before God" (Jackson p. 61). The expression "departed spirits" seems to refer to the "elite" among dead, i.e., the once powerful. Job notes that God rules over the realm of the dead, and the departed spirits tremble, which indicates consciousness after death. 

Verse 6
The word "Abaddon" means "destruction" and is a synonym for the side of Sheol that includes the wicked. "Even the elite dead are in anguish because God knows and sees them" (Bible Knowledge Comm. p. 749). 

Verse 7
"He stretches out the north over empty space": "God"s creation of the skies was likened by Job to His stretching out a tent on a pole. The "north" is the celestial pole around which the universe appears to revolve. The earth was viewed by Job as being supported by nothing material and therefore as being sustained only by God" (Zuck p. 117). 

Verse 8
Job is amazed at how the clouds can be full of water like waterskins, and yet remain suspended in air without releasing their water. 

Verse 9
God can even use the clouds to obscure the moon. 

Verse 10
The term "circle" here may refer to the horizon, which appears to be circular, where light and darkness begin and end when the sun arises in the east and sets in the west. Or the term "circle" may refer to the dome shaped outline of the sky. This suggests the curvature of the earth, compare with Isaiah 40:22. 

Verse 11
The "pillars of heaven" probably refer to the mountains that figuratively appear to support the sky. God can even shake the mighty mountains. 

Verse 12
God controls the oceans. We literally see this when Jesus calmed the sea. The term "Rahab" appears to refer to a pagan sea monster, and the idea could be that God is superior to all mythological representations of evil. 

Verse 13
God"s mere breath completely clears the sky after a storm. The "fleeing serpent" may be a parallel to "Rahab" in 26:12. 

Verse 14
"Behold, these are the fringes of His ways": This is just a sample, a meager fringe of God"s power. This is just the outside edge! "How faint a word we hear of Him!" "People are so distant from God that they heard only a whisper and obviously then cannot possibly fully comprehend all God"s activities in His power" (Bible Knowledge Comm. p. 750). This seems to be a rebuke to Bildad who claimed to understand God"s providence. "If one can see that the Lord"s operations in nature are not to be fully fathomed by man, how much more His working among humanity? Since Zophar fails to come forward at this time, Job continues" (Jackson p. 61). 

27 Chapter 27 

Verse 2
"As God lives": This is an oath, "thus asserting that what he was about to affirm was as certain as God"s existence" (Zuck p. 119). Yet Job must swear by a God that he claims that taken away his right, that is, has refused to hear his case, and thus has embittered his soul (7:11; 9:18; 10:1). "Despite his complaints about the justice of God, he still has the confidence to swear by Him. Backing up his oath, Job risks everything he has, is, or will be on the character of God-my justice, my soul, my breath, my lips, my tongue, my integrity, my righteousness, and my heart (2-6)" (McKenna p. 190). 27:2-3 As long as Job has life he will speak the truth, which means maintaining his innocence and disagreeing with the views of his friends. They had advised him to repent, Job believes that such an action would be dishonest and hypocritical (27:4 ). He will maintain his integrity until the end of his days, he also denies any awareness of sins such as his consolers had charged to him (22:6-9). His conscience remained clear!

Verse 7
In maintaining his innocence it is clear that Job is not excusing sinners, for God gives a clear description of condemnation for the wicked. Job will point out that the godless man has not hope (27:8), and neither does God answer their cries in times of distress. The question here, when Job says, "May my enemy be as the wicked", is whether or not he referring to his three friends who have become his opponents. 

Verse 10
In addition, the wicked will not delight in God nor will they continually call upon Him, thus demonstrating that they are ungodly. But Job is still calling upon God even in his distress. 

Verse 11
"I will instruct you in the power of God": In contrast to the wicked, Job could even teach his friends a number of things about God. Compare with 22:22. 

Verse 12
Yet such teaching would only be a reminder of what they had already seen, so why were they acting so foolishly in ignoring such obvious truths? 

Verse 13
Notice that God does deal with "tyrants". The wicked tyrant may have many children, indicating that God does not always immediately cut off the wicked in this life. Remember, Job has never denied that the wicked will eventually be punished. Zophar contended that the wicked thrive only for a short time (chapter 20), Job disagrees. Job contends that God does ultimately judge the wicked, but this may be after a full life of ease and prosperity. Compare this section with Zophar"s words in chapter 20. Here Job appears to copy what Zophar said and then applies it to Zophar and his friends. 

Verse 17
What ungodly men have accumulated does often end up in the hands of godly people (Psalm 39:6; Proverbs 13:22). Note, this does not mean that one godly person gets everything that one wicked man had. 

Verse 18
His house or family that appears to be so strong is actually as flimsy as a spider"s web, or a temporary hut built by a farmer during harvest season so he can guard his crops. 

Verse 19
One day the wicked man is rich, but the next day all this changes. Not only would he lose his possessions, but he himself would be gone as well. 

Verse 20
"As in verse 19, calamity calls him from his night chambers. The wicked man is haunted by terrors night and day (Isaiah 28:17; Hosea 5:10; Amos 5:24)" (Strauss p. 267). 

Verse 21
Here the sudden troubles that come upon the wicked are compared with a scorching east wind and a whirlwind, and will carry him away from his supposed place of safety from which there is no escape. 

Verse 22
He will try to escape, but all his attempts will be unsuccessful. 

Verse 23
When the wicked are overtaken, people in the world do rejoice or mock their downfall. Compare with Jeremiah 49:17; Ezek. 27:36; Zeph. 2:15. 

28 Chapter 28 

Verse 1
“In this chapter Job affirmed people"s inability to ascertain God"s wisdom fully, in contrast with the triad of antagonists who claimed they knew what God was doing in Job"s life” (Bible Knowledge Comm. p. 750). Compare this section to what Job said in . Job might be reminding his friends that though one may be confident that the wicked will be punished eventually, the “how” and “when” of such matters are within the province of God"s wisdom. “Man, therefore, as a finite creature, can never hope to analyze the seeming irregularities in, and exceptions to, the consistent administration of divine justice in the world” (Jackson p. 62). 

In this section Job comments upon man"s engineering ability to go deep into the earth to mine silver, gold, iron and copper. By means of this skill, light is brought into the earth"s darkness (3-4). The miner tunnels into places that have never been seen by other creatures (5-10). “Miners, forgotten by people walking above the mine, hang and dangle, apparently while being lowered by ropes into mining holes” (28:4) (Zuck p. 123). 

Yet in spite of man"s technological marvels, man cannot dig into God"s hidden or secret wisdom (Deuteronomy 29:29). In fact, for man to know anything about the ways of God, God must reveal it to man (1 Corinthians 2:9-13). 28:13 Such wisdom is not naturally found on this earth and neither do most men comprehend its true value, as they would silver or gold. He can discover hidden treasures in the earth, but not divine wisdom. This should remind us that such wisdom cannot be found on a mountaintop or in the desert. 28:14 It is not found in the ocean, like some kind of oracle in the supposed lost city of Atlantis. 28:15-19 It cannot be traded for, nor bought, with precious stones. Notice the list of gems that are mentioned in this verse, including coral and crystal. The things that men value most cannot purchase such wisdom. 

This is almost a repeat of verse 12. How does one gain or find such wisdom then? 28:21 “No one can locate the hiding place of wisdom. Neither heights nor depths provide a vantage point for observation” (Strauss p. 278). 28:22 Death and destruction had only heard a rumor concerning the source of wisdom. 28:23-24 Only God knows, for He is omniscient, seeing, hearing and knowing all. “His looking "to the ends of the earth" and His seeing "everything under heavens", all in one immediate glance, contrast"s sharply with man"s laborious searching and probing for wisdom without finding it” (Zuck p. 125). 28:25-6 God"s wisdom is also seen in His orderly working of nature. “Although storms appear to be without order, their elements were determined by His wise, creative genius. The weight (force) of the wind, the measure (amount) of water, a limit (literally, decree, law, rule, regulation) for the rain (thus indicating that rain is not haphazard or by chance), and the path followed by the thunderbolt-all were determined by God” (p. 125). 28:27 By such wisdom God established laws for all such physical manifestations. 

“And to man He said”: Here is the only way that man can know God"s wisdom, God must speak (Hebrews 1:1-2), and reveal the answer. “Behold, the fear of the Lord, that is wisdom”: To stand in awe of God is the only path to true wisdom (Proverbs 9:10; Psalm 111:10). “Reverent submission to the gracious will of God is the only place in the universe where one gains hope of ultimate victory over sin and evil” (Strauss p. 279). 

“All man"s scientific investigations, technological advances, and intellectual achievements-remarkable as they are, whether in Job"s day or the present, fail miserably to provide "a full explanation of God"s government or to disclose all that we would wish to know about God". Instead, real wisdom consists in establishing one"s life in submissive veneration before God, in revering God in an attitude of confidence that He does all things right (although that rightness may not always be apparent to man). True wisdom also consists in a rejection of evil, in a regulating of one"s conduct in paths of piety, and in actions and attitudes that accord with God"s standards of holiness and godliness. Fearing God and turning from evil may be summarized as adoration of God and obedience to God. Thus the truly wise man is the one whose life is centered on God, not self, and is regulated by God. Man in right relationship with God, worshiping Him, serving Him, obeying Him-that is wisdom and understanding!” (Zuck p. 126). 

This chapter answers the claim presented by Job"s friends that Job needed to repent. Chapter 28 argues that Job had been fearing God all along and hating evil. 

Verse 2
In this section Job comments upon man"s engineering ability to go deep into the earth to mine silver, gold, iron and copper. By means of this skill, light is brought into the earth"s darkness (3-4). The miner tunnels into places that have never been seen by other creatures (5-10). “Miners, forgotten by people walking above the mine, hang and dangle, apparently while being lowered by ropes into mining holes” (28:4) (Zuck p. 123). 

Verse 12
Yet in spite of man"s technological marvels, man cannot dig into God"s hidden or secret wisdom (Deuteronomy 29:29). In fact, for man to know anything about the ways of God, God must reveal it to man (1 Corinthians 2:9-13). 

Verse 13
Such wisdom is not naturally found on this earth and neither do most men comprehend its true value, as they would silver or gold. He can discover hidden treasures in the earth, but not divine wisdom. This should remind us that such wisdom cannot be found on a mountaintop or in the desert. 

Verse 14
It is not found in the ocean, like some kind of oracle in the supposed lost city of Atlantis. 

Verse 15
It cannot be traded for, nor bought, with precious stones. Notice the list of gems that are mentioned in this verse, including coral and crystal. The things that men value most cannot purchase such wisdom. 

Verse 20
This is almost a repeat of verse 12. How does one gain or find such wisdom then? 

Verse 21
"No one can locate the hiding place of wisdom. Neither heights nor depths provide a vantage point for observation" (Strauss p. 278). 

Verse 22
Death and destruction had only heard a rumor concerning the source of wisdom. 

Verse 23
Only God knows, for He is omniscient, seeing, hearing and knowing all. "His looking "to the ends of the earth" and His seeing "everything under heavens", all in one immediate glance, contrast"s sharply with man"s laborious searching and probing for wisdom without finding it" (Zuck p. 125). 

Verse 25
God"s wisdom is also seen in His orderly working of nature. "Although storms appear to be without order, their elements were determined by His wise, creative genius. The weight (force) of the wind, the measure (amount) of water, a limit (literally, decree, law, rule, regulation) for the rain (thus indicating that rain is not haphazard or by chance), and the path followed by the thunderbolt-all were determined by God" (p. 125). 

Verse 27
By such wisdom God established laws for all such physical manifestations. 

Verse 28
"And to man He said": Here is the only way that man can know God"s wisdom, God must speak (Hebrews 1:1-2), and reveal the answer. "Behold, the fear of the Lord, that is wisdom": To stand in awe of God is the only path to true wisdom (Proverbs 9:10; Psalm 111:10). "Reverent submission to the gracious will of God is the only place in the universe where one gains hope of ultimate victory over sin and evil" (Strauss p. 279). 

"All man"s scientific investigations, technological advances, and intellectual achievements-remarkable as they are, whether in Job"s day or the present, fail miserably to provide "a full explanation of God"s government or to disclose all that we would wish to know about God". Instead, real wisdom consists in establishing one"s life in submissive veneration before God, in revering God in an attitude of confidence that He does all things right (although that rightness may not always be apparent to man). True wisdom also consists in a rejection of evil, in a regulating of one"s conduct in paths of piety, and in actions and attitudes that accord with God"s standards of holiness and godliness. Fearing God and turning from evil may be summarized as adoration of God and obedience to God. Thus the truly wise man is the one whose life is centered on God, not self, and is regulated by God. Man in right relationship with God, worshiping Him, serving Him, obeying Him-that is wisdom and understanding!" (Zuck p. 126). 

This chapter answers the claim presented by Job"s friends that Job needed to repent. Chapter 28 argues that Job had been fearing God all along and hating evil. 

29 Chapter 29 

Verse 1
Back then God watched over him, and illuminated his path. Note that the first thing Job misses is his close fellowship with God. "The sense that God had now left him was more painful than his other miseries" (Zuck p. 127). 

Verse 2
"Months gone by": Suggests that several months had passed since disaster had struck. 

Verse 4
Job had been in the prime of his life, and he had felt that God was truly his friend and protector. Job had clearly felt the "hedge" that God had placed around him. 

Verse 5
God was with him then and so were his children. 

Verse 6
Butter and oil were symbols of prosperity, ease, and plenty. 

Verse 7
Job also had enjoyed social prestige. Apparently, Job had occupied a very important position in the community, He was highly respected not only by the young, but also by those older. In fact, even the powerful became quiet when he spoke. Remember, elders held court sessions at the city gate (Deut. 21:19; 22:15; Joshua 20:4). 

Verse 11
People respected Job"s wisdom and really listened to what he had to say. "Those who heard of him, or witnessed his activities, could testify to the fact that: he helped the poor, the desperate, the fatherless and widows (12-13); he exercised justice by assisting the handicapped-even strangers (14-16)" (Jackson p. 63). In modern language, Job says that he was the champion of the underdog. In fact, he helped despondent grieving widows to the point that they sang for joy. 

Verse 14
"His exercise of justice was so consistent and so evident that they were like a robe and a turban" (Zuck p. 128). 

Verse 15
He helped the needy to the point that he became to them a second father. He was so concerned with justice and righteousness that he even took upon himself the cases of complete strangers. 

Verse 17
He was able to stop the wicked as they sought to take advantage of the less fortunate. "Job rescued the poor from their ruthless oppressors, but he also destroyed the power of the aggressor" (Strauss p. 287). 

Verse 18
"Then I thought": "Due to his efforts in personal righteousness, Job had anticipated living a long, happy life with blessings abounding" (Jackson p. 63). Job had felt very secure in his blessings. The phrase "I shall die in my nest" may refer to Job dying surrounded by children, descendants and prosperity. 

Verse 19
"He enjoyed refreshing stability (his root below ground spread out to the waters), prosperity (dew was on his branches above), glory (perhaps that word means "an enviable reputation"), and strength (the bow was a symbol of strength, and its being renewed in the hand suggested perennial strength)" (Zuck pp. 128-129). 

Verse 21
Job remembers how men had been eager for his counsel and had received it as refreshing rain. 

Verse 24
"With cheerfulness, he was able to help others overcome discouragement" (Jackson p. 63). Notice how Job was not discouraged by their despondency but had been a source of strength to others. 

Verse 25
People eagerly accepted his counsel, and followed his advice like men follow a chief or king.

The very fact that Job reflects on the past seems to infer that not only had Job lost heath, children, and wealth, but he had also lost all respect, standing and position in the community. No one wanted to listen to what he had to say anymore. In addition, Job may also be feeling betrayed. He had helped so many people in the past when they were down, yet now no one is helping him. 

30 Chapter 30 

Verse 1
"But now those younger than I mock me": Young people, rather than respecting him, ridiculed and made fun of him, compare with 29:8. "Whose fathers I disdained to put with the dogs of my flock": "Worst of all, his tormentators are the young men upon whom all the rest of the society looks down with contempt. At one time, Job would not even hire their fathers to watch his dogs. They represent all the waste and wickedness that he avoided in his disciplined and righteous life" (McKenna p. 208). Job had the respect of the most respectable and now he has the contempt of the most contemptible (Andersen p. 235). "To be disgraced by peers or superiors would be distressing enough, but he was derided by those who were so low that he would not even put their fathers with the dogs of his flock" (Zuck p. 130). Please note that Job is not prejudiced against the poor, in fact he has helped many people who were less fortunate (29:12). Job is venting his disgust for the low-life who choose to be low-life. 

Verse 2
Such people are useless and weak, unfit and unable to do hard work, that is, unwilling to work hard. It could be that Job had actually tried hiring some of these men and found them absolutely useless. No physical stamina. 

Verse 3
They are thin from not having enough to eat and they act like animals "gnawing the ground in an effort to get food" (Zuck p. 130). 

Verse 4
The word "mallow" refers to a plant with sour-tasting leaves that grew in salty marshes and the broom-shrub is a plant that only the desperate would seek to eat for food, especially the roots. "Thin, hungry and wandering about in the desert" (Bible Knowledge Comm. p. 752). 

Verse 5
Normal society does not want these people around, they are expelled as if they were thieves, "driven away when they approached inhabited places" (Strauss p. 295). 

Verse 6
"Since they are not welcome in any community, they live in the dreadful ravines among the rocks. Job bitterly relates how even these people taunt him, now that he is also an outcast living on a dunghill" (p. 295). Even these people think they are better than me! 

Verse 7
For warmth they huddle together under desert brush. 

Verse 8
"Fools, even those without a name": Having no respectful standing in the community, "nobodies". "Acting like fools who are so debased that they do not even deserve to be given names" (Zuck p. 130). "They were scourged from the land": That is, they are the scum of society. 

Verse 9
"And now I have become their taunt, I have even become a byword to them": "This scum of society-a brood without even names-considered Job scum" (Bible Knowledge Comm. p. 752). 

Verse 10
Even the low-life do not want to associate with Job, and they even spit upon him. 

Verse 11
Job considered such insults from the scum of the earth to be an arrow from God, and the expression that they "have cast off the bridle before me" seems to mean that such people had cast off all restraint. They cursed him, spat upon him and might have even physically abused him. 

Verse 12
This could mean that they knocked Job to the ground, blocked his paths, sought to harass and intimidate him. 

Verse 13
"They profit from my destruction": It could be that they were stealing whatever Job might have left, or they were making the most of this chance to humiliate and hurt Job who had stood for everything they had despised, i.e., honesty, hard work, diligence, sacrifice and so on. 

Verse 15
Job certainly no longer felt safe. He was surrounded by terrors, and the thought of what this rabble might do to him. He has lost all respect and safety. "The picture is strikingly violent. Job"s princely dignity, once so widely acknowledged is now blowing in the wind" (Strauss p. 297). The imagery in this section is of a man under siege from every direction, he is surrounded, like a wounded animal surrounded by a pack of hungry scavengers. 

Verse 16
"His soul can absorb no more emotional strain. His suffering has drained him of all zest for life" (Strauss p. 298). Compare with Psalm 22:14; 42:4. 

Verse 17
"He was in the grip of suffering for days on end, and at night his suffering was as intense as if swords had pierced to his very bones. The bones were considered the place of acute pain (Psalm 42:10) His gnawing pain was continuous" (Zuck p. 131). 

Verse 18
Either Job is saying that his running sores had discolored his garment or that his clothing was twisted by his agonized tossing and turning at night, or that God had grabbed him as if by the garment and had thrown him to the ground. 

Verse 19
God had cast him into the mire or the mud, Job felt that God was behind this humiliation. 

Verse 20
"I cry out to You for help": Added to both his social rejection and physical pain, Job feels that God had abandoned him. He had cried to God for help, but God had ignored his pleas, Job had even "stood up" so he could grab God"s attention, but God had (seemingly) turned His back. "His effort to get God"s attention by standing up (meaning either in court or in a persistent attitude) was also useless" (Zuck p. 132). 

Verse 21
Job feels that God has not merely been passively absent but actively cruel to him as well. 

Verse 22
God, who had tossed him into the mud, had now tossed him helplessly into the middle of a storm. 

Verse 23
"Job sensed that God would eventually end his life in death. "The house of the meeting for all living" to which God would bring him means death, the appointed place where all the living eventually meet" (p. 132). 

Verse 24
Here Job bemoans the fact that in the midst of all this suffering, he had been forsaken by his friends as well. Job had cried out for help, only to be accused of some secret sin and being a hypocrite. 

Verse 25
When Job had been prosperous he had been sympathetic to the less fortunate, he had been very compassionate and had always extended sympathy to any in distress. Yet now that Job"s life is hard, no one grieves for him. Where is the helping hand? See Romans 12:15; 1 Peter 3:8. 

Verse 26
In this verse the terms "good" and "light" may stand for the help and compassion that Job was expecting from his friends but did not receive. 

Verse 27
Inwardly, Job was in emotional turmoil, literally he was "boiling" on the inside. He was unable to relax or come to terms with any of this, and only affliction confronted him day after day. 

Verse 28
Each new morning does not bring any rest, comfort, or change. The word "assembly" may infer that Job actually cried out in public. 

Verse 29
"Jackals live in the desert, and the only place that Job is welcome is there. The jackals are also known for their plaintive cry, with which he also identifies. The ostrich, too, is known for its hissing, cackling, and doleful moaning. The mournful howl of these animals still disturbs the desert nights" (Strauss p. 300). 

Verse 30
This blackened skin may be due to his disease, and on the inside he was burning with a fever. 

Verse 31
"The glad, happy sounds are no more" (Strauss p. 301). In addition, music that Job had enjoyed in the past, had lost all its pleasure, the verse may even suggest that Job played himself, but no longer found enjoyment in any of this. 

31 Chapter 31 

Verse 1
"I have made a covenant with my eyes; how then could I gaze at a virgin?" Job cites his attitudes as well as his actions. Not only was he innocent of adultery; he was not even guilty of the lustful look (Matthew 5:28). Compare with Isaiah 33:5 and Genesis 39. Notice this high moral standard and the understanding that lust is wrong as well as the actual act. Do we take being moral this seriously? Do our eyes control us or do we control our eyes? Who is really in charge of our thoughts? (2 Corinthians 10:3-5). "Knowing that the look could lead to desire in the heart, which desire could lead to sinful action, Job had resolved that he would avoid the very source of potential sin" (Zuck p. 134). 

Verse 2
Job had thought that he would be rewarded for his faithfulness, because the obvious lot of the wicked is calamity and disaster (31:3). 

Verse 4
Job believes that God indeed sees all his actions and knows all his thoughts, therefore God would know that he is innocent. "God could have struck him dead long ago if he had been guilty of breaking his covenant" (p. 135). 

Verse 5
Notice the repetition of the word "if" in the section that follows. Job is willing to suffer the full consequences, "if" he had been guilty of any of the following sins. "Not only were his eyes innocent of lustful looks, but his feet were inculpable too. That is, he had not walked with falsehood as if it were a companion, nor had he pursued after deceit" (p. 135). Job has been completely honest in his dealings and words. 

Verse 6
Job is willing to be measured or weighed by God"s standard of righteousness, and he is convinced that he would be viewed as righteous after such an examination. "If he had cheated in weighting out goods for others then he was willing for God to use scales in an honest way to judge him" (Bible Knowledge Comm. p. 753).

Verse 7
Job was willing to suffer punishment upon his farming efforts if he had turned away from God"s truth. He was willing to starve if such had happened. This would be true for any sin ("spot"). Do we take living by God"s standards this seriously. Are we willing to suffer the full consequences if we sin? 

Verse 9
Adultery here is denied in strong language. If Job had given into the enticements of another woman he was willing that his wife become a slave for someone else (the grinding of corn by hand with millstones was a menial task of female slaves), and be degraded sexually by others. "This imprecation demonstrates Job"s firm convictions regarding his innocence, for no man would readily subject his wife to such a terrible curse" (Zuck p. 135). 

Verse 11
Here are the consequences of adultery, a crime that is punishable by a court of law, a sin that consumed to the very heart of hell. "It consumes a man"s soul, destroying his reputation, his conscience, his body, his family relationships, his future, and even his increase (income)" (Zuck pp. 135-136). Is this how seriously we regard this sin today? 

Verse 13
Job denies that he had abused or mistreated his servants, for he had been a very humane master. He did not abuse his position because he knew that he would answer to God. "Both he and his slaves were made by the same God in the womb. Job"s words are a lofty statement about the equality of the human race" (p. 136). Long before Thomas Jefferson came along, Job knew that God had created all men equal. 

Verse 16
Neither had Job mistreated the widow, orphan, or those less fortunate. In fact, earlier Eliphaz had accused Job of failing to help those in need (22:7-9). Job shared his resources, guided the widows, and practiced the truths found in Matthew 25:31ff. In fact, Job even helped those who were unappreciative of this efforts (31:20). Neither had he mistreated the vulnerable in court (31:21). Job had not abused his power or position as an influential man in the community. Job was also mindful that he had grown up with these people that needed help (31:18). "Although his money and rank might have allowed him to influence judges and neglect the needy without his being punished, his prominence would be useless in forestalling the judgment of God" (Zuck p. 137). 

Verse 23
Being terrified by God"s ability to destroy the wicked is not a bad thing, along with loving God, this fear of God had helped him stay on the straight and narrow. 

Verse 24
Job denies that he had placed his trust in money or possessions (Matthew 6:19-21). He was not trying to serve God and mammon (Matthew 6:24). He was wealthy, but he did not worship or place his confidence in such. He had controlled his possessions, his wealth had not controlled him. 

Verse 26
He had not been guilty of worshiping the sun or moon, and Job believes that such an act would have rightly merited God"s judgment. Obviously, Job could identify with the person who claims that God is too loving to send anyone to hell. 

Verse 29
Job had not rejoiced at the downfall of his enemies or cursed them. He was seeking to love his enemy as himself. He had not even been secretly glad when an enemy died or faced trouble (see Proverbs 17:5b; 24:17). 

Verse 31
Family members and servants in his extended family always had plenty to eat, and Job had opened his home up for travelers and strangers as well. He had been very hospitable. 

Verse 33
Job knew about Adam and he also knew the specific details surrounding Adam"s life and transgression. After Adam sinned, he had tried to hide from God (Genesis 3:7-10). Clearly, Job had sinned in his life, but he had never hidden such sins, but had eagerly confessed them. 

Verse 34
Job is not intimidated by human opinion, if he had sinned, he would have confessed it and faced the consequences, including public exposure. 

Verse 35
Job longed for someone to hear and answer him. "So like a defendant in court, he signed (figuratively) his statement of his innocence" (Bible Knowledge Comm. p. 754). He also desires that God would write down in black and white the specific charges against him. 

Verse 36
If God can convict him, then he is willingly to publicly wear such charges against him on his shoulder and as a crown. 

Verse 37
Job is prepared to give to God a detailed description of his conduct and thoughts. He is willing to be examined in every aspect of his life. In princely confidence he would approach Him. 

Verse 38
Here Job declares that he had been a good steward of God"s earth. He had paid his workers well, he had treated his livestock well, and he had not misused the land that he tilled. Neither had he taken land unjustly or in a shady deal.

32 Chapter 32 

Verse 1
Despite their efforts, Job"s three friends could move Job from his profession of innocence. "Although Job could reduce them to silence, he could not induce God out of silence!" (Zuck p. 140). Yet, all the while throughout this debate there has been another human listener (32:2). 

Verse 2
"Elihu": (eh LIE hew). "The son of Barachel": (BAR ah kell). "The Buzite of the family of Ram": "His genealogy is longer than that of any other character in the book" (Zuck p. 142). As a "Buzite" he may have been related to Abraham, for Buz was a brother of UZ and a son of Nahor, who was Abraham"s brother (Genesis 22:20-21). Buz, Tema, and Dedan are also Arabic locations (Jeremiah 25:23). The name "Ram" may infer that Elihu was an ancestor of king David (Ruth 4:19-22). 

The reader should note that some commentators do not like Elihu or his speeches. To them he is a "brash and spoiled aristocratic kid on an ego trip. In their opinion, he talks too much and contributes nothing to the content of the debate. Many scholars feel as if the Book of Job would have more integrity if Elihu and his speeches were wiped from its pages" (McKenna p. 235). Yet at the end of the book, God rebukes Job and his three friends (), but God never rebukes Elihu, indicating that God liked what this young man had to say. In addition, Job never responds to Elihu nor do any of the three friends. 

"The anger of Elihu….burned": His anger grew and grew as he had listened to both sides in this debate. This anger was directed to two directions: towards Job for seeking to justify himself before God (32:2), and toward the three friends because they had pronounced him guilty without any real proof (32:3). "He seemed to burst in as if he had an answer to the wrongs on both sides and a solution to the impasse" (Zuck p. 142). Elihu"s view of God and suffering is going to be much higher than that of the three friends, and he will make an honest effort to provide answers to Job"s questions without claiming that Job is suffering because he is a sinner. While the other friends claimed that Job was suffering because he had sinned, Elihu will argue that Job is sinning (due to pride) because Job is suffering. His suffering had led him to an attitude of pride before God and a questioning of God"s ways. He will point out that God can use suffering to benefit people (33:17,28,20; 36:16). Job will not answer Elihu, because Job may have been silenced by this set of speeches and perhaps his arguments had really made Job think. In addition, Elihu"s final words prepare the scene for God"s answer (38-41). 

"Because he justified himself before God": That is, had basically pronounced his own vindication, rather than humbly allowing God to vindicate him. Job had defended himself against all wrongdoing while accusing God of doing wrong (40:2). Job had been more willing to question God"s moral government of the world than his own moral choices.

Verse 3
He was angry with the three friends because they had condemned Job without any evidence. So far everyone in the book is angry. The three friends are mad at Job, he is mad at them, and Job feels that God is mad at him, and now Elihu is angry! 

Verse 4
Elihu had been patient. He had waited to speak because he was younger than Job"s three friends. Deferring to age was a custom in the East (29:8,21). 

Verse 5
At this point he could tell that the debate was over, and that "the three men had run out of ways to play their one string" (Bible Knowledge Comm. p. 756). 

Verse 6
He had not spoken because, being younger, he was shy and believed that age and experience should speak. Instead of just rushing in, Elihu is going to take some time and explain why he has not spoken thus far and why they should listen to him at this point. 

Verse 8
Yet real wisdom does not inherently come with age, and God is the true source of wisdom (James 1:5). Some feel that the expression "it is a spirit in man" refers to God inspiring men to speak by the Holy Spirit (2 Peter 1:20-21). And the same wisdom can be gained by reading the words inspired by the Spirit, compare with Psalm 119:99. 

Verse 10
In view of this inference that Job and his friends were ignorant, Elihu pleads for a hearing. The expressions "listen to me" and "let me speak" are repeated in this section (32:20; 33:1,12,31; 34:2,10,16; 37:14). 

Verse 11
He has been a careful listener, and he has weighed all the arguments, and observed that Job"s three friends could not answer Job"s arguments. 

Verse 13
"Do not say, "We have found wisdom; God will rout him, not man"": The three friends are cautioned against thinking they had the right answers. "The thought is that man"s wisdom cannot defeat Job"s arguments; only God can do that" (Zuck p. 143). "He cautions them not to assume that their "wisdom" had defeated Job; only God could vanquish him" (Jackson p. 70). 

Verse 14
And so Elihu will not use the arguments that the three friends have used. This approach would be different for he had no need to defend himself against verbal attacks by Job. 

Verse 15
Seeing that the three friends had run out of words, Elihu felt it was time to speak. "Elihu surveys the situation. Job"s opponents have been muted, but does that suggest that he should remain silent too?" (Jackson p. 70). 

Verse 17
He will speak and he is so full of words that he is almost ready to explode. And verbose he will be! "Rowley humorously comments, "None would dispute this" (that Elihu is full of words)" (Zuck p. 143). 

Verse 19
"His pent-up constraint was compared to fermenting wine about to cause even new wineskins (without a hole for venting) to burst. He then requested relief from his bottled condition" (p. 144). 

Verse 21
He would be impartial and would not take sides for or against Job, neither would he flatter anyone (32:22), for he feared God. "He has a responsibility to God, who will hold him accountable" (Jackson p. 70). 

33 Chapter 33 

Verse 1
Elihu is the only speaker that calls Job by his first name. Job had previously asked that his three friends would listen to him (13:6,17; 21:2), now Elihu basically says, "I respectfully listened to you, now please listen to me". 

Verse 3
The words that he was about to speak were on the tip of his tongue and they were honest, upright, and sincere words. Elihu is redundant, but when one is trying to help someone, one is often redundant. 

Verse 4
Like Job, he is God"s creation (33:6) as well. "One"s view of his genesis will be reflected in his conduct" (Jackson p. 70). Job had also claimed that God had created him (31:15). 

Verse 5
Elihu is prepared for a counter-argument and he is willing for these men to examine his arguments. 

Verse 6
"The young man considered himself to be equal with Job before God (and not superior to him, as had his friends), for both were God"s possessions and creations, formed (literally, nipped) out of clay. Therefore, because they were equals, Elihu would not terrify him (as Job had frequently said God had done to him (7:17; 9:34; 13:21; 23:15), nor would he pressure him " (Zuck pp. 144-145). 

Verse 8
He has clearly heard and understood Job"s claims of innocence, in these verses Elihu will summarize what he had heard Job say. This is a very smart move, for Elihu is not ignoring Job or talking over him, but rather he is saying, "I have heard you, and I understand what you are saying". 

Verse 10
He had also heard Job accuse God of being his enemy (13:27; 7:17-20). Here he rehearses Job"s complaints that God had been harassing him. 

Verse 12
Right here , Elihu is not afraid to be blunt with Job, for he argues that Job is not right, "for his charges are incompatible with the moral greatness of God" (Jackson p. 70). 

Verse 13
Job has complained that God will not answer him. "Well, He is not required to give account to humanity" (Jackson p. 70). It seems that Elihu thinks that Job is being childish for thinking that God must give account for everything He does and that He must answer everyone"s question. 

Verse 14
Yet God has been speaking to Job, but Job had not been listening. Elihu claims that God speaks in various ways (Hebrews 1:1-2). God speaks in dreams and visions (33:15). God no longer uses this method of communication seeing that He has revealed all truth through His Son Jesus Christ (Hebrews 1:2; John 16:13). 

Verse 16
Such communications are designed to keep a person on the right track, and to keep man from becoming arrogant and falling into destruction. 33:16 "Seals their instruction": "He communicates warnings to men on their beds, in a manner as solemn and impressive as if it were ratified with a seal, and made as secure as possible. Being frightened by nightmares (7:14), Job missed the purpose of God"s dream-warnings, namely, to preserve man from sin and death" (Zuck p. 146). 

Verse 19
This is a vivid description of the pain and suffering that Job was experiencing, and Elihu says that God also speaks to men through such suffering. God can use pain to get a person"s attention and bring them closer to Him (Romans 5:3-5; Psalm 119:71; Hebrews 12:5ff). C.S. Lewis called pain, "God"s megaphone". Here is physical pain, felt inwardly to one"s very bones, that causes one to lose their appetite, even for favorite dishes, and which results in losing weight so that his bones protrude. 

Verse 23
Eliphaz had argued that no angels could assist Job (5:1), and Job had complained that he did not have a mediator (9:33), Elihu disagrees. He seems to be arguing that God has plenty of angels ("one out of a thousand") that He can send and communicate to Job the workings of His providence. The word "remind" suggests that the angel here actually communicated with the sufferer. As a result of such a revelation, to one who would listen, there would be restoration of health and fellowship with God (33:24-26). 

Verse 27
Here is repentance that is publicly proclaimed to others. The statement "And it is not proper for me": Could mean, "It did not agree with me". "The verb "agree" is literally "be even or level", and from that literal meaning comes the idea of being equal to or of the same value as. The thought here is that the restored sinner will realize that his sin did not give him any advantage and instead worked against him, for it brought him only sickness" (Zuck pp. 147-148). 

Verse 29
All these things, that is, including allowing men to suffer, God does often, for the purpose of saving men. Job"s three friends had argued that suffering was a punishment for sins, while Elihu argues that suffering may be disciplinary, and so serve to prevent sin" (Jackson p. 71). "Elihu viewed suffering as protective, rather than retributive, as a means of keeping man from death rather than as a means of punishment leading him to death. To the three counselors, sickness was the punishment of a judge for sins committed; but for Elihu, illness was God"s way of getting man"s attention, reminding him of what is right, diverting him from sin" (Zuck p. 148). 

Elihu is closer to the truth than the three friends, yet even he seems to see some sort of sin connected with suffering (). When God will speak to Job, He will not use an angel (38-41). Elihu is correct is touching upon the disciplinary or teaching nature of suffering and the fact that such is designed to humble men, for pride had become a problem for Job. 

Verse 31
Elihu earnestly wants Job to carefully listen to him for two reasons. First, he really wants to clear Job. He is not Job"s enemy, and he wanted to impart wisdom to Job. He does not simply want to win an argument, rather, he wants to see Job justified, he wants to work towards what God would desire. 

34 Chapter 34 

Verse 1
Here is his introduction. He will quote Job (12:11) when he referred to the need for the debaters to test the accuracy of his words as the tongue discerns the quality of food. They need to decide whether or not Job was right or wrong in accusing God of unrighteousness in defense of his own righteousness. 

Verse 5
"For Job has said": Here is a direct quotation. Compare with 13:18; 27:6). "God has taken away my right": (27:2). 

Verse 6
"Should I lie concerning my right": Here is he quoting another statement Job had made. "Elihu rehearses Job"s words. He had claimed righteousness, yet God had, by sending calamity, treated him as a liar, Jehovah had, in effect then, "taken away his right"" (Jackson p. 71). 

Verse 7
"Who drinks up derision like water": "Elihu is petrified by such an accusation. He says that Job scorns God like drinking up water" (p. 71). Eliphaz had basically made the same accusation (15:16). 

Verse 8
In making such an accusation, Job is placing himself in the category of the wicked. 

Verse 9
Elihu is also horrified by the argument that it profits man nothing to serve God faithfully, compare with 9:30-31. "To say that a person is no better off for having served God is a complaint Elihu answered later (chapter 35)" (Bible Knowledge Comm. p. 760). Elihu is not agreeing completely with the three friends, thus in calling Job a sinner, he is not necessarily saying that Job is suffering because he sinned, but rather, he is allowing his suffering to move him away from God and not closer to God. In his suffering he has made some arguments that only wicked people make!

Verse 10
"Far be it from God to do wickedness": Job had argued that God had denied him justice (27:2), and Elihu is going to answer that complaint. He first makes it very clear that God does nothing wrong (1 John 1:5), including perverting justice (34:12). Compare with Habakkuk 1:13 and Psalm 92:15, and yet how many people today claim that the God of the Bible has committed injustices? 

Verse 11
God accurately and justly rewards people according to their deeds (2 Corinthians 5:10; Romans 2:6-11). 

Verse 13
"Having independent authority as the world"s Sovereign, no one could influence Him away from justice" (Bible Knowledge Comm. p. 760). 

Verse 14
As proof that God is just, is the continuing existence of man! If God should so choose He would recall every soul (Ecclesiastes 12:7). God is just with His creation, even though most of His creation continues to deny Him. The very fact that we, former sinners, are still breathing is proof that God is just and merciful!

Verse 16
How could God govern the world if He was not just? 

Verse 18
Another very visible proof of God"s justice and fairness is the way that He impartially judges men on the basis of their deeds and not on the basis of their position, social status, or wealth. God treats all alike, including kings, judges, princes, and the poor. In addition, Elihu realizes that all men are created equal before God. 

Verse 20
Even the mighty are not immune from God"s justice. If they are wicked, often they are taken suddenly, when they least expect it. God is not influenced by man"s power or money. 

Verse 21
God is not ignorant or misinformed, He knows exactly what people are doing, even those who seek to hide their sins in the darkness. "God has all the facts in every case. Unlike human judges, God has no need to investigate cases" (Bible Knowledge Comm. p. 760). The inference is that Job has basically accused God to being ignorant of certain details. 

Verse 24
Again, we have the idea that God can take down even the most powerful on this earth, and He will condemn a person, no matter who they are, if they are doing evil. God is fair. He does not overlook wickedness even in the high and mighty, and often deals with them in a very public way (34:26). 

Verse 28
God is just in the sense that He cares what happens to the less fortunate and judges those who abuse the poor. 

Verse 29
"God"s justice is seen in that, even though He may choose for a while to do nothing about sin and to remain silent to Job"s and others" pleas for speedily justice, yet He, as the Sovereign Ruler over man and nation alike, will see that a godless man does not continue indefinitely and triumph endlessly. Job might not see God when He chose to remain silent (23:8-9), but that did not give him the right to condemn God (19:7; 30:20)" (Bible Knowledge Comm. p. 761). Job had forgotten that his is not the only case of suffering in the world, and that God is not obligated to answer every question at the moment that people demand an answer. God operates as He wills, not as Job or any other man wills. Part of God"s justice is that God is impartial, but Job has been complaining about God"s injustice yet seems to demand that God be partial in his situation, that is, "I want a direct answer now", even though God does not answer other sufferers in this manner. 

Verse 31
Now Elihu focuses in on Job"s situation. "Suppose a man, who has "borne" chastisement, says to the Lord, "Alright, I have done wrong. I won"t do it again. Now, tell me exactly what you were punishing me for?" Is God obligated to operate on that level?" (Jackson p. 72). "Elihu was stunned that Job would have the audacity to speak to God the way he did" (Bible Knowledge Comm. p. 761). Elihu feels that Job expects God to be answerable at his command, that God must explain His every move, reveal His every decision, and point out to Job anything that Job does not immediately see. 

Verse 33
Is God accountable to man? Must God operate on man"s terms? Job must decide, because Elihu cannot make this decision for him. "By telling Job that he must choose, Elihu meant that it was up to Job, not Elihu, to suggest an alternative to God"s ways of running the universe" (Zuck p. 151). Notice the "if" in verse 32. Elihu does not come right out and accuse Job of having lived a double life, rather, he is showing that Job is off base by demanding that God explain Himself. 

Verse 34
Wise men would agree that Job has spoken some things that are not very wise. Any wise man can see Job"s speeches for what they were, that is, accusing God of being unfair. 

Verse 36
Elihu does not see rebellion in Job"s past, but he sees it in the present. Job needs to realize that some of the things he had said are terrible and he deserves to be tried or punished to the utmost, because he has been speaking like unbelieving wicked men on this point. 

Verse 37
"Job clapped his hands in their presence; that is, he treated their counsel with contempt (clapping the hands was sometimes used to silence others)" (Zuck p. 152). 

35 Chapter 35 

Verse 1

Earlier Elihu had quoted Job as having said that a righteous life seemingly does a person no good (34:9) (9:30-31). "How could Job ever hope to be vindicated by God as being innocent while at the same time he insisted that his innocence was of no value before God? Such a position was inconsistent" (Bible Knowledge Comm. p. 761). 

Verse 4

Notice that Elihu seems to distance himself from Job and Job"s three friends. He will answer all of them, for none of them has provided the right answer to this question. 

Verse 5

Notice the "if". Elihu does not accuse Job of having lived an evil life, but his point is that God is neither affected by man"s rebellion nor his righteousness. Human conduct only affects other men. He is not arguing that God does not care how people live, rather he is arguing that God"s response of justice toward man is self-determined and not man-centered. "God is not under man"s control or subject to man"s bribes. God"s standards of justice are not flexible or partial. If He shows mercy, it is not because He has been induced by man"s goodness; and if He inflicts judgment, it is not because He has been injured or fears man" (Zuck p. 154). Elihu seems to be saying that human sin cannot ultimately hurt or destroy God, but human goodness does not mean that God should immediately reward or bless man either. Job"s friends argued that God immediately punishes the sinner, but it seemed that Job was equally arguing that all his goodness should have an immediate reward. 

Verse 9

Elihu admits that injustices happen in this life, and evil or prideful men oppress innocent people. Job had complained that God seemed indifferent to the cries of the righteous (24:12; 36:13). Elihu responds that when some people suffer, they are merely crying out for relief, and not for the purpose of glorifying their Maker. The truly humble person will not simply cry out for relief, but they will seek to learn from the suffering the valuable lessons that God wants them to learn (35:10-11). "When men, in their "pride" claim relief as a right, they are not heard" (Jackson p. 73). 

Verse 13

Not only will God not answer such "empty cries", that is cries that simply want relief, but obviously God will not answer Job who has even complained that God does not see what is happening (9:11; 23:8-9; 33:10). Nonetheless, Job"s case is before God, but Job must be patient and wait for an answer. Job had made the mistake of thinking that he has the "right" to expect or demand an answer from God any time that something does not seem right and that he has the right of relief from suffering. 

Verse 15

Job had claimed that God is indifferent to injustice or sin, and in doing so Job had spoken without knowledge. In the chapter 38, God will argue that Job has spoken without knowledge. 

36 Chapter 36 

Verse 1
"Wait for me a little": Again he pleads for continued patience with his words. "He was so full of ideas to share (32:18-20) that he asked Job not to become impatient with. He still had more to say in defense of God" (Bible Knowledge Comm. p. 762). 

Verse 2
"That there is yet more to be said in God"s behalf": Elihu has this consuming desire to defend God against Job"s accusations concerning God"s justice. Are we earnest in wanting to speak in God"s behalf? 

Verse 3
"I will fetch my knowledge from afar": He would display the full range of his knowledge because he had a wide range of insight. His first concern, as before, was to ascribe "righteousness to his Maker", that is, to show that God is righteous, even righteous in allowing Job to suffer. 

Verse 4
Not lacking in self-confidence, Elihu affirmed that his words were true. 36:4 "One who is perfect in knowledge is with you": Is Elihu being overconfident here, or is the "One" under consideration God? "The words may not be as arrogant as they sound; he may simply be claiming a clear understanding, sincerity, and conviction" (Jackson p. 73). Thus Elihu is saying that his teaching would be extensive, humble, true, and it would be comprehensive and sincere. 

Verse 5
"God is mighty but does not despise any": God is mighty, yet God does not lack mercy. God is mighty in strength and "understanding", that is, literally, in heart. 

Verse 6
God does not ignore the wickedness of the wicked and neither does He ignore the afflictions of the afflicted. Thus Elihu reminds Job that God is merciful and that God is not ignoring him. "God restores afflicted, righteous people, giving them deserved blessings, watching over them in care (though Job felt this was no longer true of him, 29:2; 10:12)" (Bible Knowledge Comm. p. 763). Note, Elihu is not saying that the wicked are immediately punished or the righteous are immediately rewarded, in fact he admits that the righteous could be afflicted, rather he is saying that God is just and justice is eventually exercised in all cases. 

Verse 7
God does not hide from righteous men, rather He treats them like royalty. 

Verse 8
Yet even the righteous can get caught in affliction. "Sometimes righteous people undergo trials (are bound by chains) and are subjected to affliction (such as being chained, held fast by cords, to a bed of pain)" (Bible Knowledge Comm. p. 763). The New Testament notes that being righteous does not exempt one from suffering (Matthew 5:10-12; John 16:33; Acts 14:22; 2 Timothy 3:12). 

Verse 9
God allows the righteous to suffer for various purposes, He does not abandon them, rather He might be trying to call their attention to a sin in their life, or humble them so they do not become arrogant. "God can use these to teach them, and especially to arrest pride" (Jackson p. 73). 

Verse 10
Suffering and pain also have the ability to open a person"s ears to instruction and getting back on the right path. "By hardships God can get a man"s attention and bring him out of sin" (p. 73). Compare with 33:16.

Verse 11
Those who hearken to such lessons will end up blessed and those who refuse to learn will perish in their ignorance. This may be a warning to Job that Job, even though he is righteous and knowledgeable, still needs to be open to more learning (Proverbs 9:8-9). To die without knowledge means that they died without having learned what they might have gained from their problems. 

Verse 13
Here is another warning, godless people do not learn from suffering, rather they store up resentment against God, others, and life in general. 

Verse 14
"They die in youth, and their life perishes among the cult prostitutes": Literally the expression "cult prostitutes" means "consecrated ones", that is males and females given over to depraved rites. "They die in their youth like the male homosexuals in the temples of Baal (1 Kings 14:24; 15:12), who are ravaged by venereal disease (Romans 1:27b)" (Jackson p. 73). 

Verse 15
On the other hand God delivers the afflicted to cry out to Him and trust Him, instead of storing up anger against Him. Here is a warning. Job has been storing up anger up against God. In time of oppression such people actually learn the lesson that God wants them to learn. Has Job been learning anything? 

Verse 16
God was seeking to free Job from distress, straits, a cramped situation, and take him to a spacious place, that is, a place with no obstructions. 

Verse 17
"Instead, he lashed out at God and so was visited with judgment such as is suitable for the wicked" (Jackson p. 73). 

Verse 18
Job needs to be careful that his pain and suffering do not move him towards acting like or speaking like a scoffer. "And not let "the greatness of the ransom" (the large price he is paying by his suffering) turn him aside from upright living" (Zuck p. 157). 

Verse 19
There is a warning here against trusting in wealth to buy off distress, or by using human efforts, or by wanting to die as Job had declared in chapter 3. None of that was the answer. 

Verse 21
"Job should be careful that he not turn to sin (by complaining), which seems to have been his preference in bearing his trials without complaint" (Zuck p. 158). Elihu feels that holding God in awe and murmuring about how God is running the world is a contradiction and two things that should not go together. What he says is very true. One cannot truly worship God and be complaining at the same time. 

Verse 22
God is exalted and acts majestically, He is also an unsurpassed Teacher, and "is an independent Sovereign, answerable to no one, and always does right, and therefore cannot be rightfully challenged by man" (p. 158). 

Verse 24
As a result Job should magnify God, as others had done in song instead of criticizing Him. In this passage "God"s work" including His work in allowing Job to suffer. 

Verse 25
"The eternal God is so great that men are compelled to hold Him in profound awe from afar. The young man"s point here is quite valuable. If men would spend more time reflecting upon the marvelous majesty of our great Creator, they would be considerably less preoccupied with wallowing in their own self-pity" (Jackson p. 74). 

Verse 26
"The number of His years is unsearchable": How you ever tried to mentally comprehend the fact that God never had a beginning? 

Verse 27
The water-vapor cycle is one example of God"s majesty, for by His laws God draws up moisture which distills or condenses and forms rain for man in abundance (see Ecc. 1:7). 

Verse 29
"Can anyone understand the spreading of the clouds?" "Who understands, he asks, how God diffuses the clouds, or how He causes the thunder?" (Jackson p. 74). The expression in 36:29 "His pavilion" is a picturesque description of the sky.

Verse 30
God covers the depths of the sea so that man on land cannot see them. 

Verse 31
God has used such powers of the creation both for judgment and mercy. God has brought rain to bring calamity and judgment, but often He uses it to bring food the man and the animals. 

Verse 32
Lightning is poetically spoken as if coming from God"s own hands, as if God was sending lightning, as an archer shoots arrows at a target. 

Verse 33
Thunder, the noise associated with lightning announces the fact that there is a God, and even cattle are aware of an approaching storm and are stirred by it. 

37 Chapter 37 

Verse 1
Elihu says that his heart pounds and leaps as he listens to God"s voice in nature in a raging storm. One clap of thunder leaves Elihu"s heart in his mouth. 

Verse 2
Thunder is a reminder to man that God is present, that He rules this world and such a reminder is universal (Psalm 19:1; Romans 1:20). "Brilliant bursts of lightning illuminate His majesty to the very ends of the earth" (Zuck p. 74). 

Verse 4
Yes, all of this is beyond man"s comprehension. God will make the same point to Job in the next chapters (38-41), that is, if Job is ignorant of even how God governs the physical creation, then why is Job complaining about how God governs on the moral and spiritual level? 

Verse 6
God is in charge of the snow and the rain. He "seals the hand of every man", that is, He causes the cessation of work in the fields that human attention might be directed to the Creator. God still does this today! Look at how the weather can completely bring a city to a stand still. "Even today it (snow) can snarl traffic and keep people confined to their homes" (Zuck p. 159). "That all men may know His work": Is this what we do during times of winter storms? Do we complain about the weather, or do we contemplate and stand in awe of God"s power? The animals go into hibernation when storms come. 

Verse 9
God can make ice and freeze lakes and rivers by the mere breath of His mouth. 

Verse 11
Clouds are filled and emptied by God, and they can change direction at His command. "Mark Twain"s quip that "everyone talks about the weather, but nobody does anything about it" is still true. He is in control!" (Jackson p. 75). To this day, man stands just as helpless as he did in Job"s time in the face of the weather. In addition, we need to remember that at times God sends rain where no man lives, that God does things that are kind that no one knows about. 

Verse 13
Thus God can use nature for His purposes, either of judgment or mercy. This infers that God can also use pain and suffering for the same purposes. 

Verse 14
Job is now exhorted to stand and consider, to be still in reverence, and contemplate the following questions concerning God"s wonders. In this section Elihu will use a series of questions to remind Job of his inadequacies in knowledge.

Verse 15
Does Job know how God controls the lightning and makes it flash? 

Verse 16
Does Job know how God could balance or suspend the clouds in the air when they are so heavy with water? Yes, these are the wonders created by One perfect in knowledge. 

Verse 17
Did he know why his garments were hot in the sultry air that the hot wind from the south produced in the summer desert. 

Verse 18
Nor is Job able, like God, to spread out the skies. "Mirrors were made of bronze that had been heated, flattened, and polished. The cloudless summer sky appeared to be such a mirror" (Zuck p. 160). In using such language it would be unfair to claim that Elihu believed that the sky was an actual mirror or that it was made of solid material. Jackson reminds us that the term "firmament" means that which is spread out, the expanse, and it is not fair to charge the original inspired writers with believing in the unscientific notion of a solid sky. 

Verse 19
Elihu now challenges Job to tell him what he should say if he dared approach God. Remember, Job had declared that he wanted to meet with God and present his case (13:18), Elihu reminds Job that he is unable to explain everyday physical events, how is Job ever going to tell God how to run the universe? Elihu also makes the point that no man is able to argue with God because of man"s limited knowledge. We are in darkness concerning so many things. 

Verse 20
To insist on speaking with God as Job had claimed (10:2; 13:3,22), would only result in being swallowed up. Such a supposed self-defense that Job wanted would only result in his self-destruction. 

Verse 21
If puny man cannot even look at the sun in its brightness without being blinded, how can any man hope to endure in God"s presence? 

Verse 22
God"s splendor is compared to and greater than when the sun is cleared of clouds by an northern wind. Some feel that Elihu is mentioning the Aurora Borealis in this verse, and that God"s majesty is far beyond anything we see in this world. 

Verse 23
Man cannot summon God, God is exalted in power, and He will never do violence to justice, something that Job complained about. "Whatever, therefore, may be said of Job"s affliction, Elihu wants him to know that it did not come from the Creator"s injustice" (Jackson p. 76). 

Verse 24
Therefore, truly wise men submit to God and stand in awe of Him. In contrast, God is not impressed with the wise of heart, that is, "the wishes of those who would have Him submit His conduct to their scrutiny, or who demand that He answer their questions" (p. 76). Job himself has said that wise men fear God (28:28), but he had forgotten that such fear means respecting God and having trust in His decisions. 

38 Chapter 38 

Verse 1
"Then the Lord answered Job out of the whirlwind": God"s answer to Job was accompanied by a violent windstorm. Sometimes God used storms to dramatize awesome occasions (Exodus 19:16-17; 1 Kings 19:11-13). Notice that God speaks in His own time, He is not drawn into the argument simply like one more contestant,rather God comes as God. 

Verse 2
"Who is this that darkens counsel by words without knowledge?" The first thing that Job hears from God, is a rebuke. Job"s comments and questions had confused the issue rather than shedding any light. "For Job to suggest that God had become his enemy would only confuse others about God" (Bible Knowledge Comm. p. 767). Note that God will say nothing about Job"s suffering; "no discussion was included about the theology of evil. Instead of answering questions, God asked them" (Zuck p. 163). Neither does God apologize to Job or explain what was happening behind the scenes. The very fact that God is the all-wise Creator of the universe should move people to have complete confidence in what He allows to happen in this world. "Though people cannot understand God"s doings, they can trust Him. Worship should stem from an appreciation of God Himself, not a comprehension of all God"s ways. Though puzzled, people should still praise" (Bible Knowledge Comm. p. 766). 

Verse 3
"Now gird up your loins like a man": "When undertaking a strenuous task such as running, working, or fighting, a man in biblical times would gather up his flowing robe and tuck it into a sash-belt (Exodus 12:11; 1 Kings 18:46). Thus this figure of speech suggests that Job was to be alert and prepared for a difficult task-that of explaining God"s ways in nature" (Zuck p. 165). "And I will ask you, and you instruct Me!" Job the plaintiff has now become Job the defendant. God was not on trial, rather Job was. "From the agony of his seated posture among the ashes-scraping his skin with a potsherd and suffering from the weight of grief over the loss of family, possessions, health, and friends-Job was confronted by the divine Interrogator with more than seventy unanswerable questions whose subject matter ranged from the constellations to the clods, from the beasts to the birds" (Zuck p. 164). 

One might be tempted to think that putting Job, a man who has suffered so much, on trial is being very unmerciful, but the unmerciful thing would be for God to allow Job to wallow in self-pity and arrogance. Job is actually going to feel better after this test! God puts Job, and all of us, in our place in these final chapters. Job was shown to be ignorant and impotent in contrast to God"s wisdom and power. If Job could not comprehend or control the natural world, then he had no right to complain about God"s moral care of the universe. Yet this barrage of questions proves that God had not forgotten about, nor had He abandoned Job, for the Lord chastens those whom He loves (Hebrews ff). Let us also remember that the following questions and examples only are the mere fringes of God"s power.

Verse 4
"Where were you when I laid the foundation of the earth?": "The creation of the earth was depicted as the construction of a building, with its foundation, dimensions (the meaning of "measurements"), measuring line, footings (the meaning of "bases"), and cornerstone. Of course Job knew that God had created the earth, but the knowledge was not from personal observation" (Zuck p. 166). The argument is that since Job was not around to advise God when He created the earth, how could Job possibly hope to advise God now? Strauss notes that contemporary astro-physics, microscopic physics, and bio-chemistry reinforce this image which conceives of creation in terms of building or erecting the cosmos" (p. 398). 

Modern man needs to remember this truth. Being absent from the beginning and the design and construction of the universe means that we do not have a right to criticize what God does in His world. 

"When God put the earth into orbit, it was similar to placing parts of a building in place" (Bible Knowledge Comm. p. 767). 

Verse 7
The morning stars could be Venus and Mercury. "The star"s singing is a poetic personification. In Psalm 148:2-3 angels and stars are together commanded to praise the Lord" (p. 767). This reveals that the angels rejoiced when they saw what God had made! Joyful singing was present when the earth was created. 

Verse 8
While the origin of the earth was pictured as the construction of a building (38:4-7), the origin of the oceans is described in terms associated with childbirth. "In Mesopotamian and Ugaritic mythology, the sea is pictured as an adversary to be defeated by the gods, a great chaotic monster. But here the sea is not God"s adversary; it is a giant baby, just born, that had to be confined at the moment of birth" (Zuck p. 166). The ocean surges in self-confidence, but God has confined it by clear shorelines. Its limits are described as being like a double-door and a bolt that is like a large gate on a city with a bar across the gate for safety. "The sea, born clothed and confined to its cosmic playpen, is now given the paternal command never to cross the appointed boundaries. Job had nothing to do with this majestic work, which was performed only by God" (Zuck p. 167). 

Verse 12
God"s control of the earth is also demonstrated by the daily sequence of dawn and darkness. God brings the dawn every single day, and this is something that Job had never done in his lifetime. The "dawn knows its place", that is, the sun always rises in the east. 

Verse 13
The sunrise is described as taking hold of the ends of the earth as if the darkness were a blanket over the globe and shakes the wicked out of it. "Dawn exposes and disperses the evildoers, who prefer darkness to light (John 3:19)" (Zuck p. 167). In addition, evildoers often prefer actual physical darkness to light (Job 24:15). 

Verse 14
As the sun comes up the contours and features of the earth become evident, causing it to appear "changed" like clay is suddenly changed when impressed by a seal. In addition, daylight changes the features of the earth as if the earth had suddenly put on a new bright and colorful garment. 

Verse 15
Day light also stems the purposes or power of evil men. It often prevents them from carrying out their violent purposes or forces them back into their holds until nightfall. Please note that a point about God"s justice is being made here.

Verse 16
Job was equally ignorant of things he could not see, like the true nature of the ocean beds. The bottom of the ocean is not flat and sandy, but filled with deep recesses and subterranean springs. In modern times we have discovered that some of these recesses are over 30,000 feet deep. 

Verse 17
Even far more mysterious and hidden is death itself, death here is pictured as having gates that open for its entrants. To this day modern man stands helpless and ignorant of death. 

Verse 18
How about the width of the earth?

Verse 19
Light and darkness are pictured as having dwelling-places. Where does light go at night and where does darkness go in the morning? "Their places and dwellings are inaccessible in the sense that Job could not explain how God moved the earth around the sun" (Bible Knowledge Comm. p. 768). 

Verse 21
Here is God"s way of ironically affirming that Job did not know, since he was not around, when God set the earth"s rotation in motion. His years were few compared to God"s eternal nature. 

Note that if God came down this hard on Job for merely questioning God"s justice, how is God going to react to those who deny His existence. What sort of rebuke will atheists and evolutionists receive? The great lesson in this chapter is humility. We are finite and limited, to claim that we know more than God about the origin of the universe, right and wrong, and how things should work. is the height of arrogance, yet people are boastfully doing this every day. 

Verse 22
God now has various questions about the weather, which man is still unable to control or influence much to this day. Yes, man tries to "seed" the clouds, but even this does not seem to be very successful. Snow and hail appear to be kept in storehouses and released by God when He desires. He uses them in times of distress and war (Joshua 10:11; Exodus 9:22-26). 

Verse 24
"Where is the way that the light is divided": "Did he know how light has been distributed around the globe, or how the east wind is scattered" (Jackson p. 80). To this day with all our technology, man still only can try to "predict" the weather. Yet changes in the weather still catch even the experts by surprise. 

Verse 25
Job was equally ignorant of how God cuts a channel or path for the rain and the thunderbolt, seeing that no visible "channel" is seen. God"s gracious providence also extends far beyond mankind. God sends rain upon the deserts in which no man lives. God not only cares for the birds (Matthew 6:26), He also waters the plants even in the uninhabited places. Job could not understand why God would send rain on the desert and have grass sprout in such a place. 

Verse 28
Job was also ignorant of the origin of rain, dew, and ice. Yes modern man can make ice on a limited scale, but nothing like what is seen in nature. To this man is helpless in the face of drought and a limited snow pack. 

Verse 31
Job knew that God had made the constellations, Pleiades, Orion, and the Bear (the big dipper), but where God showed Job his impotence was by asking if he were able to hold together a cluster of stars or loosen them. Notice the expressions "lead forth" and "guide" in verse 32. "The Pleiades appear in the spring and thus herald the advent of that joyous season; Orion is visible in late October and so announces the coming of winter. The question is, therefore, does Job have the power to alter the seasonal changes?" (Jackson p. 81). 

Verse 33
Does Job understand the laws or ordinances by which the stars function? If the stars operate on the basis of laws then there must be a lawgiver! "The laws which control the heavenly bodies are the most sublime that are known to man. Astrologers, both ancient and modern, have mistakenly assumed that the stars determine the destinies of individual men" (p. 81). God notes that the stars do not control the choices of men, but rather, divine laws control the stars themselves. 

Verse 34
Job clearly cannot command the clouds to unleash their moisture, so much for various "rain dances". 

Verse 35
Neither can he command or direct lightning. 

Verse 36
This is a difficult verse to translate, for the word "heart" can mean also "cloud-layers" and the word "mind" can mean "celestial phenomenon", yet God seems to be saying that God gives man wisdom; yet man in all his wisdom cannot tabulate the number of the clouds nor bring the rain. "The clouds are so numerous and unending that they cannot be counted. Nor is it possible for anyone to pour out rain as if he were tilting waterskins from the heavens so that the soil would be hardened into mud, and clods would stick together" (Zuck p. 170).

"The 12 animals described here, six beasts, five birds, and an insect all exhibit the creative genius and providential care of God" (Bible Knowledge Comm. p. 768). 

Verse 39
Is Job the author of the instinct that enables lions to hunt for their prey, or does he have the power and wisdom to feed all the lions each day? What a task, to feed the lions every day, yet God does this without asking anyone for help or raising our taxes! 

Verse 40
God also cares for the ravens (Luke 12:24), even though the adults often leave the young alone by themselves. The point is that if God cares for lions and ravens, then obviously God cares for Job and has not abandoned him. 

39 Chapter 39 

Verse 1
Next God speaks of the wild goats and deer. Job did not even know the time of their gestation period. They dwell on wild mountains (Psalms 104:18), they are wild and timid, they give birth out in the middle of nowhere and their young grow up to become strong, yet man has nothing to do with any of this. "Hidden from civilized man, these mountain creatures bear with ease their young, who soon become strong, grow up, and leave their parents, ready to fend for themselves" (Zuck p. 171). 

Verse 5
Only God can care for an animal that lives in the salt land (around the Dead Sea?), and shuns any sort of civilization, including the attempt to be domesticated. Who gave this animal such a yearning for freedom? And notice how God is able to care for animals that want to have nothing to do with man! "The freedom of the open country is more exciting to the wild donkey than all the hubbub of the city. He is so far removed from man that he does not hear "the shouting of the driver". He roams over vast territory, including mountains, to find food-any green thing will do. Thus his survival is dependent on God"s provision" (Zuck p. 171). Hence, God has both the power and the goodness to provide for such an animal that refuses all attempts of human intervention. 

Verse 9
This is the wild ox, not the tame or domesticated ox. "Extinct since 1627, this enormous animal was the most powerful of all hoofed beasts, exceeded in size only by the hippopotamus and elephant. It was hunted by the Assyrians and is probably to be identified with the aurochs" (Zuck p. 171). Such an animal, even though strong for plowing, would not even spend one night in Job"s barn (39:9), neither could he be trusted to work the fields (39:11-12). "Because Job could not effect so small a change as taming a wild ox and using it in his farming, the implication becomes explicit: Job certainly could not alter the Creator"s ways nor manage His universe!" (p. 172). 

"The translators of the Septuagint rendered re"em by the Greek term monokeros (one horn) on the basis of the relief representations of the wild ox in strict profile, which they found in Babylonian and Egyptian art. It thus found its way into the KJV as "unicorn"" (Jackson pp. 82-83). 

Verse 13
Next God mentions that strange bird, the ostrich. This bizarre bird, weighing up to 300 pounds and reaching a height of seven or eight feet. It flaps it wings, but it cannot fly, "the ostrich proudly waves her wings, but they are not pinions of love. The original term rendered "love" is related to a noun used in Hebrew literature for the stork. Thus, there is perhaps a contrast between the seemingly rather un-motherly ostrich and the fame of the affectionate stork" (Jackson p. 83). The ostrich will lay thirty or more eggs in a nest of sand and leave them from time to time. The outer eggs are at times exposed and so are trampled. "Hens may desert the nest if they are overfed, or if impatient they may leave the nest before all the chicks are hatched. If a human disturbs the nest, an ostrich may trample the eggs. Or a hen may sit on eggs in another nest, forgetting her own" (Bible Knowledge Comm. p. 769). The stupidity of such a bird is proverbial among the Arabs, yet the same bird can run at remarkable speeds of 40 mph, even outstripping a swift horse. "The phrase, "when she lifts herself on high" refers to an ostrich"s lifting its head, extending its rudimentary wings for balance, and taking giant strides of twelve to fifteen feet while running" (Zuck p. 173). Would Job even have thought of making such an animal?

Verse 19
Next is the picture of the warhorse and its excitement for battle. Job certainly was able to create a horse that could leap like the locust. "In its spirited eagerness, the horse snorts terribly and paws vigorously, seeming to rejoice "in his strength". Fearless in its charge into battle, it is undaunted by weapons such as the sword. The movements of the rider"s quiver of arrows and his spear and javelin against the horse"s side seem to abet the animal on. He excitedly prances into the ground as if he would swallow it up, and hearing the trumpet, which signals the battle charge, he can hardly stand still. He says "Aha!" (meaning that he impatiently neighs). The horse"s majesty, energy, strength, impatience for the battle, and spirit, were proofs of the greatness of Him who had made him" (Zuck p. 174).

In this section, notice the reasoning. Amazing animals demand an amazing Creator! 

Verse 26
Here we have hawks and eagles. The annual migration of the hawk toward the south occurred without Job"s input or wisdom. On the other hand the eagle builds its nest high in the mountains from where it scans the horizon for prey. "Devouring carcasses and sucking blood may suggest that this bird is the griffon-vulture rather than the eagle" (Bible Knowledge Comm. p. 769). Jackson notes that even modern scientists admit that in the final analysis, birds follow a far more ancient guidance system, an instinct acquired in the egg. Yet from whom did they acquire this "instinct"? Jackson rightly notes that "instinct" is often a word that man uses to cover his own ignorance. The truth of the matter is that such instinct came from God! Such birds have been seen at heights of 10,000 feet and they can spot prey from three miles away. Did Job have anything to do with this?

40 Chapter 40 

Verse 1

God"s first speech that began with a rebuke and a challenge () also concludes with the same.

Verse 2

"Will the faultfinder contend with the Almighty?" The term "faultfinder" is only found here in the Old Testament and means "to admonish and correct". At least twice (10:2; 23:6), Job had accused God of contending with him. In addition, Elihu had rebuked Job for complaining against God (33:13). "Let him who reproves God answer it": Job had equally expressed the desire to argue with God and present his case (13:3,15). Notice that God eventually does defend Himself. This section should remind us to remain humble and trust God"s wisdom. If this is the type of rebuke that a righteous man like Job received for questioning God-what type of confrontation will the rebellious face?

Verse 3

Job had claimed that he would be confident before God (13:22), now he is extremely humble. It is good and healthy to be humbled before God and to realize one"s insignificance compared to God. Man is tempted to think of God as an equal, or that man can approach God as a prince (31:37), but Job recognizes the honest truth. No man can argue with God and no man can answer His questions. 

Verse 4

"I lay my hand on my mouth": Job now does what he suggested that his friends do (21:5). 

Verse 5

"I will add no more": Jackson notes that silence is not trust, Job still has a way to go, and the Lord is not through with him yet. Some see this as silence, but not true repentance yet. "He was only admitting that he need not repeat himself, not that he had said too much. Because Job did not admit to any sin, God found it necessary to continue with a second speech, to speak not only once, but twice" (Zuck p. 176). 

Verse 6

Once again Job is told to brace himself like a man and answer God"s questions. Notice that God is not impressed by silence, God deserves some kind of answer. 

Verse 8

"Will you really annul My judgment?" Because of what he felt was an unfair affliction, Job had accused God of injustice. "Will you condemn Me that you may be justified?" "Job had let his defense of his integrity lead him astray, to the extreme of blaming God" (Zuck p. 176). For all practical purposes, this is what many professed religious people are doing today. In order to justify such things as women preachers and homosexual members, they are forced to accuse the biblical writers and by extension, God Himself of being ignorant. The real question that every person must answer is, "Are you right?" or "Is God right?" 

Verse 9

"Or do you have an arm like God?" The point here that any moral superiority to God must be accompanied by a similar superiority in power. "To contend with God suggests an assumed equality with God. And yet no mortal possesses that. Job did not have God"s strength (His "arm"), or the ability to terrify by His voice" (Bible Knowledge Comm. pp. 770-771). 

Verse 10

"The Lord then ironically challenges Job to clothe himself in excellency, dignity, honor, and majesty (the figurative apparel of Deity). What He is saying is this: "Job, since you think you know so much about how the universe ought to be managed, why don"t you try being "God" for a while" (Jackson p. 85). 

Verse 11

Job"s first task of being God for a day is to bring down the proud and the wicked in an unleashed display of his anger, humiliating them just by looking at them. Can Job perform this simple function, which he had accused God of ignoring? (21:29-31; 24:1-17). "God ironically suggested He turn over the responsibility to Job to see if he could fulfill it" (Bible Knowledge Comm. p. 771). There is a great lesson here for us when we are tempted to complain. If we complain that God isn"t moving fast enough in the world and dealing with the wicked, we need to remind ourselves that we are not stopping such wickedness ourselves. In fact we are powerless to do really anything permanent about the evil in this world. 

Verse 14

The very fact that Job could not perform such an administrative function as judging the wicked, proves that Job cannot save himself. "Only if Job could carry out such an awesome task, would God admit to the complainer"s independence and self-sufficiency and the validity of his criticisms" (Bible Knowledge Comm. p. 771). 

In the previous chapter God had mentioned various animals, but in this and the next chapter He will focus in on two, "generally considered the strangest on land and the wildest in the sea" (Zuck p. 177). 

Verse 15

"Behold now, Behemoth": The word rendered "behemoth" is simply a plural Hebrew word for "beast". Apparently the plural form is meant to emphasize the superlative strength of this beast. "Which I made as well as you": Thus behemoth is not a mythical creature, but a real animal. Various views concerning what beast is under consideration include the elephant, rhinoceros, plant-eating brontosaurus, the water buffalo, and the hippopotamus. There may be a couple of points that God is making in this last statement. Behemoth is far more powerful than Job, and yet does not criticize God for the way He runs the universe. We are like the animals in the sense that we are created as well. Man needs to remember his "place" before God as a created being, and not as an advisor or critic. Certain things about behemoth do not make sense from a human perspective. Here is a beast that is basically useless to man, that is, behemoth cannot be milked, used to plow a field, and so on, so why would God create such a brute? The answer to that question is in the same category as to why God would allow the righteous to suffer. God has His reasons. 

He eats grass like an ox, but he is not an ox. 

Verse 16

This brute has massive strength in its loins, stomach muscles, thighs, and tail. 

Verse 17

"He bends his tail like a cedar": Or his tail sways like a cedar. Some argue that his means a cedar branch and not a cedar tree, but that seems to dismiss the power of this animal. What is so impressive about a tail the size of a little branch? To me this appears to rule out such animals as the hippo and elephant that do not have impressive tails. Compare this with verses 40:17-18. Everything about this beast is impressive, strong and huge. 

Verse 19

"He is the first in the ways of God": Not the first animal created, but the first in size the strength. Again, hippos and elephants are impressive (some hippos weigh up to 6000 pounds), yet but dinosaurs were far more massive, weighing up to 30 tons. 

"Let his maker bring near his sword": This suggests that only the Creator Himself could go up against this brute in hand to hand combat. "Behemoth dare not be approached with the sword, yet the Egyptian monuments frequently picture single hunters attacking the hippo with a spear" (Jackson p. 86). Jackson also reminds us that we know that dinosaurs did survive the flood. In Rhodesia there are cave paintings of the ancient brontosaurus left by a race of tribesmen who lived about 1500 B.C..

Verse 20

It takes a tremendous amount of vegetation to feed this animal, possibly the allusion to the mountains is that this animal feeds on the large masses of vegetation that float downstream from the mountains, and because he eats only vegetation, the other animals can play safely near him. 

Verse 21

Behemoth loves to stay in the water. 

Verse 23

He is so large that a rushing river does not alarm him. 

Verse 24

This is a brute that cannot be captured, and yet representations of the capture of the hippo are common in Egyptian art. 

41 Chapter 41 

Verse 1

This is a creature that can neither be hooked nor roped. Herodotus says that the Egyptians tamed the crocodile, but if this is a description of the crocodile, God may be speaking about a more ancient and much larger ancestor. Compare with chapter 39 that spoke of the wild ox. 

Verse 3

He cannot be tamed. 

Verse 6

He is so fierce that fishermen and merchants do not attempt to capture or kill him and market him commercially. His tough hide resists sharp weapons. 

Verse 8

"Any attempt to lay a hand on him will teach one a lesson that will have lasting effects. Capture of leviathan is hopeless; the mere sight of him is discouraging. No man is rugged enough as to be up to the task of arousing him" (Jackson p. 87). In view of such language I must rule out the modern crocodile being leviathan, for people capture them all the time. This is clearly an animal that people do not mess with. 

Verse 10

"Who then is he that can stand before Me?" The point is that neither Job nor any man is qualified to challenge leviathan, then clearly one is not qualified to take on his Maker! "The Lord then declares that no one can put Him under obligation. What would you give Him, since everything under the whole heaven is His anyway? Job had felt that Jehovah was under obligation to explain what He was doing in his life, but he is learning better" (Jackson p. 87). If Job panicked at seeing leviathan then how could he stand boldly before leviathan"s Maker?

Verse 12

God now gives an up close and detailed description of the anatomy of this beast. He has limbs, is tremendously strong, and is covered in armor that cannot be penetrated. He has a ferocious mouth full of teeth, and his back is a layer of rows of shields that are tightly fitted together. The mention of the teeth may indicate that this animal is a meat-eater. 

Verse 18

Did leviathan actually breathe fire? Some see this as a poetic description of the blast of steam that comes forth from this creature as he emerges from beneath the water. This section of Scripture does have some poetic statements, compare with 39:24. Yet there are some writers who feel that there may be a grain of truth behind all the stories about fire-breathing dragons. See Dinosaurs Those Terrible Lizards by Duane Gish. 

"Eyelids of the morning": "When this reptile emerges from the water, its small eyes, with slits for pupils like a cat"s eyes, are seen first, like the dawn"s rays. The Egyptian hieroglyphs, the crocodile"s eye represents the dawn" (Bible Knowledge Comm. p. 773). 

Verse 22

No one, not even those with iron weapons and arrows, can bring him down. All weapons of the time were of no avail against him, this is another reason I must rule out the modern crocodile or any other modern creature. His sharp underparts leave a trail in the mud like a threshing sledge. His huge body even makes the sea to boil when he churns. "As he swims in the water, he leaves a shining wake that looks like a streak of white hair. Nothing on earth is his equal" (Jackson p. 88). "Swimming in a river or sea, he churns up the water like a boiling pot and like a jar of ointment, meaning the foam on the tope of the ingredients of an ointment being boiled or stirred by an apothecary" (Zuck p. 183). 

"Animals independent of man (:30) and animals dangerous and repulsive to man (40:15-41:34) were all a grand zoological exhibition to help Job sense that because he had nothing to do with making, sustaining, or even subduing them, it was unthinkable that he could question their Creator. Anyone who cannot undertake God"s works has no right to undermine God"s ways. And anyone who trembles at the sight of fierce beasts is unwise in boldly contending with the beast"s Maker" (Zuck p. 183). 

One of the dangers of the theory of Evolution is that everything is simply viewed as a product of chance, and therefore, a person ends up fearing chance or the unknown and unpredictable, rather than God. Or, man ends up worshiping nature rather than worshiping the God who created it. 
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